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ON CENSORSHIP
At its meeting held on 10 July 1975, the Executive Council of the Indian
Comm ittee for Cultural Freedom adopted the following resol ution :
The Indian Comm ittee for Cultural Freedom, as its very name implies.
has always stood for cultural freedom, including in particular the freedom of the press. It therefore cannot reconcile itself to the loss of
f reedom involved in the proclamation of emergency and the draconian
restrictions on the freedom of expression in general. and the pre-censorship regulations in particular, that have been enforced since June 26. The
freed om of the press is a vital concomitant, indeed the very life breath,
of a democratic society. The imposition of pre-censorship cannot but
be described as a trend towards the regimentation of public opinion
and the suppression of news, especially in respect of those who dissent
from those in positions of power.
The Indian Comm ittee for Cultural Freedom demands an immediate
revocation of the pre-censorship regulations and the restoration of the
freedom of the press.
The resolution was adopted unanimously.

Daya Krishna

CONTEMPORARY INDIA
A Crisis of Identity and Dilemmas of Development
This article and the next were planned as part of a symposium on the Crisis of India for a
special issue of Quest, u;hich completed twenty years of uninterrupted publication in August
1975. Due to unforeseen difficulties, the idea of bringing out the special issue had to be given up.
But we hope to publish the individual contributions to the symposium as they are received. -Eo.

JNDIA, that is Bharata, came into being
in a series of experiences which can only
be called traumatic in character. The train
of events which led to the acceptance by
the Congress of the partition of India on
communal lines and the orgy of violence
that succeeded it has left an indelible mark
on the Indian psyche. Along with this was
the equally shocking spectacle of the erstwhile votaries of Gandhian simplicity turning overnight into their exact opposites,
lusters after power and lovers of luxurious
living. Gandhi perhaps died a double death.
Godse only put an end to his physical
frame; spiritually, he was already killed not
only by the violence that was raging all
around him, but by the behaviour of all
those who had been closest and nearest and
dearest to him all through the years of the
national sh·uggle. They proved incapable of
making even the symbolic gestures of renunciation; the Viceregal Lodge became
the Presidential Palace and the Commander-in-Chief's residence, the Prime Minister's castle. The influence of the Mahahna
did not prove even skin deep.
The deep-seated fear about the insolubility of the Hindu-Muslim problem and
the betrayal of the Gandhian ideals by the
Founding Fathers at the very inception of
the new nation has left in legacy a troubled conscience which feels half-guilty even
about owning its own past. The four to five

millennia of Indian history, culture and tradition can only be owned by alienating the
Muslims and making them fearful of a
Hindu revivalism which is bound to be
anti-Muslim in character. Yet the stubborn
fact of a pre-Islamic history, culture and
tradition which is still alive for a majority of
the persons living in India and with which
they identify themselves to a lesser or
greater extent, can hardly be denied. The
very fact tl1at it has to be called a Hindu
past and not an Indian past shows the tragic
dimensions of the problem.
The problem has been sought to be solved by a future-oriented secular ideal where
differences of religion become personal
matters and have little to do with matters of
public identity. But the pursuit of secularism
would have meant an interference with the
separate Muslim civil law in the country,
and that itself would have been taken to
imply the imposition of the norms of an
alien majority over a significant minority
which is militantly unified to keep its separate identity. The secularist ideal, therefore, in effect has meant non-interference
with the separate civil norms governing the
Muslim community in India, and a semisurreptitious attempt to discourage any
attempt at increased awareness of India's
pre-Islamic culture by labelling it as communal in character. Any intellectual who
shows such tendencies is usually called a
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Jansanghite and that has proved a fairly
effective way of discrediting him. This has
resulted in a systematic cultivation of what
can only be called historical, or rather cultural, amnesia resulting in the creation of a
guilt complex amongst those who happen
to harbour any love, admiration or even
awareness of this pre-Islamic past. On the
other hand, it has resulted in an immobilisation of the Muslim community, which is
frozen in its Islamic past and lives either in
the dreams of its vanished glory when it
ruled the sub-continent even though it was
in a minority or in fear of communal holocausts to which it has been a witness so
many a time.
A dominant majority which cannot openly and consciously own its past for fear of
breaking the body politic, and an erstwhile
dominant minority which is so immersed in
its own past that it dare not leave it for fear
of losing its own identity define thus the
socio-political situation of India in a fundamental manner. The regional and linguistic
identities which provide the natural point
around whic personal identities tend to
build themselves fail to provide a sufficient
leverage to solve this basic problem of the
Indian body politic, for they have to relate
themselves to the national culture in similar
ways.
The cultural deracination of the dominant
majority and the cultural stagnation of the
major minority is exacerbated by the historical fact that the Congress party found it
to its political advantage to pose as the sole
protector of the Muslim community in
India. It became thus, in a sense, its vested
interest to see that the Muslims remained
a segregated religious minority feeling itself
perpetually endangered by the majority
community unless protected by the Congress. But their protection could only be ensured if the Congress party was returned to
political power at each election. The vicious
circle thus ensured that the dominant minority must identify itself primarily in religious terms even in secular India and thus
remain segregated in the civic and political life of the country.
The same story, in a sense, has been
QUEST
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repeated with the scheduled castes and
scheduled tribes in India. The Congress
party has h·eated them as segregated voting
blocks which will ensure its coming to political power only if they continue to remain
segregated and isolated from the rest of the
community. The irony is that in both cases
the threat to the survival and well-being of
these communities is supposed to emanate
from that stratum of upper caste Hindus
which forms the dominant elite in the Congress party itself. The ruling party, in fact,
is identified as an upper-caste Hindu party
by those who completely reject the Hindu
tradition as, for example, the D.M.K. in the
South.
The thesis that we have been propounding could perhaps be challenged by the fact
that the ruling elite has never been so secular as to repudiate radically the Hindu
heritage altogether. From the Buddha
Jayanti to the Mahavir Jayanti, there have
been innumerable occasions when the ruling party in power has officially associated
itself with the celebrations, both at the national and at the regional level, in honour
of heroes who by no stretch of imagination
could even be regarded as heroes of a nonHindu past. The seeming paradox can only
be resolved by seeing such official patronage
as an unwillingly accepted means to woo
the orthodox Hindu voter who forms a substantial body of the electorate, on the one
hand, and as what may be called the return
of the repressed on the part of the ruling
elite who happen to be mostly Hindus and
who cannot de-identify themselves with
their heritage in their private unconscious
as easily as they tend to do in the realm
which is both public and political. In
another sense, it may also be seen as a continuation of the public policy of India's great
rulers of the past who tended to patronize
all religions within their realm, even when
they happened to be votaries of only one of
them or none. Perhaps the ruler's. religion
has always been that of seeking power at
all costs, and all the rest has been subservient to it, if not a direct or indirect means
for its attainment.
The interpretation that we have been

Contempormy India
suggesting is strengthened by the fact that
the occasional supports have always been
confined to these centennial or millennia!
celebrations only. Once the public occasion
has passed, the ruling elite has reverted
back to its covert hostility to all such people, groups or institutions who take the preIslamic tradition of India's past seriously
and try to come to terms with it. The same
is perhaps the reason for the continuous
ambivalence shown to Hindi by the Central
Government, even though it had been
chosen as the national language at the very
founding of free India. Hindi is so much
identified with the Hindu tradition that it
is difficult for anyone to completely espouse
its cause and not be treated as a communalist in modem India. The situation does not
obtain so much with other regional languages, as they have never been so closely
identified with one tradition alone, as has
been the Hindi language in northern and
central India. The same perhaps is the
reason for the paradoxical fact that while
most of the leading intellectuals belonging
to non-Hindi States write both in English
and the regional language, the intellectuals
belonging to Hindi States rarely do so. In
fact, they generally consider it a little infra
dig to write in what is contemptuously
called 'the vernacular'.
problems created by what can only
T HE
be called the crisis of identity on the
part of both the Hindus and the Muslims in
the Indian polity is further complicated by
what may be called the dilemmas of development. However, it should be noted in
passing that the crisis of identity faced by
the dominant elite of the majority community in India is different in substance from
the one faced by the elites of those emerging
nations of Asia and Africa which have had
no great traditions of their own or w~ose
traditions have been interrupted by penods
of long interregnum extending to thousands
of years accompanied by the imposition of
a different culture with which substantial
identification has been made by the people
in those countries. The former is the case
with most of the new nations in Africa and
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the latter perhaps with some of those in
West Asia today. India, in contrast, has had
a long continuous tradition of at least five
millennia and thus the deliberate cultivation of historical amnesia creates problems
of a different kind than those met with elsewhere. They are perhaps more akin to those
pathological repressions which result in
neuroses and even psychoses of various
kinds, distorting the behavioural pattern of
the people concerned.
The dilemmas of development faced by
most developing nations are usually spelt
out more in socio-economic terms. The politico-military compulsions, on the other hand,
are usually kept in the background. But the
Indian situation cannot be understood without the focal role played by the traumatic
experience of the military confrontation
with China in 1962. The failure on the political and military fronts of Nehru's policy
vis-a-vis China gave to India's developmental planning a military perspective
which has only increased with the passing
of years. The Bangladesh crisis only confirmed India in the rightness of her policy
and deepened it in the psyche of the ruling
elite which, in any case, is always prone to
be swayed more by visions of power than
anything else. The cool and calculated decision to go in for nuclear capability as
revealed in the Pokhran test confirms this
even further.
The political system opted for by the constitution-makers of India has created over
a period of time compulsions and pressures
of its own. The mounting costs of elections
has created a problem of finding legitimate
sources of funding which may not be seen
as investment on which returns are expected
if the venture is successful. The legitimate
sources of funding in a non-profit situation
can only be through an appeal to idealistic
motives on the part of persons to whom such
motivations matter. At best, such persons
and such motives are only marginal in .
nature. They have seldom constituted even
a significant minority in any culture or civilization. The situation is usually remedied
by distributing the profitless sacrifice
amongst large masses of people whose ideal-
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istic impulses are satisfied at little cost to
themselves by making donations to a worthy
cause.
The traditional cultures made even these
little sacrifices profitable, though only in
terms of a transcendental return. The secular
cultures of today have banished the transcendent, and thus cannot trade on it; they
may only promise a utopian future which,
of course, remains as unverifiable as the
promise of the hereafter given by the traditionalist. There is one difference, however.
The latter appeals to the ego which is assured some sort of a survival after death, the
sacrifice being the insurance for well-being
in that survival. The former does not and
cannot appeal to the ego, for nothing is supposed to survive death. The only appeal is
to one's concern for posterity, one's own or
others'. But the secular culture of today is so
egocentric that one wonders if all the science
of futuristics would be able to instill enough
concern for posterity so as to make the impulse to sacrifice play any significant role
in a large number of individuals.
But whatever the future in this respect,
both the traditionalist and his modern
counterpart quickly learnt that it was far
easier to get the needed donations from a
few rich individuals than to slog around and
get a few pennies each from a much larger
number. In fact, the larger the number of
persons to be contacted, the more time-consuming becomes the process of getting
whatever little one can get, and as time is a
precious commodity to all men of action,
they soon learn to get the donations in the
shortest possible time, that is, from as few
persons as necessary. These persons increasingly tend to come from the big industrial and business organisations, since
after the slow or swift devaluation of all
power based on land no other centres of
wealth remain except in a marginal manner.
The reliance on big business as the major
source of legitimate funding slowly but
surely turns the legitimate into the illegitimate. The secular culture of a capitalist
society encourages the seeking for unlimited
profit and thus donations to political parties
increasingly come to be seen as investments
QUEST

Daya Krishna
requiring a reasonable return expected on
most investments. The public conscience
displayed by some of the big business
houses in the days of the national struggle
against the British rule in India could
obviously not be expected to last in the
normal times of political life. A quid pro
quo was thus soon evolved between the
political elite and the business community
whereby the political process could be
funded in return for certain privileges
which enabled the donor to earn still more
money. The institution of granting licenses
and permits fo.r carrying out all sorts of
business activities provided the readymade
channel through which this quid pro quo
could be carried out.
The bureaucracy at both the higher and
intermediate levels neatly fitted into the
game. And thus there evolved a complex network of intermeshing interests between big
business, the higher echelons of bureaucracy
and the political elite in which each benefited through the other. The common man
for whom the system was supposed to exist
was fed on slogans and apparently appeared satisfied with it.
The economic compulsions of a democratic polity in a country underdeveloped
at both the agricultural and the industrial
level, were compounded further by the
traumatic experience of India's military encounter with China in the early sixties. The
necessity of building up a viable defence
system against a country of China's capability skewed the direction of India's development which perhaps it otherwise might
never have taken. On the other hand, it has
to be remembered that the very models of
industrialization and technology developed in the vVest have in them an inbuilt bias
towards forms which are conducive to military capability. The large-scale, capitalintensive character of modern technology
along with its essential reliance on the use
of resources which are non-renewable makes
it crucially relevant to the actual and potential manufacture of armaments required for
a modern military set-up. Also, it alone
renders a modem political state exercise a
total centralised control, which is such a
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perennial temptation for it. The succumbing
to temptation is further facilitated by the
non-cohesiveness of these societies as they
generally happen to be divided by race,
religion, language and other factors, on the
one hand, and the traditions of authoritarian
rule, on the other. Most of these societies
have had monarchical systems of government in the past and the present nation states
themselves are a result, more or less, of a
forced unification imposed by the vagaries
of their colonial history. The real or imagined needs of political unification in the face
of an essential diversity, the lack of any
sustained tradition of civil liberties which
might provide a resistance to the authoritarian tradition of monarchical governments, the natural tendency to seek more
power on the part of the political elite, thus,
have all combined to favour a pattern of
development in industrial technology and
organisation, alternatives to which seem
closed even for consideration.
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The recent attempts of the Minishy of
Education and its allied governmental and
semi-governmental bodies to break away
from the near monopoly of the Anglo-American model in these fields has only sought
to do so by shifting the emphasis to Soviet
and East European models, as if that could
give the country any autonomy or self-reliance and self-direction in its pursuit in
these realms.
The dilemmas, of course, are not peculiar
to India alone. Many of them it shares with
other countries caught in the vortex of
events produced by their encounter with the
West. But it has also peculiar problems of
its own, due not only to its chequered
history in the past but also to the rich and
hoary heritage of culture which is the product of at least five millennia of effort and
seeking on the part of its people. Such a
heritage cannot lightly be brushed aside.
But unless a living and creative relationship is established with respect to it, India
will continue to have a divided personality,
HE dilemmas of development that India specially amongst its educated upper and
has had to face are, however, confined upper middle class urban elites who pronot only to those relating to defence needs, vide the models for behaviour and styles of
patterns of industrialization, forms of cen- living to others who have been drawn into
tralized control, the alienation from its own the urban and metropolitan centres of the
tradition but, at a still deeper level, to those country.
that relate to what may be called the preThe declaration of emergency by the
stigious models of knowledge and culture Government of India on 26 June 1975 and
and styles of living as developed in theW est. all the subsequent steps taken by it add a
The problem in respect to the styles of living new dimension to the contemporary crisis
is fairly well known to everybody. But the
in India. But it is still too early to assess
same can hardly be said for the fields of
it
in all its aspects. One can only say that,
knowledge and culture where also it opeif
continued
beyond a certain point, it would
rates at perhaps even subtler levels. The
prove
that
the Founding Fathers of the
direction of research, for example, in almost
Indian
Republic
were fundamentally misall subjects follows slavishly the trend in
taken
in
thinking
that Indian soil was fit
the West, though with a time-lag of a few
for
the
transplantation
of the Western type
decades. The same is true in the various
fields of culture except those relating to of democracy, and that all the sceptics who
music and dance in the classical tradition. disputed that were right.

T

Tejaswini Niranjana

DASARA

Please come to our house, come look, yes, seven pm'll do, we've got out the
benevolent claygod
red and gold and
blue and orange and
there's
Baby's vinyl slimlegged
foreign dolls
and the old railway set we'd kept by
with the real train
with the brake
and the Channapatna rainbowed wooden villagers and
the beautiful flourpowder rangoli cringing
before the frayed tablecloth covered
paper-carton platform;
the men will eat and argue politics outside in the wind and you can wear the
lovely purplegold sari scented with mothball and talk in a high voice and coax
people who take lessons to sing, and
the children can wipe
their noses on
their petticoats and
plead for more coconutsugar and
pull each other's
prim green-spotted ribbons;
oh, will you be going down that road? really, we must write to the Mayor there's
not a single sb:eetlight
have you taken
your rectangles of
kunkum and arashina and
the betel-leaves and
the fruits?
The beggars hunt in packs on nights like these.
TEJASWINI NIRANJANA
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THE CRISIS IN ADMINISTRATION

I would like to identify some
I Nofthisthearticle
key issues which I believe are responsible for some of the failures of administration in India. I would later suggest
possible directions for resolving some of the
issues.
My reference to administration covers the
government, public and private sectors in
the country. The shortcomings that are often
discussed in public about government administration are common to all other administrative systems in the country. I think we
often confuse the issue when we isolate
govemment administration for our criticism
because in doing so we fail to recognise that
industry, both in private and public sectors,
the cooperatives, the social welfare institutions, etc. have precisely the same characteristics for which we find fault with government. The behavioural characteristics of
administrators and managers are also
similar.
Let me first identify some of the more
basic characteristics of the administrative
systems before I suggest some possible ways
of improving the systems.

Public Concern

THE inefficiency ascribed to government
departments in India does not seem to
be unique to India. During my recent visit
to the UK and some countries in Europe, I
discussed with administrators the characteristics of their way of working and it became
clear that the inefficiency in their government departments is at least as glaring as

it is in our own, although the management
of industry in the Western countries is undeniably much more efficient than in India.
The most interesting difference, however,
seemed to be in the sense of public responsibility. I was told, for example, that whenever there is a telephone call from a citizen,
or an enquiry, all levels of employees in the
department make it a point to attend to it
with as great speed as possible and are generally polite. The public is not seen to be a
nuisance as is done in our country. The right
of the citizen in this sense is perceived as
an important factor in the functioning of
bureaucracy, whether government or industrial. The value of man in India is an abstract
factor: a citizen's rights are used either to
fashion socially acceptable values or to
bolster one's personal image.
In India, the political representative has
greater concern for public opinion than the
administrator or the manager. We explain
this fact away by saying that the politician
must show his concern for the public in
order that he can secure votes at election
time. This explanation, I believe, is only
partially true. It is the perspective and the
feeling individuals have for other people
that accounts for the difference between the
two. In my interactions with members of
Parliament and legislative assemblies, I
have sensed a kind of warmth and a concern
generally for people which is very rare
among Indian administrators and managers.
One has to probe and search among the top
echelons of administration in our country
to discover some concem for people. Else-
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where, I have argued that an important
reason for the conflict between the administrator and the political elite so common in
our country is partly due to the fact that the
perceptions of both towards people are
different. The perspective of the politician
is people-oriented, whereas that of the administrator, especially at lower levels, is
rule-oriented. This is the great difference.
A democratic system, as we have tried to
evolve, cannot sustain itself without due
respect for the citizen by people who occupy
the seats of authority and power. A reason
for disregard of the citizen in our country
lies today not in the basic personality or
training of the administrator-after all, they
come from a not very different stock as
others-but in the inward-looking work
systems that we have developed in this
country. By 'inward-looking' I mean that the
completion of a task with close adherence
to certain predetermined standards is more
important than the purpose for which the
standards have been initially determined.
This aspect will be clearer in my discussion
of the second point.

Lack of Discrimination in
Responsibility at Different Levels
of Administration
can function effectively unless
Noa system
clear rationale of work is made out
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Secretary does not use his discretion to
make such deviations as seem desirable and
justified, as much as the Under-Secretary
may not, administration would become inflexible and impossible.
I suspect that administration's lack of
effectiveness in India is greatly due to its loss
of flexibility. As a result, the decisions seem
to be taken only at the very top. In the last
fifteen years, files that seldom reached the
level of Joint Secretaries or Secretaries in a
ministry, are now finding their way to the
offices of the ministers. The same phenomenon seems to occur in industrial establishments where the decision-making powers
rest in the chief executive and very little
below that. A clear example of this phenomenon is the way in which boards of directors in most industrial establishments function. The frequency of meetings of the
boards and the voluminous agenda papers
that appear to find their way in the board
room are illustrative of what is being dis~
cussed here.
The reasons for this phenomenon are
understandable. In government the paralysis
has been caused among other reasons by
the indiscriminatory questioning of the
bona fides of decision-makers by Parliament.
A holy fear of the Public Accounts Committee, of the audit objections and, in some
cases, of what appears to be witch-hunting
has petrified administration into indecision.
It is considered safer to tow the line than
to deviate from the prescribed regulation
even when the administrator is convinced
that a case deserves a different treatment;
and safer still to pass the buck to the highest
authority.

between the lower and higher levels of administration. In many areas of public administration it is inevitable and even desirable that decisions conform to prescribed
rules and regulations. If this is not done, the
citizen would not have much confidence in
government. Fair treatment and impartiality
are indispensable in the administration of Behaviour Governed by Status
public affairs. But then, it is equally true
ESEARCH in organisations has clearly
that deviations from the rules become essendemonstrated that lack of satisfaction
tial when the situation so demands. It is
therefore prescribed in a bureaucracy that in work and a sense of non-achievement
such deviations should be made at experi- often lead to the creation of symbols of disenced levels where the totality of circum- crimination. Chris Argyris has suggested
stances is best understood. If the District that high salaries and perquisites in industry
Collector were to reduce his role to the size are a compensation for the frustration of
of the village level worker's, the administra- the employee rather than a reward for the
tion would not be effective. If the Joint responsibility or the work he is assigned.
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In organisations where satisfaction in
work is low, it is found that rigid rules governing status assume crucial importance.
The significance of office rooms with bathrooms attached, first class travel, wall-towall carpets, etc. assume more importance
in low achievement systems. Even in government it is interesting to discover that in
certain offices status symbols are much less
important than in other offices. The meaning
of this kind of status orientation is that people react to other people through status and
not on the basis of the demands of the work.
Communication between levels is less open
and the best people are not put on the jobs
they can do better than others. Often interpersonal relations in such organisations are
marked by suspicion and anxiety to please
the superior.

Lacking Reality
India, more than anywhere else, the
I Nexecutive,
as he moves up the hierarchical
ladder, is inclined to stray more and more
out of the orbit of the reality of the work.
After retirement, ·and not until then, senior
executives and administrators are heard
declaring that life for the common man is
difficult. Not for two decades would chief
executives and senior administrators have
contact with people at the factory floor or
the district level. Being busy, only a few are
able to renew their first-hand knowledge of
the people for whose benefit their policies
are made. The decisions of the senior personnel are guided by their own image and
experience of people, of some twenty and
odd years ago.

Policy Formulation
the last ten years many significant
I Nchanges
in policy formulation in Government and large industry have been
brought about in many countries. In the
United States, Canada, the UK specialist
organisations for independent policy analysis and advice have been set up and are
headed by specialist staff trained for the
purpose. In some of the developing countries, like the Philippines, Iran, Nepal and
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South Korea policy planning groups have
also been set up and in the last few years
the literature on the subject has grown
rapidly including journals that focus primarily on policy formulation. Several universities in the USA have started courses in
policy formulation.
In policy formulation two types of problems commonly arise. Government activity being so vast and varied, policy is often
decided on sectoral basis. Yet each sector
impinges upon the others and the sectoral
policy must be formulated in a way so as to
contribute to the total policy. Secondly,
sectoral policies must contribute to the overall goals and each should see its likely impact on the total policy.
As the activities in government and large
organisations increase in complexity, two
contradictory features arise: one, the need
for sectoral approach to policy-making; and
two, the equally great need for integrating
policy formulation, because the sum total
of parts is not the totality. The recognition
of such contradictory demands on policy
formulation in large organisations has led
to the creation of specialised units to review
sectoral policy at strategic points in the
organisation. These clusters for policy
formulation view the sectoral and overall
policy needs in Government or large organisations.
The second aspect of policy formulation
concerns the evaluation of the particular
policy and how well the alternative choices
are examined while making a choice of
policy.
In India, the process of policy formulation has not been given the close attention
it deserves. In government, policy formulation still rests primarily at the level of the
concerned ministry and the integration is
sought to be achieved by routing the policy
either through the Planning Commission for
development policies, or the Finance Minishy, or both. The total view is taken by the
Cabinet. This procedure has not resulted
in an effective integration of policy. Not
always is the rigour of the analysis of alternatives applied in our system. The result is
that policy is fragmented and available
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techniques are rarely used in policy analysi~.
Often, policy on large industry contradicts
the policy on village and small industry and
agriculture. The labour policy at times contradicts the fiscal policy, and each one tries
to constantly remedy the unanticipated
results from a given policy in another area.
The government is engaged upon what is
best described as fire-fighting operations by
h-ying to correct the imbalance caused in
another area by the policy intended for a
certain purpose. Transport chases raw materials in the bottleneck of the shunting yards
of the railways, while the road carriers have
an open exploitation market until something is done about the railway bottleneck.
Seldom is there any formulation of anticipatory policy except during famine, war or
extraordinary catastrophes of this nature.
Changes in policy making are difficult to
bring about because there is little evidence
that the shortcomings are seen to be such.
There is also little evidence that any new
experimentation is underway in either testing the policy options, or the integration of
various sectoral policies. The Planning Commission cannot perform the integrative
functions because it is itself organised to
deal with sectors separately. The Ministry
of Finance is also not organised to perfonn
the integrative role. It performs a clearance
task rather than the integrative.
The large corporations assume that their
boards perform the policy planning function.
There is hardly any board that performs, or
even shows awareness of, policy planning or
review functions. They are engaged upon
routine operating decisions rather than the
regular or anticipatory policy-making tasks.
of the points I have made here
SOME
have their origin in the manner in which
the administrative systems have developed
in India. The purpose of British administration, it has been said, was different from
our own and the same basic administrative
structures have been extended even after
independence. The main administrative
changes brought about after independence
concern citizen participation via the panchayat and the zila parishad, a formalised plan~
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ning agency, a citizen grievance machinery,
such as the Lok Ayukt, and a large public
sector for growth and development of industrial production. I think the contention holds
true that the changes made in administrative
sysems to handle newer tasks of the government are inadequate.
The Administrative Reforms Commission
has, during 1966-1969, submitted massive
reports and sixty per cent of their recommendations have already been implemented.
It is generally accepted, however, that the
effect of all the reforms carried out by government so far have been totally inadequate.
The changes in the working of public enterprises as well have been ineffective. Beginning with the Appleby Reports in the mid1950s to the Action Committee of the Planning Commission which terminated its work
in 1973, the changes are marginal, if any.
Some of these matters have been discussed
in various papers and I do not wish to discuss them again in this article.
An area that has been barely touched
upon in the literature is the process of social
adjustment of individuals. Case analyses of
the behaviour of young people, studies of
child development in India and the psychosocial histories of prominent Indians show
that children and adults in our society are
unable to develop realistic concepts of selfworth or one's own value. Defensiveness
and a lack of the ability to accept criticism
of ourselves, or to see how other people
perceive us, leads to self-centredness and
poor interpersonal relationships.
The characteristic of individuals who have
been unrealistic in the appraisal of the self
is that they can relate to other people only
to the extent they perceive advantages for
themselves or a fulfilment of themselves in
certain ways in such a relationship. We
generally help people who do what we think
is right, who submit to our wishes, or conform to an image we believe is right. Diadic
relationship is characterised in India by
either total dependence upon the other person to the extent where one's identity is
submerged in the identity of the other person as the traditional gmu-chela relationship, or hostility for the other person. There

The Crisis in Administration
is considerable evidence to show that Indian
youth seldom develop a clear identity of
themselves and in this process they have
ambivalent reactions to their peers and
seniors. In one sense they want to be told
what they should do and in another sense
they resent what they are told they ought
to do. This ambivalence is also found
markedly in organisations.
We appear to need a great deal of support from people in authority, a constant
nurturing. Employees in organisations keep
demanding constant support even for their
own cooperatives. It does not occur to most
of us that we can do certain things on our
own, independently, without having to
depend upon government or employers for
continuing support. Even the trade unions
often demand free accommodation and
other facilities from the management notwithstanding their financial position. These
patterns of behaviour represent an attitude,
a kind of dependence upon authority, even
when we fight authority.
The result of such relationships is that
there is neither a healthy growth of the self,
nor is there a mature relationship between
peers and between superiors and subordinates. In our studies we have found that
even among the voluntary organisations
such as unions or welfare agencies, the
hostility in the relationships between superiors and subordinates is fairly marked. In
our studies of trade unions we have observed that crossing over to another union when
a case is decided against an individual is
due as much to the ambivalence and lack
of self-appraisal as to the laxity in legal provisions because of which the minority can
coerce the majority.
If the characteristics briefly mentioned
here are common to the Indian adult, the
implication of this pattern is that, as Erickson has pointed out, change in social behaviour would come only when childrearing practices change.
The more immediate implications, to my
mind, of the behavioural pattern for improving the administrative organisations are
twofold. First, the work should be so restructured that people at all levels have a
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distinct contribution to make by which they
themselves can evaluate how effective they
are in performing their jobs. Secondly, our
departments have to be so designed as to
make them smaller and encourage closer
relationships between supervisor and subordinates. The supervisor would also have
to come from a group and background different from that of the subordinate.
The acceptance of a supervisor would be
greater if he is seen to be able to listen and
to give than to order. It is largely through
personal relationship that our people are
likely to be able to realise some semblance
of satisfaction. Large departments and totally impersonal relationships are likely to
have a negative effect on superior-subordinate relationships in India.
In large government departments in the
past the system used to work satisfactorily
when the Secretary, as the authority-figure,
remained distant from the employees. As the
distance narrowed, the pattern of authority
relationship was, I suspect, bound to change.
Large departments can function well only
if (a) smaller sections provide close relationships between the section head and the
employees, and (b) there is a buffer, like a
staff officer, who diverts aggression away
from the head.
In large industrial corporations also the
direct involvement of the chief executive in
individual cases denies the organisation a
straw man who can be pulled down without
any sense of guilt on the part of the employees; a straw man has a distinct role in
building satisfactory relationships in an
organisation. In recent years the chief executives in certain public sector enterprises
have become straw men because the ministers have directly taken upon themselves to
deal with the employees or their unions. I
think the organisation must have its own
buffers so that someone at the top can be
seen to be impartial and objective. This
practice would help to build more effective
relationships in organisations.
tlus article I have identified problems
I Nwhich
I think deserve immediate attention. Some of the problems mentioned here
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require improvement in the administrative
organisation and the systems of work. The
improvement in policy analysis, restoring
confidence for independent thinking and
· action at different levels of executive hierarchy, greater awareness of the social reality,
etc. require some basic changes in administration. Directions of change in the administrative systems have been discussed in
greater detail elsewhere. My aim here has
been to highlight the impact of certain behavioural characteristics of an adult in India
which have relevance to changing the
administrative organisation.
It is claimed by administrators and managers that the crisis in administration is due
to the crisis in the Indian society. This, I
believe, is true. The initiative for regaining
health, however, must come from the administrative organisation, not from society at
large. My re~sons for holding this view are
twofold:
(a) A democratic society relies more
heavily for change and social transition
on its institutions and less on direct compulsion or force; and social changes are
sought to be brought about through institutional changes. The examples of these
are the panchayat, the cooperative and
the public sector which had been creat-

ed to bring about redistribution in
power relationships in society and to
maintain a balance between the administrative machinery of the government
and the society to which it ministers.
(b) Given the will of the administrative
and the political elite for reforms, the
changes in the administrative organisation are easier to plan than in the entire
society. From institution to society,
changes are more manageable and less
destructive than the other way round.
The changes that flow from society to
organisations must have the structure of
a revolution.
The choice that the Indian political and
administrative elites have to make is between organisational change to induce
societal change, on the one hand, and a
revolution with its fountainhead in the
society with the attributes of a holocaust,
on the other. There are many examples of
change through revolution; there are no
major examples of change through the institutional frame. At this juncture it is hard to
predict which way India ·would move,
because it depends upon the choice that the
elite in our society shall make: to either
wait for a revolution or to take the initiative through our democratic institutions.

( Dr. Ishwm· Dayal's article was prepared in March 1975 -Ed,)
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THE INFLUENCE OF HINDI ON

OLD AND MEDIEVAL BENGALI
LITERATURE

BEN CALI literature and language
throughout the ages had always been
very receptive to foreign influences. It is
evident in the vocabulary of the language
which has expanded by assimilating nouns
and adjectives of different languages. It is
also evident in the old and medieval
literature which accepted as source materials stories and themes of non-Bengali
origin. Of course, the language as it is spoken
by the people will not in its phonetic structure convey the sense of assimilation but
literature will always continue to convey
the acceptance of foreign ingredients which
it assimilates and develops. The earliest
form of Bengali known as Charyapadas
which, according to scholars, flourished between the 8th and lOth centuries, was
actually the earliest Apabhransha Kavya of
Hindi literature. The Buddhist religious
practices in India gradually degenerated
into the Vafrayan form of worship in the
eastern regions of India. These eastern regions comprised the areas now known as
Bihar, Orissa, Assam and Bengal. The worshippers of this degenerate Buddhism had
their centre at Nalanda and Vikramshila in
Bihar. It is presumed that in the 13th century when Ikhtiaruddin Bakhtiar Khilji conquered Bihar and attacked these centres,
the worshippers fled the country and took
refuge in Nepal ·and Tibet. The worshippers

or the yogis were eommonly known as Siddhas. They had written some esoteric verses.
Their religious tenets and beliefs became
known in Bengal as Bowdha Gaan. These
verses were first discovered by a Bengali
scholar, Mahamahopadhyaya Haraprasad
Shastri through linguistic analysis. He
wanted to establish that these songs were
the earliest specimens of Bengali language.
Later some other Bengali scholars, specially Dr Prabodh Bagchi and Dr Mohammad Shahidullah, came in the field who in
their turn also treated these songs as the
earliest form of Bengali. At a later stage the
great Hindi scholar, Pandit Rahul Sankrityayan gave a new interpretation to these
songs and tried to prove that they were
closer to Hindi than to Bengali. Without
going into the controversy, we may say that
in those early days Bengali or Hindi as
languages had not taken any distinctive
shape, that therefore these songs can be
accepted as the earliest form of both Bengali and Hindi, and that Bengali in its earliest form was very close to Hindi.
When these songs were first composed,
Bengal, Bihar and Assam had not grown
into distinct geographical and political ·
entities. These regions formed one major
linguistiC zone. The Charyagitika somehow
lost its contact with Bihar and Orissa but
continued to have its sway in Bengal. The
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Buddhist Tantriks, who had left Bihar due based on the lover-beloved concept of divine
to the attack of Bakhtiar Khilji, sought re- love were a source of inspiration to the
fuge in Nepal and Tibet as well as in the Vaishnavas of Bengal. While treating the
farthest corner of eastern Bengal. It is be- love of Sri Krishna and Radha, Vidyapati
cause of this that we find a faint glimmer of did not deal with it from the point of view
these songs in some of the folk and devo- of a devout Vaishnava; he treated the theme
tional poetry of Bengal in the 13th and 14th erotically. In his poetry we notice an excentmies. The Charyagitika did not play uberance of physical love, an expression
any significant role in later Hindi poetry but of pleasure bom out of physical proximity
its influence continued to remain unabated of man and woman. Body as a source of
in Bengali poetry for a long time. Bengali human experience has been treated in
scholars even at the present moment show Vaishnava -literature as well as in Shakta
keen awareness of these songs; indeed, with literature. Later the Tantriks emphasised
the passing of time our interest in these the physical aspects of human experience.
songs has not faded .b ut has continued to This philosophy can be simply explained as
remain as a source of inspiration for our an attempt at understanding the supreme
scholars. On the other hand, scholars of being through our body whose sensitivities
Hindi literature and language have discard- are known to us. Medieval Bengali religious
ed the Charyapadas as insignificant devo- poetry is full of this sensitivity. The Vaitional religious practices.
shnava lyrics, the Shakta lyrics and the
medieval epics depicting the theme of love,
HE second point of contact between all abound in the expression of physical love
Hindi and Bengali literatures is through and through it an understanding of divine
love.
Vidyapati.
Vidyapati was not a Vaishnava in the
Vidyapati was a great Maithili poet of
the 14th century. He was accepted in Ben- strict sense of the term because during his
gali literature as a great inspiration to the time the Vaishnava sect had not become
poets belonging to the Vaishnava sect. powerful and it was not a predominant reVidyapati wrote in Maithili but his songs ligious order. Though love concepts based
were sung and appreciated by the people on the stories of Krishna and Radha had
of Bengal so much so that a tradition was already gained some prevalence in the
established in Bengali poetry of writing country, we find Jayadeva composing love
songs in the style of Vidyapati. What to lyrics in Sanskrit on Radha and Krishna.
Vidyapati was an esoteric style to convey The first Acharya of the Vaishnava sect, Sri
his romantic emotions became accepted Ramanuia died in 1137 and Nimbarko
diction in Bengali poetry. Sri Chaitanya ap- flourishe'd in the early part of the 13th cenpreciated Vidyapati's poetry and it was tury. Jayadeva was born about the year
main1y because of this that his followers 1120. We know for certain that Vaishnavism
accepted Vidyapati as a great source of as preached by Nimbarko and Vishnuswami
inspiration. The medieval Vaishnava lyrics and spread all over India by Vallabhacharya
in Bengali poetry were greatly influenced found its foothold in Bengal and Bihar in
bv Vidvapati. In the 15th and 16th centuries the 15th century mainly due to the preachGobinda Das, Jadunanda Das and a host ing of Sri Chaitanya. Vidyapati by that
of others followed the tradition of Vidya- time had already written all his songs as
pati and established a school of poetic we know that he was the court poet of Raja
thinking. For a long time Vidyapati was Shiv Singh round the year 1403. But though
accepted as a Bengali poet. Symbolically not a Vaishnava himself, Vidyapati inthis is true even today.
fluenced the esoteric Vaishnava love lyrics
To the Bengalis Vidyapati was aestheti- of Bengal to a great extent. Actually the
cally a Vaishnava. Of course, he did not credit goes to three great poets of the prebelong to the Vaishnava sect but his songs Vaishnava era-Jayadeva, Vidyapati and
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Chandidas. But the one who was closest to
the Bengali heart was Vidyapati. His soft
melodious tune, the rhythmic incantations
and the tender expression of physical love
became the source of inspiration for a large
number of Bengali poets during the 15th and
16th centuries.
Rupagoswami, one of the close associates
of Sri Chaitanya codified the Vaishnava religious practices. On the basis of the pattern
of devotion as worked out by Rupagoswami
symbolic verses were composed by poets.
These songs were artificial to a great extent,
but the eroticism which worked as the
symbol of divine love was mainly copied
from Jayadeva, Vidyapati and Chandidas.
It is no wonder, therefore, that in spite of
being symbolic Vaishnava love lyrics should
be accepted by the public because of their
apparent tender eroticism. Govindadas,
Radhamohan Das, Kavi Shekhar, Jagannath
Das and other poets of the Vaishnava order
followed the style of Vidyapati in giving
expression to their thoughts.
Vidyapati does not have any effective
following in Hindi poetry but he will for
ever be remembered in Bengal for his influence on Vaishnava devotional lyrics
which flourished in this part of the world
for more than two centuries.
medieval Bengali literature, we find
I Nseveral
narratives in words depicting the
lives and religious exploits of Nath saints.
The most famous of these verses are
Gora'ksha Vijay by Sheikh Faizullah and
Gopichandrar Sanyas by Shaker Mahmood.
In Goraksha Vijat{ we get the story of
Gorakshanath and Minanath, the two famous
Nath Siddhas. Govichandrar Sanyas depicts the story of King Gopichandra, who
left his kingdom and became a sannayasin.
These stories of Nath Siddhas were known
all over India, and verses were composed
on their lives and religious practices in
Hindi as well as Bengali. The difference between the Hindi and Bengali stories is mainly
in content and in the explanation provided
of the religious practices. Bengali poets were
mostly intere<;ted in the fable, that is, the
story of a saint or of a king from his birth
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to death, the main interest being of the
narrative and not of the philosophy. For
example, when we study Goraksha Vifay,
we find that the story narrates the exploits
of Gorakshanath and Minanath which is
full of strange happenings and absurdities.
The primary purpose of the poets was to
satisfy the audience with an interesting
story, whereas in the Hindi literature, we
find that the main interest was in the philosophy. Goraksha Bani in Hindi, for example,
explains the necessity of a guru in understanding the self and in realizing salvation.
It also explains how a yogi or ascetic should
behave in order to achieve shuddhata or
purity. I have a feeling that the Nath sect
which had spread all over India influenced
the Bengali poets who wrote verses on the
yogis.
Another influence of Hindi literature on
medieval Bengali was in the introduction
of the so-called Baromasi songs in the classical and folk poetry of Bengal. 'Baromasi'
means a song of twelve months. This song
is a description of twelve months of the year
viewed from the reaction of a woman who
is separated from her lover or husband.
While describing the changes of nature during the year it also describes different types
of human sentiments and emotions as they
change with the seasons. Most of the Baromasi songs belong to the folk literature but
there are Baromasi songs in the classical
literature of Bengali also. There are Baromasi songs in Sanskrit literature also:
Kalidas's Ritusanhara is an example. Some
scholars think that this Sanskrit literature
influenced the growth and development of
Bengali Baromasi. There are some scholars
who, on the other hand, ascribe the origin
of Baromasi to folk poetry. To my mind,
the Baromasi songs in classical Bengali literature came from medieval Awadhi literature. In Malik Mohammad Jaisi's Padmavat,
we find Baromasi described with sufficient
sentimental elaboration connecting the
seasons with the emotions of Nagmati who
is separated from her husband. A Baromasi
song b ased on Jaisi's Padmavat finds a place
in the Bengali Padmavati composed by
Alawal. Similar Baromasi songs are found
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in Chandayan by Mowlana Dawood and in
Manjhan's Madhumalati. The Bengali poets
who wrote their verses on the basis of these
Hindi narrative epics copied almost verbatim the Baromasi songs of Hindi literature.
It would therefore appear that the Bengali
Baromasis have not come down to us from
Sanskrit classical poetry but from Hindi
poetry. There is, of course, a slight difference between the Baromasi in Bengali folk
poetry and the Baromasi in classical Bengali
poetry. In the classical Bengali poetry it
follows the pattern of the Baromasi of classical Hindi poetry, but the Baromasi of
Bengali folk poetry describes the various
months from the farmer's point of viewthat is, it describes the changes in nature
and work in the field during the twelve
months. However, the main elements in
Bengali Baromasi and Hindi Baromasi are
the same. In both, the Baromasi is the lamentation of the deserted woman, it is also the
test of the chastity of a woman, and being
narrative it is also an integral part of the
epic verse.
In Hindi literature during the medieval
period along with Ramavaktidhara, Krishnavaktidhara and other devotional poetry of
the same line we have quite a large number
of poems based on Sufi tenets of thought.
These Sufi ideas came to India from Iran
where Sanayi, Fariduddin Attar, Rumi,
Nizami and Jami had exerted a tremendous
influence on the thought content of Iranian
poetry and philosophy. These poets had
their influence on medieval Hindi poetry
also. The Hindi poets who can be mentioned in this regard are Moollah Dawood,
Sadhana, Kutubana, Malik Mohammad
Jaisi and Manjhan. Of these poets, Kutubana and Malik Mohammad J aisi belonged
respectively to the Suhrawardi and Chisti
order of sufism. The most interesting element
in the poetry of these Indian sufis is that the
stories which they depicted were influenced
by local conditions, social behaviour and
habits. Only they were told through symbolism in the sense that in spite of being
local narratives in verse, they were symbolically endowed to express the devotee's
oneness with God. The difference between
QUEST

Syed Ali Ahsan
the Iranian symbolic verses and the HindiAwadhi verses is that whereas the former
do not show any contact with the people
and their surrounding, the Hindi-Awadhi
tales had relevance to the society and to the
people to which these poets belonged. We
find the source materials of these HindiAwadhi tales in Bihar, Uttar Pradesh and
Madhya Pradesh. Beginning from the middle of the 15th century to the middle of
the 16th century, these tales flourished all
over India.
The narrative epic verses to which I have
referred-that is, Moollah Dawood's Chandayan, Sadhana's Mainasat, Kutubana's
Mrigavati, Malik Mohammad Jaisi's Padmavat and Manjhan's Madhumalati-are romantic love narratives. These poems had a
great influence on medieval Bengali poetry
where poets following in the footsteps of
their Hindi masters composed parallel narrative verses in Bengali. Daulat Kazi wrote
Sati Maina 0 Lor Chandrani on the basis
of Moollah Dawood's Chandayan, and the
Baromasi in the Bengali verse is an exact
Bengali rendering of the Baromasi from
Sadhana's Mainasat. Kutubana's Mrigavati
had its parallel in Bengali also. Dwijia Pasupati's Chandravati had its source in Kutubana's Mrigavati. The story of Mrigavati
was used in Bengali verse form by several
other poets such as Dwija Ramo ( Mrigavati
Charitra ), Mohammad Khater (Mrigavati
]amini Bhanu) , Karimullah (Jamini Bhanu )
and Ebadullah ( Kuranga Bhanu ). The most
important influence was that of Malik
Mohammad Jaisi's Padmavat on Alawal's
Padmavati. Like Jaisi, Alawal was also a
great poet. His Padmavati is a recreation in
Bengali of Jaisi's Padmavat. The major
deviations are not in the incidents of the
story but in the depiction of social habits
and customs. Both the poets Jaisi and Alawal
were devout sufis. Both of them while describing the love story of Padmavati and
Ratna Sen were inspired by a sense of
divine love. Alawal emiched the Bengali
language by bringing in the story of romantic love with its fullest e;;.:u berance. The
major difference between these two poets
is in their style. Alawal wrote in chaste
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classical Bengali with a preponderance of
Sanskrit nouns and adjectives, whereas
J aisi wrote in the language of the common
man without any influence of classical
Sanskrit.
Manjhan's Madhumalati influenced several Bengali poets. Of these the most important are Mohammad Kabir and Syed Hamja.
The Hindi romantic verses based on the
sufi tenets of thought though followed in
Bengali to a great extent differed from the
Bengali narrative verse mainly from the
point of view of philosophy. The Hindi
poems contained elaborate explanations of
love so much so that it takes the form of
almost a doctrine, whereas in Bengali, we
find more emphasis on the narration of the
fable. Alawal, for example, in his Padmavati,
brings his story down to earth by making
the emotions and aspirations of the hero
and heroine more related to society and the
conditions of the time than to something
inordinately vague and symbolic. The contrast between Jaisi's Padmavat and Alawafs
Padmavati can be significantly brought out
if we compare the marriage scenes in these
two poems. In J aisi, it is purely symbolical.
It is a union between the soul and the body
and the ultimate Godhead. In Alawal, on
the other hand, it is actually the marriage
between a man and a woman where the
father through lamentations hands over his
daughter to her husband. Alawal's poetry is
more attuned to worldly happening whereas
Jaisi's verse is more attuned to divine contemplation. In a similar way Manjhan's
Maclhumalati changed its texture completely when it was rendered into the
Bengali of Mohammad Kabir or Syed
Hamja. Both Mohammad Kabir and Syed
Hamja wanted to make their stories as near
to Bengali society as possible, thereby
diminishing the lustre of symbolism of the
original verse.
Bengali literature after the medieval
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period lost its contact with Hindi literature,
inasmuch as the sources of inspiration for
the Bengali poets ceased to be Hindi in the
18th and 19th centuries. In the 19th century, the Western world with its manifold
glamour attracted the attention of the
Bengali writers. All the major poets and
prose writers of this period drew inspiration
from English literature, and in Bengal a new
Bengali elite culture was evolved which had
its source and inspiration in Western literature and philosophy. Besides Western
literature, the source materials for Bengali
poets and prose writers of the 19th century
was classical Sanskrit literature. We notice
this specially in Michael Madhusudan
Datta's Meghnad Vadh Kavya. In style and
diction this epic is very close to Milton's
Paradise Lost, but the story and the characters were drawn mostly from Valmiki's
Ramayana.
In modern times we find again in
Rabindranath Tagore a revival of interest
in medieval Hindi poetry. Rabindranath
was greatly influenced by Kabir, Mirabai
and Dadu. Many devotional songs of
Tagore are based on Kabir. It was, of course,
a phase in Rabindranath's poetry, not the
whole of it. Rabindranath assimilated within
himself the classical Sanskrit literature, the
English romantic poetry and the devotional
medieval Hindi songs and verses.
Thus Hindi literature was beneficial for
the growth and development of old and
medieval Bengali poetry. Unfortunately,
there is no serious attempt amongst Hindi
scholars to try to ascertain this influence and
see how best we can be mutually benefited
by drawing from one another. The little
attempt that has been made by the Bengali
scholars to find out the nature and significance of this influence of Hindi on Bengali
has remained unnoticed in the Hindi-speaking world.

Vimala Rao

RAMDAYAL OF BANARAS

Three walls
leaning inward
like introspective eyes
a roof
with holes to fit the stars above
that was his home;
a rickshaw
propelled by the bunch of flowers
he stuck in front everyday
that conveyed you to the river
sure as destiny
that was his livelihood;
from a boat floating as a lonely swan
he pointed out the burning ghats
sandwiching between them
the titular palaces of rajahs
sitting on the river's edge
in the unreality of multitiered wedding cakes
with windows framing darkness;
'do you like Banaras?' I said;
'I have worn its streets
like the veins in my body,' he replied;
'when I bathe at sunrise the blessing-soaked water
rises from my skin like diamonds;
I only know Banaras,' he added;
his hand closed over the boatfare
slowly as a blind eye
the moonlight spilling between
his fingers in silver abundance.
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SHIV AJI IN PROSCRIBED AND
FORFEITED LITERATURE

SHIVAJTS very name has almost become
synonymous of freedom because he has
been regarded as the author of the momentous national revival against the mighty
:Mughals. He has also been identi£ed with
the ideal of religious liberty and political
emancipation. A number of books on Shivaji
and his associates were written with religious fervour and reverence. In its limited
scope, this paper shall deal with only two
facets of his personality that were projected
with some effect. First, Shivaji as the champion of militant nationalism, and secondly,
Shivaji as the defender of Hindu religion.
He has always been regarded as a liberator
of the Maratha nation, as a deliverer of the
Hindu race, and as an irresistible conqueror
of the enemy of his desh and dharma. The
scope of this paper is further restricted only
to those books which directly or indirectly
projected the above-mentioned linages and
were consequently proscribed and forfeited
by the government.
Tilak started the Shivaji festival in 1895
and in 1897 we see that the life of Shivaji
inspiJ·ed the Chapekar brothers to make an
attempt on the life of Mr Rand. They could
not be satisfied with merely a theoretical
appreciation of Shivaji's life. They wanted
to put into practice the religion-oriented
revolutionary philosophy of Shivaji's life
as was conceived by them. Damodar

Hari Chapekar said in no uncertain terms
in his autobiography: 'No one has ever
heard of the lofty trees of lip-bravery
bearing good fruit ... Merely reciting
Shivaji's story like a bard does not secure
independence, it is necessary to be prompt
in engaging in desperate enterprises like
Shivaji and Baji.' He further appealed to his
compatriots to 'take up sword and shield at
all events ... (then) we shall cut off countless heads of the enemies.'" Chapeker's autobiography, which was forfeited, bears testimony to the fact that he was overwhelmed
with the spell of Shivaji as the champion of
revolutionary nationalism and as the defender of the Hindu religion. To rise in arms
against the British government was, in the
eyes of Chapekar, the most sacred and
religious duty which was to be discharged
with full devotion and at any risk. TiJ·ed of
the mere loquacity of the leaders, he took
the initiative to teach the lesson of Shivaji's
life through action. Perhaps, to Chapekar
brothers goes the credit of making the
British government panicky about the
active, militant spirit behind the Shivaji
cult, and making some Muslims apprehensive of the aggressive religious content of
the Shivaji movement.
The Shivaji literature could hardly escape
proscription or forfeiture, especially when
the na-tionalist movement was gaining revolutionary overtones. The year 1900, when
• Quoted in Source Material for a History of the terrorism was at its height, provided an
Freedom Movement in India, Bombay 1958, vol. occasion to commemorate the centenary of
Ma.zzini's death. Accordingly, a Marathi
II, p. 993.
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translation of his autobiography was pub- government. The biographer emphatically
lished in Poona by the Abhinav Bharat Mela maintained that the militant, religious
(Young India Society), a name probably political philosophy of Ramdas had great
inspired by that of the Young Italy of relevance to the political life of India under
Mazzini. It contained V. D. Savarkar's pre- British rule. He also advocated the necessity
face of 26 pages and dated 28 September of the formation and spread of underground
1907. Savarkar compared the political revolutionary societies. The life and teachhistory of Mazzini's Italy with the history of ing of Ramdas were looked upon as an inIndia during Shivaji's time. He declared spiring subject to justify the Shivaji cult and
that 'when a Ramdas is born in Italy, he is encomage the extremist movement from a
called Mazzini, and when a Mazzini is born religious and mystic point of view.
in India, he is called Ramdas'." It is worth
In 1908, a book entitled Tilkancha Jai
noting that Savarkar compared Mazzini, his ]aikar by G. S. Purohit was published in
most adored hero, with Ramdas and not Poona. Owing to its advocacy of extremism
with Shivaji. Probably he wanted to provide it was proscribed. On its last page, there
a philosophic base for terrorism from the was an advertisement of a book entitled
point of view of Hinduism. Ramdas, the Shivaji M aharafanchi Y ogyata ('Worthiness
well known saint of Shivaji's time had a of Shivaji') . It also pointed out that the
philosophical and religious halo around him, said book was to deal with the diplomacy,
and was regarded as the guiding spirit be- chivalry and military strategy of Shivaji. It
hind Shivaji's activities. Therefore, if Ram- is clear from this advertisement in a prodas is compared with Mazzini Shivaji's scribed book and from many other sources
entire career could be interpreted in a that the history of Shivaji was being redifferent perspective. This philosophical- viewed with utmost enthusiasm with a view
religious perspective was then necessary to to bringing out its relevance to the extremist
elevate politics to the rank of religion with movement.
· historical justification. After comparing
The well-known nationalist and Marathi
Ramdas with Mazzini, Savarkar asserted journalist, B. B. Bhopatkar wrote a book,
that, 'politics does have a religious relevance entitled Bhalyanchya Fenki ('Throws of the
but religion has nothing to do with politics'. Spear'), in two volumes. In the second
He was making an implicit reference to volume there was a biographical sketch of
Shivaji's carving out a Hindu kingdom and Yeshb a, a tlusted lieu tenant of Shivaji, under
was offering a moral justification for it so as the heading, 'Shabas Yeshba, Shabasf' It was
to encourage a religiously oriented revolu- proscribed because it was a literary exercise
tion. It need not be added that Savarkar's to preach the use of violence against the
Mazzini was proscribed.
government even at a risk to one's life.
Another attempt in the same direction
Besides these books, there were a number
was made by L. R. Pangarkar, a well-known of leaflets circulated in Poona which pointbiographer of many saints. He was editor ed to Shivaji and many others who were
of the Mumukshu, a Marathi weekly pub- close to him with a view to encouraging
lished from Poona. He serialised in his revolution. These leaflets declared that the
paper the biography of Ramdas. Since it en- 'dagger of subjection to foreign rule penejoyed immense popularity he brought it out trated the bosom of all', and urged that a
as a book entitled Ramdasibova. Its three religious outbreak should be the first step
thousand copies were soon sold out in the toward an overthrow of the alien power.
market. It was written in the dialogue form They were often circulated by and among
and encouraged the use of force in politics. school boys, calling the Hindus to arms and
The book was promptly proscribed by the urging them to rebel as Shivaji did. The
"V. D. Savarkar, Joseph Mazzini: Atma Charitra authors of these leaflets seemed to have
va Rajkaran, Poona, 2nd edition, 1947, Preface, rightly understood the psychology of the
teen-agers, who are prone to action-oriented
p. 7.
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politics incorporating the spirit of adventure in its programme.
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gating his own political ideals and convictions. Like many other extremist publicists,
he too attempted to justify the use of force
HE tremendous impact of the Shivaji in politics in the name of religion and moralcult on the nationalist movement in Ben- ity. He boldly declared : 'Shivaji was firmly
gal is beyond the purview of this paper. convinced that it was the primary duty of
Therefore, we shall confine our discussion to every man to protect his faith and his
books which have a direct bearing on our countrymen from the oppression of foreigntheme. Sakharam Ganesh Deuskar ( 1869- ers. He who fails to p erfom1 this duty goes to
1912), a Maharashtrian domiciled in Bengal, hell and becomes infamous.' Shivaji protectwas one of the foremost nationalist publi- ed his faith and people from the foreigners,
cists of his time. In 1902 he introduced the i.e. the Mughals. When Shivajir Mahattva
Shivaji festival in Bengal. He is also said was published the faith was to be protected
to have first brought the tem1 Swaraj in not from the Mughals, but the English
his popular biography of Shivaji in Bengal. masters. The people were asked, by sug·His book entitled Desher Katha ('Tales of gestion, to react violently against the govthe Country') was published in three edi- ernment. The book was forfeited by the
tions. Due to its extremist content it was government.
There was one more Bengali book on
proscribed. Desher Katha, in which Shivaji's
martial qualities were highly praised, was Shivaji entitled Chhatrapati Shivaji by the
advertised as the 'only resort for worshippers famous playwright, Girish Chandra Chose.
of the motherland'. Deuskar's life of Shivaji, It was staged many times and it enjoyed
entitled Shivajir Mahattva ( 'Shivaji's Great- immense popularity before it was proscribness'), was written in 1902 for the Shivaji ed. The forfeiture of Deuskar's book seemed
festival. It was distributed free of cost in to have served as a challenge to Chose. His
the Shivaji festival of 1003 and gained im- attempt to popularise the Shivaji spirit
mense popularity. It was then brought out through drama is noteworthy b ecause it was
under the title Shivajir Diksha. The Anusilan bound to have a great impact even on the
Samiti enthusiastically adopted the war cry unlettered masses.
'Har Har Mahadev' from Shivajir Mahattva.
Deuskar clearly said in the book that 'there ·BESIDES the above-mentioned prose
is absolutely no sin in killing with great
literature, there were the Powiidiis, i.e.
cruelty that base-born man, who, being a Marathi ballads. Whereas prose literature
native of the soil, thTows obstacles in the was meant to be read, the Powadas were to
way of the establishment of the freedom of be recited. In the mass meetings the
his native land'. This was a clear sign of the Powiidas were sung in pop ular folk tunes.
utmost contempt for those who did not There could be no doubt that it had
sympathise with or support the terrorist a great impact on the illiterate rural
movement. Probably it was also a note of masses who often attended such meetings
warning to those who might surrender to with great enthusiasm. The life of Shivaji
the government any vital information about had been the subject of a number Powadas.
the working of the terrorist groups. Deuskar The Abhinav Bharat Mela published three
did not stop there; he went a step ahead and Powadas in a series : ( 1) Sinhagarcha
ridiculed the Moderates and their policies. Powiidii, ( 2) Baji D eshpande Yancha
He said in unambiguous terms that, 'to ex- Powadii, both by Vinayak, and ( 3 ) A fazal
pect one's country to prosper without an Khanacha Vadh-Powada by Govinda. All
uprising is as umeal as "flowers of the the three Powadas dealt with thrilling episky". It is for this reason that prominent sodes in Shivaji's life and were folk melodies
politicians say that there is nothing so sacred arousing the martial spirit. They were proas a revolution'. It is also clear that Shivaji's scribed because they encouraged the use of
biography was for him a means for propa- force against the government. There were
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two more Powiidas, Abaji Sondev-Shivajicha Sainik Yacha Powiida by 'Chopdar', i.e.
one who flogs, and Sri Samarth Ramdas
Swami Yancha Powiidii by V. A. Vagh. They
were proscribed for the same reason. Thus
attempts were made to carry the gospel
of revolution to the villages through lyrical euhemism. The Powii.das were very
often written in a style of loud hero-worship
so as to make them appeal to the emotions
of the village folk whose participation in
politics was being felt necessary.
A. B. Kolhatkar's Navin Shivafi (Arthat)
N ana Farari Powiidii, a ballad of N ana the
Absconder, was published from Bombay in
1930, and was immediately proscribed.
Throughout the eight pages of the Powii.dii.,
Hastings, Curzon, Montagu and half a dozen
other Viceroys of India were caustically
criticized, and as against them the Indian
nationalist leaders were praised to the skies.
The very title of the Powada speaks of a
tendency to connect distant subjects and
persons with the name of Shivaji so as to
make it more acceptable to the people.
Nana, the absconder, was called the New
Shivaji and then his activities were praised
from the nationalist point of view.
from the foregoing paragraphs
I Tthatis clear
the Extremists and the terrorists held
Shivaji in high esteem and drew inspiration
from his life and deeds. The Muslim reaction to it deserves attention because it
affected the national movement. It was on
16 August 1896 that a correspondent protested in the Akhbar-i-Islam, a Gujarati
triweekly from Bombay, against the play entitled Shurvir Shivaji. This Marathi play was
staged at Bombay by many theatrical companies. According to the correspondent, the
play was likely to antagonise the feelings of
the Muslims because it had some objectionable scenes and provocative speeches. The
Shivaji festival which was started a year
earlier was gathering momentum and was
also slowly alienating the Muslims. The
protest is significant in ~he sense that it
heralded the anti-Shivaji cult among a section of Muslims, which in the course of time
developed into a major grievance. The corQUEST
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respondent demanded that appropriate
modifications be made in the play, otherwise the government should proscribe it.
One Muhammad Assaudin Sahib of
Nellore also clearly spelled out the same
kind of protest in a letter addressed to the
Collector of Nellore on 20 February 1908.
While commenting upon Hindu-Muslim
relations, he maintained that 'notwithstanding the spread of Western education, the
gulf between the Hindus and Muslims is
widening day after day as evidenced by the
agitation over ... the acknowledgement of
Shivaji as a national hero in the teeth of
stout opposition'. Within a few months,
there was another strongly worded protest
in the Shahifa, an Urdu weekly from Bijnor.
A Muslim correspondent wrote in it on 19
May 1908 that Shivaji was 'a higl;lwayman'
and 'a traitor'. He held the Shivaji festival
responsible for the murder of Mrs and Miss
Kennedy and requested the government to
crush the movement with a heavy hand. One
more Mus lim correspondent argued in his
article entitled 'Union by Separation', contributed to the Pun;abee, an English tri-weekly
from Lahore on 17 January 1911 that 'the
Muslim Leaguers confess their separation
due to the worship of Shivaji and other
signs showing the revolt of Hinduism
against Islam'. The protest against the
Shivaji cult was certainly not the monopoly
of the Muslims. The Englishman in an
article on Shivaji asserted that 'the Marathas
consider that political assassination is wise
and proper' and that 'the Marathas as a race
have always estimated treachery as legitimate and as a laudable factor in public
affairs'. 'The nationalist press could not be
expected to let such a provocative and defamatory remark pass unnoticed. The
AmTit Bazar Patrika promptly retorted on
10 March 1910: 'If literary license is to be
bridled by law, surely it is this kind of mischievous effusions in the Anglo-Indian
papers.' It is quite interesting to note that
the pro- and anti-Shivaji cult newspapers
were by turn making appeals to the government to take strong steps against their
opponents. Each party professed absolute
loyalty to the British Raj and described its
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ing Shivaji the Great in the estimation of
his people'. After expressing his great reverence for Shivaji Surve hastened to add that
'even the rt cruiting officers of your
Excellency's Government exploited Shivaji's
name to encourage recruitment by putting
up posters extolling Shivaji's chivalry and
martial qualities'. A civil suit was already
going on in the court about the said book.
On 27 December 1945, Surve again wrote
to the Government to take immediate
action without waiting for the verdict of the
court. T11e Government accordingly proscribed the book because it threatened the
peace and tranquility of the state. It cannot
be denied that some of the Hindu politicians seemed to have apotheosized Shivaji
to propagate their political policies. The Real
Sevaji was a base kind of reaction to the
communal policies of some Hindu politicians carried out in the name of Shivaji.
It is difficult to measure the impact of the
proscribed and forfeited Shivaji literature
on the nationalist movement. But it can be
safely said that the government was scared
of its probable revolutionary impact on the
people. In view of some of the abovementioned books the fear of the government d oes not seem to have been utterly
im aginary. It is also evident that the Shivaji
cult, which had gained preponderance
during the freedom struggle, was not free
fro m communal controversies as well. When
Indians were thus divided on one more
plank, it certainly suited the British Government. The books in which Shivaji was
projected as a champion of militant nationalism with a view to arousing a revolutionary
spirit against the British Raj, they immediately proscribed or forfeited. When
Shivaji was projected as a defender of the
Hindu religion, the apprehensive Muslims
sharply reacted to it by indulging in character assassination of Shivaji, and the British
Government again proscribed or forfeited
nationalist books apparently with a view to
maintaining the peace and tranquility of the
state, but in reality with a view to maintaining the political balance between the two
" Saiyid Tafazzul Daud Sayeed Khan, The Red parties so as to safeguard the imperial
interest.
Seooji, Allahabad, 1935, p . 54.

opponents as anti-national and anti-government. To what extent the Shivaji cult had
become a dividing factor between the
Hindus and Muslims can be clearly understood from The Real Sevaji case.
One Mr Saiyid Tafazzul Daud Sayeed
Khan, a vakil of Sultanpur ( Oudh) wrote a
book entitled The Real Sevaji which was
published from Allahabad in 1935. H e made
some statements in this book which created
a stir in Maharashtra. Though he claimed
to have investigated and established the
'truth' about Shivaji's character, he highlighted the importance and authenticity of
only those sources which openly challenged
the legitimacy of Shivaji's birth. Khan opined that there was 'nothing more conspicuous
in Shivaji's career than robbery and
plunder'," and that 'his career was full of
duplicity, meanness and baser vices too provocative to be detailed'. All these expressions
seemed to have failed to quell the author's
rage. Therefore he gave subtitles to the
chapters of his book such as 'His ( Shivaji's)
Treachery and Meanness', 'His Cruelty', 'His
Robbe1y', etc. Khan made no secret of the
fact that his was a literary endeavour to
cut Shivaji to size because, in his opinion,
the most unhappy result of the Shivaji spell
was that 'the self-styled as well as the
genuine Marathas have come to regard
themselves as the traditional opponents of
the Indian Musalmans'. In this connection
he clearly mentioned the n ames of B. S.
Munje and V. D. Savarkar. It is obvious
that Khan's urge to find out the so-called
'truth' about Shivaji was motivated by a
desire to deprive Shivaji of his reputation
as the protector and champion of the Hindu
religion, and to decry the politics of the
Hindu Maha Sabha and similar groups.
In the political situation of 1945 such a
scandalous and provocative book could not
b e overlooked. As a protest against it, D. A.
Surve, President of the Maratha People's
Party of Bombay, wrote to the Viceroy,
Lord Wavell on lZ October 1945 saying
that Khan had made 'false scandalous and
defamatory allegations with a view to lower-
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AUTUMN IN PRAGUE
An Open Letter to Dr Gustav Husak
We repmduce below from Survey a remarkable document testifying to the stmngth of the
human spirit even under a t otalitarian dictatorship of the communist kind. It is an open letter
sent by a young Czech writer to Dr G t~stav Husak, General Secretary of the Communist Party of
Czechoslovakia. Vaclav Ha~el, the tcriter, played a prominent intellectual part in the 1968
refonn movement ultimQtely su ppressed by the Soviet military invasion. Mr. Havel is best known
for his plays The Garden Party ( 1963 ), The Memorandum ( 1965), and The Increased Difficulty
of Concentration ( 1969). He is still living ·ln PragtJe.

DEAR DR HUSAK,
In our offices and factories, work goes on,
discipline prevails. The efforts of our citizens are yielding visible results in a slowly
rising standard of living: people build
houses, buy cars, have children, amuse themselves, live their lives.
All this, of course, amounts to very little
as a criterion for the success or failure of
your policy. After every social upheaval,
people invariably come back in the end to
their daily labours, for the simple reason
that they want to stay alive; they do so for
their own sake, after all, not for the sake of
this or that team of political leaders.
Not that going to work, doing the shopping and living their own lives is by any
means all that people do. They do much
more than that. They commit themselves to
numerous output norms which they then
ful£1 and over-fulfil. They vote as one man
and unanimously elect the candidates proposed to them. They are active in various
political organisations. They attend meetings and demonstrations. They declare their
support for everything thev are suoposed
to. Nowhere can any sign of dissent be seen
from anything that the government does.
These facts, of course, are not to be made
light of. One must ask seriously, at this point,
whether all this does not confirm your sue-

cess in achieving the tasks your political
team set itself-those of winning the public's
support and consolidating the situation in
the country?
The answer must depend on what we
mean by consolidation.

JN so far as it is to be measured solely by
statistical returns of various kinds, by
official statements and police accounts of
the public's political involvement, etc., then
we can hardly feel any doubt that consolidation has been achieved.
But what if we take consolidation to mean
something more, a genuine state of mind in
society? Suppose we start to enquire after
more durable, perhaps subtler and more
imponderable, but none the less significant
factors , i.e. what lies hidden behind all the
figures by way of genuine personal, human
experience? Suppose we ask, for example,
what has been done for the moral and spiritual revival of society, for the enhancement
of the truly human dimensions of life, for
the elevation of man to a higher degree of
dignity, for his truly free and authentic
assertion in this world? What do we find
when we thus turn our attention from the
mere set of ounvard manifestations to their
inner causes and consequences, their con-
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nections and meanings, in a word, to that
less obvious plane of reality where those
manifestations might actually acquire a
general human meaning? Can we, then, still
consider our society 'consolidated'?
I make so bold as to answer No-to assert
that, for all the outwardly appealing facts,
inwardly our society, far from being a consolidated one, is, on the contrary, plunging
ever deeper into a crisis more dangerous, in
some respects, than any we can recall in our
recent histo1y.
I shall try to justify this assertion.

THE basic question one must ask is this:
why are people in fact behaving in the
way they do? Why do they do all these
things that, taken together, form the impressive image of a totally united society
giving total support to its government? For
any unprejudiced observer, the answer is, I
think, self-evident: they are driven to it by
fear.

For fear of losing his job, the schoolmaster
teaches things he does not believe: fearing
for his future, the pupil repeats them after
him; for fear of not being allowed to continue his studies, the young man joins the
Youth League and participates in whatever
of its activities is needful; fear that, under
the monstrous system of political credits, his
son or daughter will not acquire the necessary total of points for enrolment at a school
leads the father to take on all manner of
responsibilities and 'voluntarily' to do everything required. F ear of the consequences of
refusal leads people to take part in elections,
to vote for the proposed candidates and to
pretend that they regard such ceremonies
as genuine elections. Out of fear for their
livelihood, position or prospects, they go to
meetings, vote for every resolution they have
to, or at least keep silent. It is fear that
carries them through sundry humiliating acts
of self-criticism and penitence and the dishonest filling out of a mass of degrading
questionnaires. Fear that someone might inform against them prevents them from giving public, and often even private, expression to their true opinions. It is the fear of
QUEST
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suffering financial reverses and the effort to
better themselves and ingratiate themselves
with the authorities that in most cases makes
working men put their names to 'work commitments': indeed, the same motives often
lie behind the establishment of Socialist
Labour Brigades, in the clear realisation that
their chief function is to be mentioned in
the appropriate reports to higher levels. Fear
causes people to attend all those official
celebrations, demonstrations, and marches.
Fear of being prevented from continuing
their work leads many scientists and artists
to give allegiance to ideas they do not in fact
accept, to write things they do not a~ree
with or know to be false, to join official
organisations or to take part in work of
whose value they have the lowest opinion,
or to distort and mutilate their own works.
In the effort to save themselves, many even
report others for doing to them what they
themselves have been doing to the people
they report.

THE fear I am speaking of is not, of course,
to be taken in the ordinary psychological
sense as a definite, precise emotion. Most
of those we see around us are not qm.king
like aspen leaves; they wear the faces of
confident, self-satisfied citizens. We are concerned with fear in a deeper sense, an
ethical sense if you will, namely, the more
or less conscious participation in the collective awareness of a permanent and ubiquit·
ous endangerment; anxiety about what is
being, or might be, endangered; becoming
gradually used to this threat as a substantive part of the actual world; the ever-increasing degree to which, ever more skilfully and matter-of-factly, we go in for
various kinds of external adaptation as the
only effective method of self-defence.
Naturally, fear is not the only building
block in the present social structure.
None the less, it is the main, the fundamental material, without which not even
tl1at surface uniformity, discipline and unanimity could be attained on which official
documents base their assertions about the
'consolidated' state of affairs in our country.

Autumn in Prague

THE question arises, of course, what are
people actually afraid of? Trials? torture? loss of property? deportation? executions? Certainly not. The most brutal forms
of pressure exerted by the authorities upon
the public are fortunately past history-at
least in our circumstances. Today, oppression takes more subtle and choice forms.
And even if political trials do not take place
today-everyone knows how the authorities
managed to manipulate them-they do represent an extreme threat, though the main
thrust has moved into the sphere of existential pressure. Which, of course, leaves the
core of the matter largely unchanged.
Notoriously, it is not the absolute value of
a threat which counts, so much as its relative
value. It is not so much what a man objectivelv loses as the subjective importance it
has for him on the plane on which he lives,
with its own scale of values. Thus, if a man
today is afraid, say, of losing the chance of
working in his own field, this may be a fear
as strong, and as productive of the same
reactions as if-in another historical context
-he had been threatened with the confiscation of his property. Indeed, the technique
of existential pressure is, in a sense, more
universal. For there is no one in our country
who is not, in a broad sense, existentially
vulnerable. Everyone has something to lose,
and so everyone has reason to be afraid.
The range of things a man can lose is a very
wide one, extending from the manifold
privileges of the ruling caste and all the
special opportunities afforded to the powerful, such as the enjoyment of undisturbed
work, advancement and earning power, the
ability to work at all in one's ovm profession,
the chance of higher education-down to
the mere possibility of living in that limited
degree of legal certainty available to other
citizens, instead of finding oneself amongst
the special class to whom not even those
laws which apply to the rest of the public
apply, in other words, amongst the victims
of Czechoslovak political apartheid. Yes,
everyone has something to lose. The humblest workman's mate can be shifted to a
still worse job, even worse paid. Even he
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can pay a savage penalty for speaking his
mind at a meeting or in the local cafe.
This system of existential pressure, embracing totally the whole of society and
every individual, either as a specific everyday tlu·eat or as a general contingency,
could not, of course, work effectively if it
were not backed up-exactly like the older,
more brutal forms of pressure-by its natural
hinterland in the power structure, namely
by that force which renders it comprehensive, complex and robust: the ubiquitous,
omnipotent state police. For this is the
hideous spider whose invisible web runs
right through the whole of society; this is
the point-at-infinity where all the lines of
fear ultimately intersect; this is the final and
irrefutable proof that no citizen can hope
to challenge the power of the State. And
even if most of the people, most of the time,
cannot see this web with their own eyes,
nor touch its threads, yet even the simplest
citizen is well aware of its existence, assumes
its silent presence at every moment in every
place, and behaves accordingly-behaves,
that is, so as to ensure the approval of those
hidden eyes and ears.
And well does he know the importance
o£ that approval. For the spider can intervene in a man's life without any need to
have him in his jaws. There is no need at
all for a man actually to be interrogated,
charged, brought to trial or sentenced. For
his superiors are also ensnared in the same
web and at every level where his fate is
decided there are people collaborating or
forced to collaborate with the state police.
Thus, the very fact that the state police are
in a position at any time to intervene in a
man's life. without his having any chance to
resist, suffices to rob his life of some of its
naturalness and authenticity, and to turn it
into a kind of endless dissimulation.

JF it is fear that lies behind people's defensive attempts to preserve what they
have, it becomes increasingly apparent that
the chief impulse for their aggressive efforts
to win what they do not yet possess is selfishness and careerism.
Seldom in recent times, it seems, has a
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social system offered scope so openly and
so brazenly to people willing to support anything at any time, as long as it brings them
some advantage; to unprincipled and spineless men, prepared to do anything in their
craving for power and personal gain; to born
lackeys, ready for any humiliation and willing at all times to sacrifice their neighbours
and their own honour to ingratiate themselves with those in power. In view of this,
it is not surprising that so many public and
influential positions are occupied, more than
ever before, by notorious careerists, opportunist charlatans and men of dubious record: in short, by typical collaborators; men,
that is, with a special gift for persuading
themselves at every tum that their dirty
work is a way of rescuing something, or, at
least, of preventing still worse men from
stepping into their shoes. Nor is it surprising, in these circumstances, that corruption
among public employees of all kinds, their
willingness quite openly and in any situation to accept bribes and allow themselves
shamelessly to be swayed by whatever considerations their various private interests
and greed dictate, has reached a level higher than can be recalled during the last
decade.
TI1e number of people who sincerely believe everything that the official propaganda
says and who selflessly support the government's authority is smaller than it has ever
been. But the number of hypocrites rises
steadily: up to a point, every citizen is, in
fact, forced to be one.
This dispiriting situation has, of course,
its logical causes. Seldom in recent times has
a regime cared so little for the real attitudes
of outwardly loyal citizens or for the sincerity of their statements-it is enough to
observe that no one, in the course of all those
self-criticisms and acts of penance, really
cares whether people mean what they say,
or are only considering their own advantag~s. In fact one can safely say that the
second assumption is made more or less
automatically, without anything immoral
being seen in this. Indeed, the prospect of
personal advantage is used as the main argument in obtaining such statements. No one
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tries to convince the penitent that he was
in error, or acted wrongly, but simply, as a
rule, that he must repent in order to save
himself. At the same time, the benefits he
stands to gain are colourfully magnified,
while the bitter taste that will remain after
the act of penance is played down and treated as an illusion. And if some eccentric
should turn up who repented in all sincerity
and showed it, for example, by refusing the ·
appropriate reward on principle, the regime
itself would, in all probability, find hin1 an
object of suspicion! .
JT is fair to say that, in a way, we are all
being publicly bribed. If you accept this
or that office in your place of work-not, of
course, as a means of serving your colleagues, but of serving the management-you
will be rewarded with such-and-such privileges. If you join the Youth League, you will
be given the right and access to such-andsuch forms of entertainment. If, as a creative
artist, you take part in such-and-such official
functions, you will be rewarded with suchand-such genuine creative opportunities.
Think what you like in private, as .long as
you agree in public, refrain from making
difficulties, suppress your interest in truth, ·
and silence your conscience-and the doors
will be wide open to you.
If the principle of outward adaptation is
made the keystone to success in society, ·
what sort of human qualities will be encoiuaged and what sort of people, one may
ask, will come to the fore?

From Despair to Conformity
soMEWHERE between the attitude of
timid self-defence vis~a-vis the world
and that of aggressive eagerness to conquer
the world for one's own benefit lies a range
of feelings which it would be wrong to overlook, because they too play a significant role
in forming the moral climate of today's
'united society': feelings of indiffe1'ence and
everything tl1at goes with them.
It is as if the shocks of recent history, and
the kind of system subsequently established in this country, had led people to lose

Autumn in Prague
all faith in the future, in the possibility of
setting public affairs right, in the sense of
any struggle for truth and justice. They
shrug off anything that goes beyond their
everyday routine concern for their own livelihood. They seek all manner of escape
routes: they succumb to apathy, indifference
towards impersonal values and their fellow
men, to spiritual passivity and depression.
And anyone who still tries to resist by, for
instance, refusing to adopt the principle of
simulation as the key to survival, doubting
the value of any self-fulfilment purchased
at the cost of self-alienation-such a man
appears to his ever more indifferent neighbours as an eccentric, a fool, a Don Quixote,
and in the end is regarded inevitably with
some aversion, like anyone who behaves
differently from the rest and in a way which
moreover threatens to hold up a critical
mirror before their eyes.
Or, again, those indifferent neighbours
may expel such a man from their midst or
shun him, as required, for appearances' sake,
while sympathising with him, in secret or
in private, hoping to still their conscience
by clandestine approval of a person who
acts as they themselves should, but cannot.
Paradoxically, though, this indifference
has become a very active social force. For
can one deny that it is plain indifference,
rather than fear, that brings many to the
voting booth, to meetings, to membership
of official organisations? Is not the political
support for the regime, which seems to be
so successfully supplied, to a large degree
a mere matter of routine, of habit, of automatism, of laziness, actually backed by
nothing but total resignation? Participation
in all the political rituals that no one believes in is pointless; still at least it does
ensure a quiet life-and would it be any less
pointless not to participate? One would gain
nothing, and lose the quiet life into the
bargain.
Most people are loth to spend their days
in ceaseless conflict with authority, especially when it can only end in the defeat of
the isolated individual. So why not do what
is required of you? It costs you nothing, and
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in time you cease to bother about it. It is
not worth a moment's thought.
Despair leads to apathy, apathy to conformity, conformity to routine performance
-which is then quoted as evidence of 'mass
political involvement.' All this goes to make
up the contemporary concept of 'normal' behaviour-a concept which is in essence
deeply pessimistic.

Private and Public Sectors

THE more completely men abandon any
hope of general reform, any interest in
impersonal goals and values, or any chance
of exercising influence in an 'outward' direction, the more their energy is diverted in
the direction of least resistance, i.e. 'inwards.' People are thinking today far more
of themselves, their homes and their families. It is there that they find rest, there that
they can forget all the world's folly and
freely exercise their creative· talents. They
fill their homes with all kinds of equipment
and pretty things; they try to raise their
housing standard; they make life agreeable
for themselves, building cottages, looking
after their cars, taking more interest in their
food and clothing and domestic comfort. In
short they turn their main attention to the
material aspects of their private lives.
Clearly this social orientation has favourable economic results. It encourages improvements in the neglected fields of consumer goods production and public services.
It helps to raise the general living standard.
Economically regarded, it represents a significant source of dynamic energy, able to
succeed, at least partially, in developing
society's material wealth, which the inflexible, bureaucratised and unproductive
state sector of the economy could hardly
ever hope to accomplish. (One need merely
compare state and private house-building
industries as to quantity and quality.)
The authorities welcome and support this
spillover of energy into the private sphere.
But why? Because of its favourable effects
as a stimulus of economic growth? Certainly
that is one reason. But the whole spirit of
current political propaganda and practice,
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quietly but systematically applauding this
'inward' orientation as the very essence of
human fulfilment on earth, shows only too
clearly why the authorities really welcome
this transfer of energy. They see it for what
it really is in its psychological origins: an
escape from the sphere of public activity.
Rightly divining that such surplus energy,
if directed 'outward', must sooner or later
turn against them-i.e. against the particular
forms of power they obstinately cling tothey do not hesitate to represent as human
life what is really a desperate substitute for
living. In the interest of the smooth management of society, then, society's attention is
deliberately diverted from itself, ,t hat is,
from social concerns. By nailing a man's
whole attention to the floor of his mere consumer interests, it is hoped to render him
incapable of appreciating the ever-increasing degree of his spiritual, political and
moral degradation. Reducing him to a simple vessel for the ideals of a primitive consumer society is supposed to turn him into
pliable material for complex manipulation.
The danger that he might conceive a longing for one of the innumerable, unforeseeable roles that his manhood fits him to play
is intended to be nipped in the bud by imprisoning him within the wretched range of
parts that he can perform as a consumer,
subject to the limitations of a centrally
directed market.

ALL

the evidence suggests that the
authorities are applying a method quite
adequate for dealing with a creature whose
only aim is self-preservation. Seeking the
path of least resistance, they completely
ignore the price that must be paid- the
harsh assault on human integrity, the brutal
castration of the humanity of men.
Yet these same authorities justify themselves with obsessive insistence by their
revolutionary ideology, in which the ideal
of man's total liberation has a central place!
But what, in fact, has happened to the concept of human personality and its manysided, hannonious and authentic growth?
of man liberated from the clutches of an
alienating social machinery, from a mythical
QUEST
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hierarchy of values, formalised freedoms
from the dictatorship of property, the fetish
and the might of money? What has happened to the idea that a man should live in full
enjoyment of social and legal justice, have
a creative share in economic and political
power, be raised on high in his human
dignity and become truly himself? Instead
of free economic decision-sharing, free participation in political life and free intellectual
advancement, all he is actually offered is a
chance freely to choose which washingmachine or refrigerator he wants to buy.
In the foreground, then, stands the imposing fac;ade of great humanistic idealsand behind it crouches the modest family
house of a socialist bourgeois! On the one
side, bombastic slogans about the unprecedented increase in every sort of freedom and
the unique structural variety of life-on the
other side, unprecedented drabness and the
squalor of life reduced to a hunt for goods.
at the top of the hierarchy
SOMEWHERE
of pressures by which man is manipulated into becoming an obedient member of
a consumer herd, there stands, as I have
hinted, a concealed, omnipotent force: the
state police. It is no coincidence, I suppose,
that this body should so aptly illustrate the
gulf that separates the ideological fac;ade
from everyday reality.
Anyone who has had the bad luck to experience personally the 'work style' of that
institution must be highly amused at the
official explanation of its purpose. Does anyone really believe that that shabby swarm
of thousands of petty informers, professional narks, complex-ridden, sly, envious,
malevolent petit bourgeois and bureaucrats,
that malodorous gob of treachery, evasion,
fraud, gossip and intrigue, shows the imprint of the working man, guarding the
people's government and its revolutionary
achievements against its 'enemies' designs'?
For who would be more hostile to a true
workers' government-if everything were not
upside down-than your petit bourgeois,
always ready to oblige and sticking at
nothing, soothing his arthritic self-esteem
by informing on his fellow-citizens, a crea-
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ture clearly discernible behind the regular
procedures of the secret police as the true
spiritual author of their 'work style.' I think
it would be hard to explain this whole
grotesque contrast between theory and practice, except as a natural consequence of the
real mission of the state police today: which
is not to protect the free development of
man from any assailants, but to protect the
assailants from the threat that any real
attempt at man's free development represents.
The contrast between the revolutionary
teachings about the new man and the new
morality and the shoddy concept of life as
consumer bliss raises the question: why do
the authorities actually cling so frantically
to their ideology? Clearly, only because their
ideolcgy, as a conventionalised system of
ritual communication, assures them the
appearance of legitimacy, continuity, and
consistency, and serves as a screen of prestige for their opportunistic practice.
The actual aims of this practice do, of
course, leave tl1eir traces ·on the official
ideology at every point. From the bowels
of that infinite mountain of ideological
rhetoric by which the authorities ceaselessly
try to sway people's minds, and which-as
its communication value is "nil-the public,
for the most part, scarcely notices, there
emerges one specific and meaningful message, one realistic piece of advice: 'Avoid
politics if you can-leave it to us! Just do
what we tell you, don't try to have deep
thoughts and don't poke your nose into
things that don't concern you! Shut up, do
your work, look after yourself-and you'll
be all right!'
This advice is heeded. That one needs to
make a living is, after all, the one point on
which a man can rather easily agree with
his government. vVhy not, then, make good
use of it? Especially when one has no other
choice anyway.
is the whole situation which l
W HERE
have tried to outline here ultimately
leading? What, in other words, is the effect
on people of a system based on fear and
apathy, a system that drives each man into
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a foxhole of purely material existence and
offers him deceit as the main form of communication with society? To what level is
a society reduced by a policy where the only
aim is superficial order and general obedience regardless of by what means and at
what price they have been gained?
It needs little imagination to see that such
a situation can only lead towards the gradual
erosion of all moral standards, the breakdown of all criteria of decency and the
widespread destruction of confidence in the
meaning of any such values as truth, adherence to principles, sincerity, altruism, dignity
and honour. Life must needs sink to a biological, v~getable level amidst a demoralisation 'in depth' stemming from the loss of
hope. and the loss of the belief that life has
a meaning. It can but confront us once more
with that tragic aspect of man's status in
modern technological civilisation marked
by a declining awareness of the absolute,
which I propose to call a crisis of human
identity. For how can the collapse of man's
identity be slowed down by a system that
so harshly requires a man to be something
other than he is?
Order has been established. At the price
of a paralysis of the spirit, deadening of the
heart and devastation of life.
Surface 'consolidation' has been achieved.
At the price of a spiritual and moral crisis
in society.
Unfortunately, the worst feature of this
crisis is that it keeps deepening. We only
need to raise our sights a little above our
limited daily perspective in order to realise
with horror how hastily we are all abandoning positions which only yesterday we refused to desert. \Vhat social conscience only
yesterday regarded as improper is today
casually excused; tomorrow it will evidently be thought natural, and the next day held
up as a model of behaviour. What yesterday
we declared impossible, or at least averred
we would never get accustomed to, today
we accept without astonishment as a fact
of life. And, conversely, things that a little
while ago we took for granted we now treat
as exceptional; and soon-who knows-might
think of them as unattainable chimeras.
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The changes in our assessment of the
'natural' and the 'normal', the shifts in moral
attitudes in our society over the past few
years, have been greater than they might
appear at first glance. As our insensitivity
has increased, so naturally our ability to
discern our own insensitivity has declined.
The malady has spread, as it were, from
the fruit and the foliage to the trunk and
roots. The most serious grounds for alarm,
then, are the prospects which the present
state of affairs opens up for the future.

Cultural Wasteland

THE main route by which society is inwardly enlarged, enriched and cultivated is that of coming to know itself in ever
greater depth, range and subtlety.
The main instrument of society's selfknowledge is its culture: culture as a specific field of human activity, influencing the
general state of mind-albeit often very indirectly-and at the same time continually
subject to its influence.
'\iVhere total control over society completely suppresses its differentiated inner development, the first thing to be suppressed is
invariably its culture: not just 'automatically' as a phenomenon intrinsically opposed
to the 'spirit' of social manipulation, but as
a matter of deliberate 'programming' inspired by justified anxiety lest society be alerted
to the extent of its own subjugation through
that culture which gives it its self-awareness. It is cultur~ that enables a society to
enlarge its liberty and to discover truth-so
what appeal can it have for the authorities
who are basically concerned to suppress
such values? There is only one kind of truth
they recognise-the kind they need at the
given moment. And only one kind of liberty:
to proclaim that 'truth.'
A world where 'truth' flourishes not in a
dialectic climate of genuine knowledge but
in a climate of power motives is a world of
mental sterility, petrified dogmas, rigid and
unchangeable creeds /leading inevitably to
creedless depotism. This is a world of prohibitions and limitations and of orders, a
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world where cultural policy means primarily
the operations of a cultural police force.
Much has been said and written about
the peculiar degree of devastation which
our contemporary culture has reached;
about the hundreds of prohibited books and
authors and the dozens of liquidated periodicals; about the mutilation of publishers'
projects and theatre repertoires and the
cutting off of all contact with the intellectual community; about the plundering of
exhibition rooms; about the grotesque range
of persecution and discrimination practised
in this field; about the breaking up of all the
former artistic associations and countless
scholarly institutes and their replacement
with kinds of dummies run by little gangs
of aggressive fanatics, notorious careerists,
incorrigible cowards and incompetent upstarts anxious to seize their opportunity in
the general void. Rather than describe all
these things again, I will offer some reflections on those deeper aspects of this state
of affairs which are germane to the subjectmatter of my letter.

IN the first place, however bad the pre-

sent situation, it still does not mean that
culture has ceased to exist altogether. Plays
are put on, television programmes go out
every day, and even books get published.
But this overt and legal cultural activity,
taken as a whole, exhibits one basic feature
-an overall externalisation due to its being
estranged in large measure from its proper
substance through its total emasculation as
an instrument of human, and so of social,
self-awareness. And whenever, even today,
something of incontestably excellent value
appears-a superb dramatic performance,
let us say, to remain in the sphere of tl1e
arts-then it appears rather as a phenomenon to be tolerated because of its subtlety
and refinement, and hence, from an official
point of view, its relative innocuousness as
:;. contribution to social self-awareness. Yet,
even here, no sooner does that contribution
begin to be at all keenly perceived than the
authorities start instinctively to defend
themselves: there are familiar instances
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where a good actor was banned, by and
large, simply for being too good.
But that is not what concerns me at this
point. What interests me is how this externalisation works in fields where it is possible
to describe human experience of the environment far more explicitly and where the
function of promoting social self-awareness
is, thus, far mm:e manifestly fulfilled.
I will quote an example. Suppose a literary work, a drama perhaps, undeniably
skilful, evocative, ingenious, meaningful, is
published (it does happen from time to
time). Whatever the other qualities of the
work ~ay be, of one thing we may always
be perfectly certain. Whether through censorship or self-censorship, because of the
writer's character or his self-deception, as a
consequence of resignation or of calculation, it will never stray one inch beyond the
taboos of a banal, conventional and hence
basically fraudulent social consclousnes~
that offers and accepts as genuine experience
the mere appearance of experience-a concatenation of smooth, hackneyed, superficial trivial of experience, that is pallid reflections of such aspects of experience as the
social consciousness has long since adopted
and domesticated. Despite, or rather because of, tllis fact, there will always be people who find such a work entertaining, exciting, and interesting, although it sheds no
light on anything by any flash of real insight
revealing what was unknown, expressing
what had never been said or providing new,
spontaneous and effective evidence of things
hitherto only guessed at. By imitating the
real world, in short, such a work in fact
falsifies the real world. As regards the actual
forms this externalisation takes, it is no
accident that the vat most frequently tapped
should be the one which, thanks to its proven
harmlessness, enjoys the warmest approval
of the authorities in our country, whether
bourgeois or proletarian. I refer to the
aesthetics of banality, safely housed within
the four walls of good-natured petit-bourgeois morality; the sentimental prulosophy
of country-bumpkin earthiness, kitchen-sink
joviality, and the provincial W eltanschauung based on the belief in its general bene-
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volence. I refer to the aesthetic doctrine
whose keystone is the cult of right-thinking
mediocrity, bedded in hoary national selfsatisfaction, guided by the principle that
everything must be slick, trivial and predigested, culminating in that false optimism
which puts the drabbest interpretation on
the dictum that 'truth will prevail'.
QF works designed to give literary expression to the government's political
ideology there is today-as you must be
aware-an extreme scarcity, and those few,
by professional standards, are clearly bad.
This is not merely because there is no one
to write them, but also, I am sure, paradoxical as it may appear, because they would
not be particularly welcome. For from the
standpoint of actual contemporary attitudes
(those of the consumer society, that is)
even if such works were available, proved
professionally competent, and attracted
somebody's interest, they would divert too
much attention 'outwards', rub salt into too
many old wounds, provoke-through their
general and radical political character-too
much general and radical political reaction,
thus stirring up too many pools that are supposed to be left as stagnant as possible.
'What far better suits the real interests of
the authorities today is what I have called
the aesthetics of banality, which misses the
truth much more inconspicuously, acceptably and plausibly, and (since it is naturally
far more digestible for the conventional
mind) is far better calculated to perform
the role accorded to culture in the consumer
philosophy-not to excite people with the
truth, but to reassure them with lies.
It is this kind of artistic output wruch has
naturally always predominated. But in our
country there had always been some chinks,
at least, through which the public received
works that could truthfully be said to convey a more genuine kind of human selfawareness. The road for such works of art
was never particularly smooth. They met
resistance not only from the authorities, but
from easy-going and sluggish conventional
attitudes as well. Yet until recently they had
always managed in some mysterious way,
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by devious paths and seldom without delay, zines whose number, even while they existto get through to the individual and to ed, never measured up to the latent needs
society and so to fulfil the role of culture of society, but which were around and playas the agent of social self-awareness.
ed their part. How many people today still
This is all that really matters. This is pre- miss those publications? Only the few tens
cisely what I take to be really important. of thousands of people who subscribed to
And it is also precisely this that the present them-a very small fraction of society.
Yet this loss is infinitely deeper and more
government-and it can be shown that the
achievement is unprecedented since the age significant than might appear from the
of our National Revival-has managed to numbers involved. Its real implications are
render almost completely impossible, so again, of course, hidden and can hardly be
absolute is the present system of bureau- assessed precisely.
The forcible liquidation of such a journal
cratic control of culture, so perfect the sur-a
theoretical review concerned with the
veillance of every chink through which
theatre, say-is not just a particular imsome major work might see the light of day,
poverishment of its particular readers. It is
so great the fear of government and the fear
not even merely a severe blow to theatrical
of art entertained by that little band of men
culture. It is simultaneously and above all
who have gathered into their own pockets
the liquidation of a particular organ of
the keys of every door.
society's self-awareness and, hence, an interference, hard to describe in exact terms, in
On Losing a Journal
the complex system of circulation, exchange
w~ll, of cour~e, appreciate that I am and conversion of nutiients that maintain
speakmg at this moment not of the life in the many-layered organism which is
ample indices listing the names of all society today; a blow against the natural
creative artists subject to a total or partial dynamic of the processes going on within
ban, but of a much worse list-of that 'blank that organism; a disturbance of the balancindex' which includes, a priori, everything ed interplay of all its various functions, an
that might contain the spark of a slightly interplay reflecting the level of complexity
original thought, perceptive insight, deeper teached by society's anatomy. And just as
sincerity, unusual idea or suggestive form. a chronic deficiency of a given vitamin
I am speaking of that open warrant for the (amounting in quantitative terms only to
arrest of anything inwardly free and, there- a negligible fraction of the human diet) can
fore, in the deepest sense 'cultural'. I am make a man ill, so in the long run, the loss
speaking of the warrant for the arrest of of a single p eriodical can cause the social
organism much greater damage than would
culture, issued by your government.
Once more the question arises which I appear at first sight. And what if the loss
have been posing from the start. What does involves not just one periodical, but virtually
it all really mean? Where is it leading? What, all?
so to speak, is it going to do to society?
is easy to show that the real importance
Once more, I take a particular case. Most
of knowledge, thought and creation is not
of the former cultural periodicals, as we
know, have ceased to appear in our country. limited, in the stratified world of a civilised
If any have survived, • they have been s<1 society, to the significance these things have
gleichgeschaltet that they are hardly worth for the particular circle of people primarily,
considering. What has been the effect of directly and, as it were, physically involved
with them, whether actively or passively.
that?
At first glance, practically none. The This is always a small group, especially in
wheels of society continue to go round, even the sciences. Yet the knowledge in question,
without all those literary, artistic, theatrical, conveyed through however many interphilosophical, historical and other maga- mediaries, may in the end very profoundly
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affect the whole of society, just as politics,
including the nuclear threat, physically concerns each of us, even though most of us
have had no experience of the speculations
in theoretical physics which led to the manufacture of the atom bomb.
TI1at the same holds for non-scientific
knowledge is shown by many historic instances of an unprecedented cultural, political and moral upsurge throughout society,
where the original nucleus of crystallisation
or catalyst was an act of social self-awareness carried out, and indeed directly and
'physically' perceived, only by a quite small
and exclusive circle. Even subsequently,
that act may have remained outside the
apperception of society at large, yet it was
still an indispensable condition of its usage.
For we never know when some inconspicuous spark of knowledge, struck within range
of the few brain cells, as it were, specially
adapted for the organism's self-awareness,
may suddenly light up the road for the
whole of society, without its ever finding
out, perhaps, how it came to see the road.
But that is far from being the whole story.
For even those other innumerable Rashes
of knowledge which never illuminate the
path ahead for society as a whole have their
deep social importance, if only through the
mere fact that they happened: that they
might have cast light; that in their sheer
occurrence they fulfilled a certain range
of society's potentialities-either its creative powers or simply its liberties. They,
too, help to make and maintain a climate of civilisation without which none
of the more effective flashes could ever
occur. In shmt, the space within which
spiritual self-awareness operates is indivisible; the cutting of a single thread must injure the coherence of the whole network,
and this itself shows the remarkable interdependence of all those fine processes in
the social organism that I spoke of, the
transcendent importance of each one of them
and hence the transcendent destructiveness
wrought by its disturbance.
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On Missing Novels

JWOULD not wish to reduce everything

to this single and still relatively minor
aspect of the problem. Still, does it not in
itself confirm the deeply injurious influence
on the general spiritual and moral state of
society that the 'warrant for the arrest of
culture' already has and, above all, will have
in future even though its immediate impact
is only on a fairly limited number of minds?
If not a single new Czech novel has appeared in recent years in the bookshops of
which one could safely say that it enlarges
our experience of the world, this will certainly have no public effect. Readers are not
going to demonstrate in the streets, and in
the last resort one always finds something
to read. But who will dare assess the real
significance of this fact for Czech society?
Who knows how the gap will affect the spiritual and moral climate of the years to come?
How far will it weal<en om ability to 'know
ourselves'? How deeply will such an absence
of cultural self-knowledge brand those
whose self-knowing begins only today or
tomorrow? What mounds of mystification,
slowly forming in the general cultural consciousness, will need to be chipped away?
How far back will one need to go? Who
can tell what people will still find the
strength to light new fires of truth, when,
how and from what resources, once there
has been such thorough wastage not only
of the fuel, but of the very feeling that it
can be done?
A few novels of the kind missing from the
bookshops do nevertheless exist: they circulate in manuscript. So, in this respect. the
situation is not yet hopeless: it follows from
everything I have said that if such a novel
went around for years unknown to all but
twenty people, its existence would still b e
important. It means something that such a
book is here, that it could be written at all,
that it lives in at least one tiny area of the
cultural consciousness. But what about the
fields in which it is impossible to work
except through the so-called legal channels?
How can one estimate the actual extent of
damage already done, and yet to be done,
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by strangling every interesting development
in the stage and cinema, whose role as social
stimuli is so specific? How much greater still
may be the long term effect of the vacuum
in the humanities, in the theory and practice of social sciences? W'ho dares measure
the consequences of violently interrupting
the various long processes of self-knowledge
in ontology, ethics and historiography,
dependent as they are on access to sources
and on ongoing public debate, the consequences in general of damming up any normal circulation of information, ideas, discoveries and values, any public crystallisation of attitudes?
The overall question, then, is this: what
profound intellectual and moral impotence
will the nation suffer tomorrow, following
the castration of its culture today?
I fear that the baneful effects on society
will outlast by many years the particular
political interests that give rise to them. So
much the more guilty, in the eyes of history,
those who have sacrificed the country's spiritual future for the sake of their power
interests today.

quest for ever higher forms of social selforganisation, equivalent to its evolving complexity of structure, but, on the contrary, a
decline towards that 'state of maximum probability' representing the climax of entropy.
Following the direction of entropy, it goes
against the direction of life.
In a man's life, as we know, there is a
moment when the complexity of structure
begins suddenly to decline and his path
turns in the direction of entropy. This is the
moment when he, too, succumbs to the general law of the universe: the moment of death.
Somewhere at the bottom of every political authority which has chosen the path to
entropy (and would like to treat the individual as a computer into which any programme can be fed with the assurance that
he will carry it out) there lies hidden the
death-principle. There is an odour of death
even in the notion of 'order' which such an
~mthority puts into practice and which sees
every manifestation of genuine life, every
exceptional deed, individual expression,
unique thought, every unusual idea or wish,
as a red light signalling Confusion, Chaos,
and Anarchy.
The entire political practice of the present
Entropy & Our Life
regime, as I have tried to outline it here
UST as the constant increase of entropy step by step, confirms that those concepts
is the basic law of the universe, so it is which were always crucial for its programthe basic law of life to be ever more highly me-order, calm, consolidation, 'guiding the
structured and to struggle against entropy. nation out of its crisis', 'halting disruption',
Life rebels against all uniformity and level- 'assuaging hot tempers', and so on-have
ling; its aim is not sameness but variety, the finally acquired the same lethal meaning that
restlessness of transcendence, the adventure they have for every regime committed to
of novelty and rebellion against the status 'entropy'.
quo. An essential condition for its enhanceTrue enough, order prevails: a bureaument is the secret constantly made manifest. cratic order of grey monotony that stifles
On the other hand, the essence of autho- all individuality; of mechanical precision
rity whose aim is reduced to protecting its that suppresses everything of unique
own permanence by forcibly imposing the quality; of musty inertia that excludes the
uniformity of perpetual consent consists in transcendent. \Vhat prevails Is order witha fundamental distrust of all variety, uni- out life.
queness, and transcendence; in fundamenTrue enough, the country is calm. Calm,
tal aversion to everything unknown, impal- would you not say, as a morgue or a grave?
pable and currently obscure; in basic proclivity for the uniform , the identical and A Historyless People
the inert; in deep affection for the status quo.
N a society which is really alive there is,
The mechanical spirit prevails in it over the
naturally, always something happening.
vital. The order it strives for is no frank
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The interplay of current activities and
events, of overt and concealed movement,
produces a constant succession of unique
situations that provoke further action and
fresh movement. The mysterious, vital
polarity of the continuous and the chang··
ing, the regular and the random, the foreseen and the unexpected, has its effect in
the 'time-dimension' and is borne out in the
flow of events. The more highly structured
the life of a society, the more highly structured its time-dimension becomes and the
more prominent the element of uniqueness
and unrepeatability within that time-flow.
This in turn, of course, makes it more possible to reflect its sequential character; to
represent it, that is, as an irreversible stream
of non-interchangeable situations, and so in
retrospect to understand better whatever in
the life of society is governed by regular
laws. The richer the life that society lives,
then, the more clearly it perceives the dimension of social time, the dimension of history.
In other words, wherever there is room
for social activity, room is created for a
social memory as well. Any society that is
alive is a society with a history.
If the element of continuity and causality
is so vitally linked in history with the element of unrepeatability and unpredictability, we may well ask how true history-that
inextinguishable source of 'chaos', fountainhead of unrest, and a slap in the face for
law and order-can ever exist in a world
ruled by an 'entropic' regime.
The answer is plain: it cannot. And, indeed, it does not-on the surface, anyway.
Under such a regime, the elimination of life
in the proper sense brings social time to a
halt, so that history disappears from its
purview.
In our own country too, one has the impression that for some time past there has
been no history. Slowly but surely we are
losing the sense of time. We begin to forget
what happened when, what came earlier
and what later, and we are gradually dominated by the feeling that it really doesn't
matter. As uniqueness disappears from the
flow of events, so does continuity; every-
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thing merges into the single grey image of
one and the same cycle and we say 'Nothing
is happening'. Here, too, a deadly order has
been imposed: all activity is completely
organised and so completely deadened. The
deadening of the sense of time-sequence in
society inevitably kills it in private life as
well. No longer backed by social history or
the history cif the individual position within
it, private life declines to a pre-historic level
where time derives its only rhythm from
such events as birth, marriage, and death.
The loss of the sense of social time seems
in every way to cast society back into the
primaeval state where, for thousands of
years, humanity could get no further in
measuring it than by the cosmic and climatic pattern of endlessly repeated annual
seasons and the religious rites associated
with them.
The gap left by the disquieting dimension
of history has, naturally, to be filled. So the
disorder of real history is replaced by the
orderliness of pseudo-history, whose author
is not the life of a society, but an official
planner. Instead of events we are offered
non-events; we live from anniversary to
anniversary, from celebration to celebration,
from parade to parade, from an unanimous
congress to unanimous elections and back
again; from a Press Day to an Artillery Day,
and vice versa. It is no coincidence that,
thanks to this substitute for history, we are
able to review everything that is happening in society, past and future too, by simply
glancing at the calendar. And the notoriously familiar character of the recurrent rituals
makes such information quite as adequate
as if we had been present at the events
themselves.
What we have, then, is perfect order-at
the cost, however, of reverting to prehistory.
Even so, we must enter a caveat: whereas
for our ancestors the repeated rituals always
had a deep existential meaning, for us they
are merely a routine performed for its own
sake. The government keeps them going to
maintain the impression that history is moving. The public goes through the motions
to keep out of trouble.
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AN 'entropic' regime has one means of in. creasing the general entropy within its
own sphere of inRuence, namely, by tightening its own central control, rendering itself more monolithic, and enclosing society
in an ever more comprehensive and impermeable straitjacket for unlinear manipulation. But with every step it takes in this
direction it inevitably increases its own
entropy too.
In an effort to immobilise the world, it
immobilises itself, undermining its own
ability to cope with anything new or to
resist the natural currents of life. The 'entropic' regime is, thus, essentially doomed
to become at last the victim of its own lethal
principle, and the most vulnerable victim at
that, thanks to the absence of any impulse
within its own structure that could, as it
were, make it face up to itself. Life itself,
by contrast, with its irrepressible urge to
oppose entropy, is able all the more successfully and inventively to resist being violated,
the faster the violating authority succumbs
to its own sclerosis.
In trying to paralyse life, then, the authorities paralyse themselves and in the long
run incapacitate themselves for paralysing
life.
In other words, life may be subjected to
a prolonged and thorough process of violation, enfeeblement, anaesthesia. Yet in the
end it cannot be permanently halted. Albeit
quietly, covertly, and slowly, it nevertheless
goes on. Though it be estranged from itself
a thousand times, in some way it always
manages to recuperate; however violently
ravished, it always finally survives the power
that ravished it. It cannot be otherwise, in
view of the profoundly ambivalent nature
of every 'entropic' authority, which can
only suppress life if there is life to suppress
and so, in the last resort, depends for · its
own existence on life whereas life in no way
depends on it. The only force that can truly
destroy life on our planet is the force that
knows no compromise: the universal validity
of the second law of thermodynamics.
If life cannot b e destroyed for good,
neither, then, can history be entirely brought
to a halt. A secret streamlet trickles on beQUEST
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neath the heavy crust of inertia and pseudoevents, slowly and inconspicuously undercutting it. It may be a long process, but one
day it has to happen: the crust can no longer
hold and stalis to crack.
This is the moment when something once
more begins visibly to happen, something
truly new and unique, something unscheduled in the official calendar of 'happenings',
something that makes us no longer indifferent to what occurs and when. Something truly historic in the sense that history
again demands to be heard.

BUT how, in our particular circumstances,
could it come about that history 'demands to be heard'? What does such a
prospect really imply? I am neither historian
nor prophet, yet there are some observations touching on the structure of these
'moments' which one cannot avoid making.
Wherever there is, in some degree, open
competition for power as the only real
guarantee of public control over its exercise
and, in the last resort, the only guarantee of
free speech, the political authorities must
willy-nilly participate in some kind of permanent and overt dialogue with the life of
society. They are forced continually to
wrestle with all kinds of questions which
life puts to them. Wherever no such competition exists and freedom of speech is
therefore, of necessity, sooner or later suppressed- as is the case with every 'entropic'
regime-the authorities, instead of adapting
themselves to life, try to adapt life to themselves. Instead of coping openly and continually with real conRicts, demands and
issues, they simply draw a veil over them .
Yet somewhere under the lid, those conflicts
and demands continue, grow and multiply
only to burst fortl1 as a certain moment
arrives when the crust can no longer hold
them down. That is the moment when the
dead weight of inertia crumbles and history
steps out again into the arena.
And what happens after that?
The authorities are still strong enough, to
he sure, to prevent those vital conRicts from
isst1ing in the shape of open discussion or
open rivalry for power. But they no longer
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have the strength to resist this pressure altogether. So life vents itself where it canin the secret corridors of power, where it
can insist on secret discussion and finally
on secret competition. For this, of course,
the authorities are unprepared : any substantive dialogue with life is outside their
range of competence. So they panic. Life
sows confusion in their council-chambers in
the shape of personal quarrels, intrigues,
snares and confrontations; and even infects,
as it were, their O\Vll representatives: the
death mask of impersonality that their officials wore to identify themselves with the
monolith of power is suddenly dropped, revealing live people competing for power in
the most 'human' way and struggling in selfdefence, one against the other. TI1is is the
notorious moment for palace revolutions
and putsches, for sudden and ouh:vardly
mystifying changes of portfolio and changes
of key notes in set speeches; the moment
when real or construed conspiracies and
secret centres are revealed; the moment
when real or imaginary crimes are made
known and ancient guilt unearthed; the
moment for mutual dismissals from office,
mutual denigration and perhaps even arrests
and trials . vVhereas before every man in
authority had spoken the same language,
used the same cliches, applauded successful fulfilment of the same targets, now suddenly the monolith of power breaks down
into distinguishable persons, still speaking
the same language, but using it to make
personal attacks on one another. And we
learn with astonishment that some of themthose who lost, that is, in the secret struggle
for power-had never taken their targets
seriously and never successfully fulfilled
them, far from it, whereas others-the winners, that is-had really meant what they
said and are alone capable of achieving their
aims.
The more rational the construction of the
official calendar of non-events over the
years, the more irrational the effect of a
sudden eruption of genuine history. All its
long-suppressed elements of unrepeatability,
uniqueness and incalculability, all its long-
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denied mysteries, come rushing through the
breach. Where for years we had been denied
the slightest, most ordina1y surprise, now
life is one huge surprise-and it is well worth
it. The whole disorderliness of history, concealed under artificial order for years, suddenly spurts out.

HOW well we know all this! How often
we have witnessed it in our part of the
world! The machine that worked for years
to apparent perfection, faultlessly, without
a hitch, falls apart overnight. The system
that seemed likely to reign unchanged, world
without end, since nothing could call its
power in question amid all those unanimous
votes and elections, is shattered without
warning. And, to our amazement, we find
that everything was quite otherwise than
we had thought.
The moment when such a tornado whirls
through the musty edifice of petrified powerstructures is, of course, far from being just a
source of amusement for all of us who are
outside the ramparts of authority. For we,
too, are always involved, albeit indirectly.
Is it not the quiet, perennial pressure of life,
the ceaselessly resisted but finally irresistible demands and interests of all society, its
conflicts and its tensions, which ever and
again shake the foundations of power? No
wonder that society continually reawakens
at such moments, attaches itself to them,
receives them with great alertness, is excited by them and seeks to exploit them! In
almost every case such tremors provoke
hopes or fears of one kind or another, create
-or seem to create-scope for the realisation
of life's various impulses and ambitions, and
accelerate all kinds of movements within
society.
Yet, in almost every case, it is equally true
that this situation, due to the basically unnatural structure of the kind of confrontation with life such sudden shake-ups of
power bring about, carries with it many and
incalculable risks.
I shall try to illuminate further one such
risk.
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Of Humiliation & Passion

rectify old wrongs, not only searchings for
truth and for reforms matching life's needs,
F a man takes orders every day in silence but also symptoms of bilious hatred, vengefrom an incompetent superior, if every ful wrath, and a kind of feverish desire for
day he solemnly performs ritual acts which immediate satisfaction for all the endured
he privately finds ridiculous, if he unhesitat- degradation. (The impulsive and often wayingly answers questionnaires in a sense con- ward fom1s of this desire may also spring
trary to his real opinions and is prepared largely from a vague impression that the
to deny his own self in public, if he sees no whole outbreak has come too late, at a time
difficulty in feigning sympathy or even when it has lost its meaning, having no
affection where in fact he feels only indiffer- longer any immediate motive and so carryence or aversion, it still does not mean that ing no immediate risk, when it is actually
he has entirely lost the use of one of the just an ersatz for something that should have
basic human senses, namely the sense of happened in a quite different context.)
humiliation.
No wonder, again, that the men in power,
On the contrary: even if they never speak accustomed for years to absolute agreement,
of it, people have a very acute appreciation unanimous and unreserved support, and a
of the price they have paid for outward total unity of total pretence, are so shocked
peace and quiet-humiliation of their human by the upsurge of suppressed feelings at
dignity in permanence. The less direct resis- such a moment that they feel exposed to an
tance they put up to it-comforting them- unheard-of threat and, in this mood ( assumselves by driving it from their mind and ing themselves to be the sole guarantors of
deceiving themselves with the thought that the world's survival), detect such an unit is of no account, or else simply gritting precedented threat to the rest of the world,
their teeth-the deeper the experience etches too, that they do not hesitate to call up hosts
itself into their emotional memory. The man of foreign soldiers to save both themselves
who can resist humiliation can quickly for- and it.
get it; but the man who can long tolerate it
must also long remember it. In actual fact,
E experienced one such explosion not
then, nothing remains forgotten. All the fear
long ago. Those who had spent years
one has endured, the dissimulation one has humiliating and insulting people, and were
been forced into, all the painful and degrad- then so shocked when those people tried to
ing buffoonery, and, worst of all, perhaps, raise their own voices, now label the whole
the feeling of displaying cowardice-and episode an 'outbreak of passions'. And what,
this settles and accumulates somewhere at pray, were the passions that broke out?
the depths of our social consciousness, 'Those who know what protracted and
quietly fermenting.
thorough-going humiliations had preceded
Clearly, this is no healthy situation. Left the explosion, and who understand the
untreated, the abscesses suppurate; the pus psycho-social mechanics of the subsequent
cannot escape from the body and the malady 1:eaction to them, should be more surprised
spreads throughout the organism; the natural at the relatively calm, objective and indeed
human emotion is denied the process of loyal form which the 'explosion' took. Yet,
objectivisation and instead, caged up over as everyone knows, we had to pay a cruel
long periods in the emotional memory alone, price for that 'moment of truth'.
is gradually deformed into a sick cramp,
The authorities in power today are prointo a toxic substance not unlike the carbon foundly different from those who ruled prior
monoxide produced by incomplete combus- to that recent explosion. Not only because
tion.
the latter were, so to speak, the 'originals'
No wonder, then, that when the crust and their successors a mere fonnalised imicracks and the lava of life rolls out, there tation, incapable of reflecting the extent to
appear not only well-considered attempts to which the original had meanwhile lost its
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mystique, but primarily for another reason. vvorried about our current payments in
For whereas the earlier version rested on a terms of everyday bittemess at the spoliagenuine and not inconsiderable social basis tion of society and human degradation, nor
derived from the trustful support accorded, about the heavy tax we shall have to pay
though in declining measure, by one part of in the shape of a long-lasting spiritual and
the population, and on the equally genuine moral decline of society. I am also concernand considerable attractiveness (which also ed with the scarcely calculable surcharge
gradually evaporated) of the social benefits which may be imposed on us when the
it originally promised, today's regime rests moment next arrives for life and history to
solely on the ruling minority's instinct of demand their due.
self-preservation and on the fear of the ruled
The degree of responsibility a political
majority.
leader bears for the condition of his country
In these circumstances, it is hard to fore- must always vary and, obviously, can never
see all the feasible scenarios for an even- be absolute. He never rules alone, and so
tual future 'moment of truth'-to foresee how some portion of responsibility rests on those
such a complex and undisguised degradation who surround him. No country exists in a
of the whole of society might one day de- vacuum, so its policies are in some ways
mand satisfaction. And it is quite impossible always influenced by those of other counto estimate the scope and depth of the tragic tries. Clearly, the previous rulers always
consequences such a moment might inflict, have much to answer for, since it was their
perhaps must inflict, on our two nations.
policies that predetermined the present
It is startling to consider in this context situation. The public, too, has much to
the inability of a govemment, which adver- answer for, both individually, through the
tises itself as the most scientific on record, daily personal decisions of each responsible
to grasp the elementary rules of its own ope- human being that went to create the total
rations, or to learn from its own past.
state of affairs, and collectively, as a sociohistoric whole, limited by circumstances and
HAVE made it clear that I have no fear limiting those circumstances in turn.
of life in Czechoslovakia coming to a
Despite these qualifications, which natuhalt, or of history being suspended for ever rally apply in our current situation, as in
with the accession to power of the present any other, your responsibility as a political
leaders. Every situation is history, and every leader is still a great one. You help to deterepoch has been succeeded by a fresh situa- mine the climate in which we all have to
tion and a new epoch; and, for better or live and can therefore directly influence the
worse, the new ones were always quite re- final size of the bill our society will be paymote from the expectations of the organisers ing for today's process of 'consolidation'.
and rulers of the preceding period.
Czechs and Slovaks, like other na·what I am afraid of is something else.
tions, harbour within themselves simulThe whole of this letter is concerned, in fact,
with what I really fear-the pointlessly harsh taneously the most disparate potentialities.
and long-lasting consequences which the We have had, we still have, and we will go
present violent abuses will have for our on having our heroes and, equally, our innations. I fear the price we are all bound formers and traitors. We are capable of unto pay for the drastic suppression of history, leashing our imagination and creativity, of
the cruel and needless banishment of life rising spiritually and morally to unexpected
into the underground of society and the heights, of fighting for the truth and sacridepths of the human soul, the new com- ficing ourselves for others. But it lies in us
pulsory 'deferment' of every opportunity for equally to succumb to total apathy, to take
society to live in anything like a natural no interest in anything but our bellies and
way. And perhaps it is apparent from what to spend our time tripping over one another.
I wrote a little way back that I am not only And though human souls are far from being
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mere pint-pots into which anything can be
poured (note the arrogant implications of
that dreadful phrase so frequent in official
speeches, when it is complained that 'we'that is, 'the government'-find that such and
such ideas are 'being instilled into people's
heads'), nevertheless, it depends very much
on the leaders which of these contrary
tendencies that slumber in society will be
mobilised, which set of potentialities will
be given the chance of fulfilment and which
will be, on the contrary, suppressed.
So far, it is the worst in us which is being
systematically activated and enlargedegotism, hypocrisy, indifference, cowardice,
fear, resignation, and the desire to escape
every personal responsibility, regardless of
the general consequences.
Yet even today's national leadership has
the opportunity to influence society by its
policies in such a way as to encourage not
the worse side of us, but th e better.

so

far, you and your government have
chosen the easy way out for yourselves,
and the most dangerous road for society:

the path of inner decay for the sake of outward appearances; of deadening life for the
sake of increasing uniformity; of deepening
the spiritual and moral crisis of our country,
and ceaselessly degrading human dignity
with the paltry objective of protecting your
own power.
Yet, even within the given limitations, you
have the chance to do much towards at least
relative improvement of the situation. This
might be a more strenuous and less gratifying way, whose benefits would not be immediately obvious and which would meet with
resistance here and there. But in the light
of our society's true interests and prospects,
this way would be vastly the more meaningful one.
AS a citizen of this country, I hereby request, openly and publicly, that you
and the leading representatives of the present regime consider, with all seriousness,
the matters I have tried to draw to your
attention, assess in their light the degree of
your historic responsibility, and act accordingly.

Vimala Rao

BETRAYAL
And life's love has come to this
parting without even a word on the lips;
you were a man; you knew
how to bend when you spoke to small women
when you uttered promises
even thumbs turned to pearls;
time dared not touch the only gift
that ran in your head - of manliness
yet yourself abdicated, so unkingly;
I was a woman
my only virtue the clarity of tears
you were a man
when you tore the pact pressed wordlessly
somewhere between our hands and bodies
I could only let you pass like the wind
among winter branches;
but someday after life has taken
its measure of us, we shall meet;
then how shall we look each other in the eye?

H.

J. Habakkuk

THE UNIVERSITY OF THE 21ST CENTURY
In its quest for '1·elevance', there is some danger that society will lose sight of the distinct-ive
competence of a university, which is to serve as a centre of learning and free inquiry, of civilization and culture. In his address to the opening plenary session of the sixth quinquennial conference
of the International Association of Universit-ies held in 1\foscow in August 1975, the ViceChancellor of Oxford University dwelt on this th eme. He confined himself to 'universities in
advanced industrial countries' but most of w hat he said has significance for develo ping countries
too. '\-Ve reproduce below an abridged version of l\lh Habakkuk's address as H appeared in th e
Times Higher Education Supplement, London .

WE are here to consider the problems
which will face the universities over
the next 25 years. I want to isolate some
questions which seem to me crucial for our
future and attempt a personal guess at the
answers. I shall confine myself to universities in advanced industrial countries.
My first set of questions is about the functions of the university; my second, about
the future size of the university population;
my third and last about relations with the
state.
Will the different functions, which historically have been combined in a university, remain together in a single institution?
The primary purpose of the university, the
central purpose which the university exists
to serve, is the search for knowledge and
fundamental understanding in all intellectual disciplines and the transmission of that
knowledge and understanding.
It has also been a function of universities
to give to young people from a relatively
narrow age group an education designed to
develop their general intellectual capacity.
In addition, universities have provided a
specialist training for their professions
which require not merely general intellectual ability but specific knowledge and skill.
There are very cogent reasons for the association within a single institution of these
functions-research and teaching, general
education and training in professional skills.

The association of advanced teaching
with research benefits both. Universities do
not exist simply to transmit knowledge already in the books. Research, for its part,
is the more effective if the researcher has
to communicate his ideas about the field in
which he works-about the field in general
and not merely about his immediate research subjects-in a simplified fotm to an
audience of students.
Research on a large scale is undertaken
at the Bell laboratories, in government departments, in specialized research institutes
-segregated from the university and divorced from advanced teaching. Advanced
teaching of high quality can take place at
institutions which do little or no research,
at many American liberal arts colleges, for
example. An education in general intellectual skills can be provided by colleges which
do not claim to teach at an advanced level.
Training in advanced professional skills,
moreover, is sometimes provided in nonuniversity institutions-in technical colleges,
colleges of education, staff colleges and the
Gmndes Ecoles. Moreover, there are some
institutions which combine research, advanced teaching and professional training,
but only in a single intellectual discipline,
such as schools of business studies or hospital medical schools.
The concentration within a single institution-the university-:-of these diverse func-
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tions has probably always involved some
degree of tension, but the tensions have
been intensified in recent years by three
developments: the increase in knowledge
and the rapidity with which it accumulates;
the growth in the size of the university population and the change in its composition;
and the increase in cost.
Despite the tensions, however, between
the various functions of the university, they
have, as Professor Parsons observes, 'remained together in a single bundle and have not
come to be distributed among struch1rally
separate and distinctive units'.
How far will this continue to be true over
the next 25 years? Will universities continue
in an age of mass tertiary education the
combination and balance of functions which
has characterized most of their history?
The answer to this question depends primarily on the size and nature of the demands facing the universities over the next
25 years. I tum now to the second of my
main questions.
the growth of university populaW ILL
tion, so marked a feature of the past 25
years, continue in the next 25? Or are we at
the end of the period of expansion and about
to enter a 'steady state' in which the university population will stabilize if not decline?
If expansion continues our major preoccupation will be how to produce new
buildings and new curricula for larger numbers and a wider range of abilities and tastes.
If it ceases we shall still have worries but
they will be different: how to provide scope
for fresh blood and new subjects despite a
stationary establishment.
Are the problems of the future how to
cope with continued growth, or how to remain healthy without growing?
There are forces which are unfavourable
to continued expansion. On the supply side
the unit costs of all forms of education will
tend to rise continuously in relation to unit
costs in the rest of the economy, for education is a very labour-intensive activity and
also an activity where only limited increases
in output per man can be achieved without
destroying the quality of the product.
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Neither in teaching nor research are opportunities for achieving a continuous increase in productivity available as they are
in other sectors of the economy. Further
education, therefore-along with other
forms of education-will tend to become a
relatively expensive activity.
There is also a restricting influence on
the demand side. The absolute number of
young adults-the age group from which
most students in post-school education are
drawn-will in many parts of Western
Europe and the United States cease to increase in the 1980s and in some areas it is
expected thereafter to decrease.
Thus the relative cost of further education
will rise and the age-group which has provided most of the demand will stabilize. On
the other hand there will be some influences
favourable to an increase in demand for
further education.
Over the past 50 years, as countries have
industrialized and as income a head has
risen, a progressively increasing proportion
of young adults has wanted to go on to some
form of further education. There are some
who argue that when the proportion reaches
50 per cent-as it has in the most advanced
industrial country, the United States-then
we approach a limit beyond which very
little expansion is likely.
Whether there is a limit or whether advanced societies will ultimately provide a
post-school education for virtually everyone
is an immensely important question. But
even if there is a limit-and even if it lies
about the 50 per cent mark-many advanced
countries at the present time give further
education to less than 50 per cent of young
adults and in these countries at least the
percentage will continue to increase for
some decades ahead.
There is another and more interesting
possibility. We may be faced in the next 25
years with a fundamental change in the
structure of demand for further education.
Despite many innovations, the present pattern is still fundamentally one in which 20
years of education are followed by 40 years
of work without education.
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There are signs in many countries that this
is changing. Many people want to start their
further education only after a long period
of employment, or they want to study parttime while they are still in employment.
There are also people who, later in life, need
to bring their knowledge and skills up to
date and adapt them to new needs, or wish
to widen their horizons by taking up new
subjects.
Demands of this kind, of course, are not
new-some of them indeed are very old-but
they have become more pronounced in recent years, and new institutions have been
created and old institutions adapted to enable adults to take education when and in
what form they want it
Some educationists believe this is where
the future lies; they hope to see a new synthesis between learning, work and leisure;
they expect that recurrent, continuing, lifetime education will become a major-perhaps the major-form of further education
in advanced industrial society.
It is clear, for example, from the success
of the Open University in Great Britain,
that television-the major source of innovation-lends itself particularly to the education, especially part-time, of adults of all
ages and it evidently has considerable potentialities. But the preoccupation of so much
further education with the 17-24 age group
was not fortuitous .
The capacity to absorb information, to
master a discipline or acquire a skill is
greatest in the late teens and early twenties
and though it is often said that the adult
student has a keener sense of what he wants
to study and a stronger motive to succeed,
I believe it is easier to applv oneself to study
when one is young than after years of emplovment.
But of course, even if these doubts about
recurrent education are well-founded, even
if there is no radical transformation, there
will certainly be some increase in demand
for continuing education, particularly in the
dem and for 'post-exn::Jrience' courses designed to retrain and bring up to date.
For all these reasons I believe that the
course of social and economic change in the
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remainder of this century will produce an
increase in demand for further education,
even if at a slower rate than in the past. Its
strength will obviously depend on how fast
incomes rise; and it will make a difference
whether the demand is geared to the labour
requirEments of the economy or to the aspirations of private individuals. But that the
underlying forces in the next 25 years will
on balance be favourable to expansion I do
not doubt.
For this conference the important question is how far this demand will be for people educated in a university, as distinct from
other institutions of further education. How
far will the demand, in so far as it is for
specialists; be a demand for specialists educated and trained at an advanced level-for
high-level engineers as distinct from technicians?
So far as advanced technology is concerned, it has been argued that it does not require a large number of very highly trained
people to operate it but surely for the administration and general operation of increasingly complex societies we shall require
large numbers of specialists highly trained
at the level appropriate to a university.
Moreover, this demand will be for training of the type which universities provide.
It will be a demand, that is, for an education which, though specialized, emphasizes
the principles and concepts relevant to a
wide range of occupations rather than training closely geared to the narrow needs of a
verv specific vocation, and which therefore
will enable the student to respond in later
life to changes in the skills required of him.
The education for many professions which
used to be entirely or in part 'on the job'
is now increasingly provided within the
universities-social administration and business management, insurance, accountancy,
actuarial work; and while no doubt this is
in part a product of a mistaken passion for
certificates, it is mainly a sign that the training for these professions has become more
advanced and more academic. The trend
will continue.
It is, moreover, precisely these highly
qualified specialists who will represent the
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most pressing demands for post-experience
courses.
Finally, among the growing specialist
demands, will be demands for research as
the basis for new technology and to improve
methods of dealing with human and social
problems. I recognize that these might be
met by the growth of a separate, specialized
research sector-a quartary sector beyond
the system of tertiary education-and that
this has happened in some places. But I believe that this is not the way developments
are likely to go in Western Europe.
Some people agree that for these reasons
there will be a growing demand for university education, but believe there are not
enough potential students sufficie:c.tly clever
and interested to profit from such an education.
The evidence on the point is ambiguous,
but I should guess that among those children who at present do not go to a university
there are a fair number no less able than
those who do: able boys and girls ( especially girls) who, because of family background and attitudes feel no particular desire to enter a university.
University work is intellectually arduous;
it is not to everyone's taste. Such attitudes
may be difficult to change but my own belief is that economic development will
weaken such attitudes and diffuse the ambition to enter a university.
No one can be sure how much untapped
ability of this kind exists. There is, moreover, no absolutely hard and fast line of
demarcation between those who can and
those who cannot profitably study at a university; there is, rather, a debatable borderland of ability and motivation, and at what
point in this borderland university entrance
should be set is a difficult matter of judgment.
is the essence of the university that it is
I Tselective,
but exactly how selective should
it be? To what extent should the university
attempt to provide for people who wish to
continue their education beyond school but
are less well equipped for advanced intellectual study or not strongly committed to
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it? TI1e size of the university sector, and
its character, will be as much influenced by
our answer to this question as it is by the
distribution of academic · ~bility among
potential candidates.
There are advantages in educating a substantial part of what I shall for convenience
call the 'non-academic' part of the population in the university, in an ethos determined by those who are committed to the pursuit and transmission of learning. Some
people of limited academic ability or commitment will, in later life, be leaders of
their community, as city councillors, magistrates, businessmen, entertainers, as journalists and politicians.
The life of society will be healthier if
these leaders have wide horizons, a sense
of continuity, some appreciation of the complexity of problems and the need for intelligent thought in dealing with them, qualities
which we like to think are encouraged by
a university education.
The contrary argument is that the inclusion of large numbers with a limited capacity
for academic work, or only a very weak
interest in it, would make it difficult for the
university to function as a centre of teaching
and research. It would certainly render
inevitable extensive changes in curricula.
We are all familiar with the long-standing
debate whether undergraduate courses designed primarily to enable specialists to
master their subjects-still the basis of most
university education-provide the best
education for the non-specialists.
The latter would be better served, it is
urged, by a general education framed specifically to meet their needs-an education
which introduced the student to the main
fields of knowledge (scientific, historical,
linguistic) or gave him an insight into the
principal methods of thought; a broad-based
education stressing range and diversity
rather than depth.
It has also been argued that non-specialists would be adequately served by shorter
undergraduate courses, and various proposals have been made, for example, for a
two-year course of general education at the
end of which those with the appropriate
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ability and aptitude would proceed to a
further two years of more specialized but
still undergraduate study.
Whether the needs of the able nonspecialist would in fact be better met by
such courses is debatable. What is clear is
that if the university had to frame its curricula to do justice not only to specialists and
non-specialists but to a very wide range of
academic ability, it would be difficult to
maintain a structure of undergraduate
courses based on specialized academic
disciplines.
in what I have said is a much
I MPLICIT
more fundamental question which I ought
not to shirk: who should decide which
external demands on the university should
be met? Who should denne them? And what
is the nature of the contribution which the
university by its very nature can make to
meeting them?
The principle that universities should be
responsive to the needs of society (in some
sense or other of that very imprecise term)
is not in question. Throughout their history,
universities have been subject to many
immediate nressures from the particular
~ocieties in ~hich they exist-from political
and religious movements, from the professions, from a wide variety of ideologies and
causes, as well as from the state.
Throughout t..l}eir history they have had
to reconcile these immediate local pressures
with their loyalty to their primary purposethe pursuit of learning.
What is new about the present situation
is that the state is now by far the most important source of external influence; because
so many universities depend so heavily upon
the state for finance, the state is in a strong
position to induce the universities to accept
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its definition of social needs, the judgment
of the public interest is now concentrated
in a single institution to a much greater extent than in earlier times, and that institution one of exceptional power and influence.
And even in countries like my own, where
universities enjoy an exceptionally great
degree of freedom in deciding what subjects to teach and how to teach them, even
in the countries where the autonomy of the
universities is respected most punctiliously,
we may expect increased pressure on the
universities to encourage those activities
'relevant to the national needs', to adapt
their education to meet the needs of the
economy for trained manpower, to produce
what have been described as the 'right
courses at the right price'.
In these circumstances there is some
danger that society will lose sight. of ~he
distinctive competence of a umvers1ty,
which is to serve as a centre of learning and
free inquiry, of civilization and culture, as
a centre for the unfettered exchange of
ideas, as a place where men can attempt to
the best of their ability to discover and teach
the truth.
If the university has to conform too
narrowly to the views of what is important
which happen to be fashionable or dominant
at the moment, if it is induced to direct too
many of its resources to meeting th~ linmediate needs of society as these are mterpreted by the state at a particular point of
time-then we shall find that the ability of
the university to perform its central function has been impaired and its capacity to
produce creative and original work weakened. As a result, it will fail to make the
contribution to meeting social needs which
only the university can make.
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Notes

L ORIGINAL SIN IN THE
AMERICAN ACADEMY*

the old, gray mareEDUCATION-like
ain't what she used to be. Members of
a new breed of academic demagogues have
increasingly begun to take over the modern
university. Whether administrators or teaching personnel, members of this breed are
less concerned with teaching, learning and
research than with placating those citizens
and legislators that are infuriated over the
failures of modem education, over the
monies it has wasted and the lack of accountability it has shown. Many of these
educational demagogues are conspicuously
anti-intellectual and anti-rational and often
uncomfortable in the presence of scholars.
" The reader should not assume that the remarks and content of this paper are related to the
institution at which the author currently teaches.
This is definitely not the case. The material for
the observation and criticism made in this paper
come from ( 1 ) reading in educational literature
and educational journals; ( 2) conversations with
individuals who have taught at a variety of institutions-both secondary and academic; ( 3) newspaper articles and Sunday supplement features;
( 4) books that are highly critical of the substance
of academic life and teaching; and ( 5) to some
degree, some of the events I have observed at the
variety of previous institutions at which I have
taught. I have also included one or two experiences with students within the last decade.
1 Erich Fromm, The Anatomy of Human Destructiveness, Greenwich, Connecticut: Publications,
1975, pp. 578. See particularly pp. 328-31 in
chapter 11, 'Malignant Aggression: Cruelty And
Destructiveness', pp. 300-361. This volume was
originally published in hardcover by Holt, Rinehart
and Winston, Inc.

They are born politicians and will not
hesitate to mete out ruthless treatment to
anyone who stands in their way, including
established scholars. If they are administrators-and I am here referring primarily to
chairmen and deans-they exhibit the destructive, cruel and mean traits of the sadomasochistic, bureaucratic character that has
been described so perceptively by Fromm. 1
This new breed has turned higher education upside down (and done so also on the
secondary level) so that an Orwellian atmosphere has been created. In this atmosphere the worst is the best, incompetence
is called hard work, irresponsibility demonstrates that someone is overburdened with
too heavy a load, the inflexible, military
style is called an example of managerial
delegation of power and substantive decisions are regarded as unquestionably the
prerogatives of administrators, even when
the decisions are made by individuals operating wholly outside of their areas of expertise.
In an effort to plug the educational dike
against the floodwaters of this demagogy,
scholars of integrity, familiar with the intellectual and cultural heritage of the West
and who recognize that there is no substitute for intellectual effort in the republic of
learning, have raised their voices against
those mountebanks who are trying to convert higher education into a three-ringed
circus. They have thus made themselves
thorns in the sides of the ruling demagogues.
In the eyes of the latter the traditional
scholar who raises his voice is 'not a member
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of the team'. Such an academic dissenter is
a maverick who obstructs progress and
adaptation to the realities of the marketplace. He is impractical and is always trying
to make a wave. Ergo, he must go. If this
cannot be accomplished his voice must be
effectively muHfed so that he has no influence either on the public, or on the faculty
or on the student.
Among the new demagogues the activities of maverick scholars are seen as a species of Original Sin. To discourage such
activities formulations must be made that
explicitly define the types of activity that
constitute Original Sin. In addition, methods must be employed for eliminating educational Original Sin wherever it rears its
ugly head. The present note is devoted to
a brief examination of this phenomenon in
academia.
happens to the individual teacher
WHAT
who steadfastly adheres to his or her
professional integrity in ar. educational
milieu that is crumbling intellectually all
around him? What happens to the professor
of integrity who clings to any or all of the
three great ideals of education that consti··
tute the essentials of personal transformation? I am referring to the means by which
the still loosely shaped, young adult becomes that unique individual whom, traditionally, we have designated as 'the truly,
educated men', 'the cultivated man' or 'the
authentic well-balanced . personality'. The
three great, educational ideals to which I
refer are the following: ( 1) The b·aining of
the mind in those senses derived from the
philosophies of classical Greece, a goal
which we have always referred to as the
worship and use of reason. ( 2.) The entire
spectrum of what is meant by the search
for truth, which demands a deep understanding of the methods by which, and only
by which, it is felt, truth can be attained
2 Pitrim Sorokin, Fads and Foibles in Modern
Sociology and Related Sciences, Chicago: Henry
Regnery Company, 1956. pp. 557. See particularly
chapter 11, 'Predictability and Scientific Theory',
pp. 250-278.
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and which we characterize as the logicoempirical tradition. ( 3) The passion for
social justice in, and social understanding
of, the human condition-the abstract exploration of morality, which we label law
and collective purpose-by which understanding we hope to achieve right relations
('optimal' relations if you feel comfortable
only with a more secular term) among men.
What are the ways in which these three
ideals are violated daily on the American
campus? Their modes of violation are so
numerous that voiumes would be required
to deal justly with them. Here let me mention the more conspicuous, more institutionalized and livelier expressions of the betrayal of these ideals in higher education. Such
betrayals may be expressed in the following ways. ( 1) The encouragement of showmanship in the classroom and the intellectual de-emphasis of the content and methods
of learning. The desired atmosphere is a
combination of vaudeville entertainment, a
TV talk and a hyperhormonal, student rap
session. ( 2) The encouragement of the
slyne;;;s of the campus operator and the
awarding of premiums for ploymanship in
order to achieve educational ambitions
rather than the quest for dialogue and communication required for shared educational
understanding. ( 3) The demand that those
concen:.ed witb education adopt the shortterm point of view, and the encouragement
of adminisb·ative and professional unwillingness to take stock of the intellectual and
social consequences that will inevitably
derive from living and thinking only in the
here-and-now. ( 4) The willingness to lower
educational standards to the point where
'the process of education' becomes a
travesty, the granting of degrees a farce and
the intellectual achievement level of the
college-educated about that of L1e New
York City elementary school graduate of
the 20's. ( 5) The brazen substitution of
'scientism' for the needed methodological
pluralism in the social and behavioural
sciences, particularly the need for what
Sorokin 2 has called meaningful-causal relationships. The latter encourage a willingness
to see 'life steadily and see it whole' and
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discourage a tendency towards trivialization in social and behavioural researchtrivialization often regarded as. a virtue because it seems to confer great scientific
objectivity on the pursuit of narrow themes
of questionable social significance. However, this criticism should not be interpreted
as a rejection on my part of current, standard
scientific methodoiogy or the research
themes that constitute the daily fare of ongoing scientific inquiry. Essentially the intent of my criticism is to plead for a balance
and complementarity between the current,
respectable approaches of scientific inquiry
and the types of approach and concern for
which Sorokin pleads. ( 6) The replacement
of respect for learning and intellectual
achievement by the academic cocktail party,
the pursuit of 'gracious living' and the adoption of the social values of the magnoliaand-mint julep h·adition, particularly in the
South. ( 7) The demand that education be
'practical' which, in practice, translates into
the abandonment of social and intellectual
vision, a retreat from intellectual and cultural pluralism, the depreciation of the
monistic elan of the philosophical outlook
and the complete alienation of many academics from what we have traditionally called
'the pursuit of wisdom'.
There are, of course, other violations.
Among these are the following. ( 8) An indifference to, and the loss of respect for,
character and integrity, with the concomitant substitution and veneration of
campus ploymanship, game-playing, academic politicking and adolescent charades
and conduct on the part of individuals who
are mistakenly supposed to be adult. (9)
'The introduction into academic life and the
atmosphere of learning of the values of
Babbitry and the Chamber of Commerce
and the increasing effort to make these
values the ends and aims of education. ( 10 )
The transmogrification of perfectly legitimate types of specialization into escape
conduits. In this way the Gestalt of curiosity
degenerates into a booster operation for a
selected area of learning. ( 11) The abandonment of the ancient ideal that seeks to encourage the quest for intellectual indepcnd-
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ence and value-autonomy and the determined effort to put in its place the encouragement of campus cliques and coteries. This latter is often undertaken in order
to deceive oneself into believing that one's
outlook has achieved respectability and recognition-thereby gaining an ersatz, intellectual security that provides a comic opera
for the gods. ( 12) The current habit of emphasizing the diHerence between the functions of the educational administrator and
the functions of the teacher and/or scholar.
This is usually followed by asserting that
educational, intellectual, aesthetic and
scholarly decisions are the prerogatives of
administrators. We then find that thereafter
the latter engage in decision-making utterly
outside of their areas of expertise. ( 13) The
habit of encouraging decision-makingparticularly with respect to educational and
curricular matters-by committees whose
members are often utterly without the intellectual and professional background for
dealing with the matters on their agenda.
As a result such committee members often
arrive at the most destructive and comical
decisions, thereby justifying the satirical
dictum that the camel was invented by a
committee that had been charged with the
task of creating an improved horse. ( 14) An
increasing dislike of analysis whenever
dialogue and communication are attempted
and the insistence that the mutual massaging of academic egos by 'phratric' communication is the sole and proper method of communication among the 1eamed'. ( 15) The
tub-thumping that occurs when a 'favourite
son' ( deflned as an academic lickspittle to
administrators whose egos know no bounds)
produces a book of edited readings that sells
well and the parallel indifference to individually authored books and monographs
of outstanding scholarship because these
are hardly likely to bring in the shekels.
Finally, we should note, in addition, the
following violations. ( 16) The adoption, in
the selection of teachers, of the ideals of
the Hollywood cas ting office and the high
school adolescent, so that the 'best instructors' are young and handsome males or
young and beauteous females. (17) The
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growing conviction that education should
be 'fun' and taught .by innovative types of
'horseplay' and tlmt any instructor who
makes mtelkctual demands upon his
charges is old-tashioned and hvmg on
'cloud-bank 9'. ( 18) The brazen assertion
tnat to be moral is out ot style and irrelevant
in higher educatiOn, that anyone w11o insists on integrity 1s mad, and that the
'adjusted' professor is one who takes the
advice to constantly 'play the game' of 'politics and personality. 1 have, myself, been
the beneii~iary of such advice from a figure
whom the faculty at a certain institution
viewed as 'the second coming of Christ'.
( 19) The increasing hostility towards academics who publish extensively, do research
contmually and spend time in U1e lab rather
than at cocktail parties, with the accompanying charge that such activities are
abnormal and that such individuals should
be drummed out of academia. (20) The
encouragement of KGB activity in academia
by organising networks of stupid and immature students as informers, so that academic competitors and administrators can
keep on top of the activities of faculty members who are 'out in left field', either politically or intellectually. ( 21) The ostracism of
faculty members who devote a great deal
of time to reading and study instead of
'having fun', the preference for faculty who
organize week-end socials and who also
show that they are 'cultured' by attending
those plays, concerts and art exhibits that
receive an official stamp of approval. We
refrain from extmding this list although
dozens of additional indictments coUld be
made.
The idealist in American educationparticularly in the parlous times through
which we are now passing-becomes a
maverick in a collection of professional
sheep. He can expect neither understanding
nor decent treatment if he seeks to preserve
any of the three ideals that we mentioned
initially. In the cut-throat atmosphere that
is developing today both in the American
high school and in the American college or
university, these ideals have become professional fossils.
QUEST
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are the methods used to punish
W HAT
the expression of individuality on the
part of the maverick instructor who still
clings to these ideals and what are the
means used to ma_l<:e him toe the mark with
respect to what is officially expected of him?
How- as the saying goes-is he kept in line?
If he is a high school teacher the hardmindedness of his colleagues-encouraged
by the school's administrators-can be used
to prompt his colleagues to shun him socially-in the faculty room and the school cafeteria as well as in the home-to-home socializing that takes place when classes are over.
A deliberate effort to keep him off as many
committees as possible will be made, along
with efforts to prevent him from mingling
in combined school-PTA functions and
from participating in public panels and
radio and TV programmes. He will not be
approved as a faculty advisor to any of the
school's clubs. Any verbal suggestions or
proposals made by memoranda will be
ignored. Any educational innovations he
attempts in the classroom will be officially
prevented, once the administration hears
about such educational adventures or misadventures. In addition to all this, he will
find his teaching criticized, his lectures
taped, his grading procedures questioned
and his classroom visited unexpectedly. He
will find himself, in addition, subjected to
every type of humiliation that petty colleagues and administrators can think up.
Should he be courageous enough to criticize the ignorance, bias, subjectivity and
social prejudices of his colleagues, he will
be called 'a lousy intellectual' or a 'stinking
communist', or both, and will be told not
to try to influence young minds that, unfortunately, tmst him due to lack of experience and information. If he p ersists in his
obstreperousness he will find himself transferred to a distant school, known to have
an intellectually indigestible student body
as well as students who are bored, frustrated and violent and known occasionally to
pummel teachers into oblivion.
However, a greater variety of pettiness
and hard-mindedness is available on the
college or university campus than in the
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secondary school. In the university today
administrators and cliques have taken a leaf ·
from the authoritarian armamentarium of
the USSR. The most deadly weapon used
will be to make an 'unperson' out of the
unpopular professor. Converting people into
'unpersons' will work on most professors.
However, it proves to be a miserable failure
when the unpopular professor is an autonomous individual-independent-minded,
aggressive, clear about his position and
credo, indifferent to the childish punishments and awards from campus operators
and politicians and determined to fight for
just causes.
The technique for creating an 'unperson'
out of an unpopular professor consists of the
following: ( 1) Privacy is removed from the
unpopular professor's life by having every
thought and feeling that he reveals passed
on to critics and enemies by a network of
unprincipled faculty sycophants who hope
to improve their status, salary, prestige and
acceptability in the eyes of those who control the purse-strings. ( 2) He will be kept
off every conceivable type of university
committee and then evaluated poorly with
respect to the services he is expected to provide to the academic community. ( 3) He
will be refused travel expenses when he
wishes to give a talk or present a paper
before a professional organization. ( 4)
If he gives a talk locally, publishes a
paper or book or makes a significant scientific discovery in the research lab, the
administration will see to it that the Public
Relations Office provides no publicity either
for his activities or for their reception, particularly if there is a subs tantial likelihood
that they may receive a favourable reception. ( 5) As a corollary to tlus, informal
arrangements occur so that many faculty
members are given publicity and credit for
their activities, no matter how trifling or insignificant, while no publicity, credit or
recognition of any sort is extended to our
maverick professor even for activities that
receive favourable national or international
recognition. ( 6) National or international
conferences on various themes are organized at his institution, in which he is never
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invited to participate, even when his work is
widely recognized off campus in the theme
area in question, while at the same time
local colleagues who may never have done
any work in the theme area in question are
given top billing for their coming presentations at the conference that is being organized. ( 7 ) He may be forbidden to use his
published books, texts or papers in his
courses while every other faculty member
is free to use his own publication without
question. ( 8) A well-tavoured lickspittle
will apply for a grant and, unknown to the
maverick professor, will list him without
his knowledge or approval as part of a team
of researchers. In addition, out of sheer gall,
this professor will list the maverick's publications in the research proposal for the
grant in question, in order to demonstrate
the quality of the researchers that have been
gathered together into a team. ( 9) His
teaching ability will be informally downgraded by accepting only the opinions of
selected students and troublemakers who
are steered into his classes-students who
are usually quite aware of what is expected
of them.
There are, of course, other ways by
wluch hard-minded attEmpts are made to
cmsh academic mavericks and reduce their
influence to less than zero. However, these
nine listed above will constitute a random
and representative sample of the types of
means employed.
I am not asserting, of course, that these
put-downs are widespread in academic
institutions. Nor am I denying that there
may be some academic institutions that are
free from all of them. Likewise I am not
asserting that all these methods are collectively employed by institutions that are
conspicuous for their determined effort to
keep black sheep off their campuses or conspicuous for their efforts to cmsh black
sheep who have managed somehow to get
into their institutions in spite of all the careful screenings they have employed. I am
asserting, however, that one or more of
these means may be employed against the
maverick in higher education in order to get
him so disgusted that he will leave of his
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own accord. If he fails to do so, an effort
will then often be made to make his professional life as miserable and as unrewarding as possible.
Many conversations with other academics
and, to some extent, my own past experience have taught me that this armamentarium of means for trying to keep mavericks
in line are the methods most popular with
non-academics that have gotten into our
institutions of higher learning. By nonacademics I am referring to groups such as
( 1) military and governmental retirees,
( 2) retired but conservative members of
the clergy, ( 3) corporate retirees who w ere
executives in industry, ( 4) academics who
seek to please the business and legislative
powers in a State, and (5) individuals who
have received political appointments. But,
in addition, these methods are also popular
with campus operators who have been
academics all their working lives but have
little or no track record of academic
acrievement. They are popular with academics who hide their incompetence and disinterest in learning by trying to structure
academia in an authoritarian fashion that
will never reveal the quality of their think-

ing or subject them to inquiry and responsibility for the decisions they make. These
methods are also popular with individuals
who are intellectually lazy and with timeservers who want academic life to be the
equivalent of la vita dolce, so that public
prestige is gained merely by association with
academia and a good salary achieved by
never making a wave.
I set out in this note to describe some of
the penalties that are the price which professorial mavericks in education must pay
for their non-conformity. TI1ose who still
cling to the three traditional ideals mentioned in the first paragraph of this note-and
blessings be upon their heads-can then expect to receive some of the treatment I have
mentioned. But those with a sharp and passionate vision of what education can and
must do, will, I am sure, be undeterred and
unshaken at the price they may have to pay.
It is from the ability to stand on the shoulders of giants like these and to take heart
from them that progress vvill be made. From
them, perhaps, in the next decade or two
will emerge a new Desiderius E rasmus or
a new Nicholas of Cusa.
HENRY WINTHROP

2.. LOVE AND DIVORCE IN

THE SERPENT AND TiiE ROPE
abrupt ending of Raja Rao's famous
1.,HE
novel The Serpent and the Rope

1

( 1900) in divorce between two great lovers,
who happen to be the chief protagonists of
the novel, presents a riddle that demands
a convincing solution. To many a reader of
this novel, it might appear as a suggestion of
the impossibility of a permanent union of
the East and the West, and hence a defeat
of the very purpose of the novel. The problem is made all the more puzzling by the
fact that the divorce, which is so amicably
1 Subsequent references to the pages of this
novel will refer to the paperback edition of Hind
Pocket Books ( P) Ltd., Delhi published in 1968.
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arranged, does not occur as a consequence
of strained relations between the everreconciled husband and wife. One wonders why Madeleine, the most beloved sweetheart of her husband, seeks the fulfilment
of her love finally in separation from him.
This action cannot be taken as cynicism on
the part of the spiritually advanced heroine,
nor can it be passed off merely as an illogical episode of the novel. In fact, the clue
to the solution of this riddle has to be sought
in the development of the characters and
the plot of the novel itself.
Though a highly metaphysical novel
which tries to depict the essence of Indian
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culture in tem1 of the Advait philosophy,
The Serpent and the Rope is at its dramatic
level a unique tale of love which binds together two devout lovers of altogether
different upbringing and cultural background. It is through the dynamism of
Madeleine's love for Ramaswamy that the
meaning of the Advait philosophy is unfolded and the Rope of love is distinguished
from the Serpent. As a matter of fact, the
unique story of Madeleine's love lends a
concrete dramatic pattern to what would
have remained a mere discussion of abstract
metaphysics. The other varieties of love
such as Savitri's intellectual love or
Lakshami's purely physical love for their
common lover present a sharp contrast to
the kind of love Madeleine has for him, and
thus elucidate the limitations and possibilities of the power of love in human life. What
is worth noting is that only through a proper understanding of the nature of love and
the possibility of its growth in the highest
form which Madeleine finally attains the
thematic purpose of the divorce can be
rightly comprehended.
The life presented in The Serpent and the
Rope is the inner life of human consciousness which reflects itself in our cultural
rites and religious faith as much as in intellectual convictions and spiritual life as a
whole. It is essentially a metaphysical novel
as Professor William Vlalsh2 has also
asserted, and it is in this respect that it
differs from and shows an advance upon
Kanthapura which deals with the external
plane of life-the socio-economic and the
political. As this inner life also manifests
itself in the ideals and levels of love, the
novelist employs the theme of love along
with those of cultural rites and spiritual
faith for presenting the growth of consciousness, particularly in Madeleine-the
central figure of the novel. TI1e love between Ramaswamy and Madeleine, pure and
real as it is, has attained fructification in
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their murriage even before the novel begins,
and it is through the recollection of the
hero's past-the technique of flashback that
we come to know about the deep devotion
that Madeleine cherished for her Indian
god. Although belonging to different cultural and racial background, Madeleine and
Ramaswamy make a beautiful couple, enviable for all. Georges, a minor character
in the novel, once remarked:
Above all, and for a Christian what is
fascinating, is your relationship with
Madeleine. 1 have never seen a European couple act and behave with such
innocence. (pp. 81-82)
Their love, in spite of the innocence in
their relationship, was in the beginning full
of all sensuous charms and physical attraction without which love between man and
\VOman is incomplete. Ramaswamy observes
that he loves Madeleine 'in bits and parts
and all, like an antelope does its dove, the
elephant does with the ichor dripping from
his brows' ( p. 158). Ramaswamy's confessions in the chapter entitled 'Pages from My
Diary' give further details of his sensuous
attraction for the graces of Madeleine's
charming body:
I love the curved nape of her neck, so
gentle, so like marble for me, almost
saffron-coloured under the light of the
moon, or I call her to myself in the day,
and take her in my arms, how her throat
smells of some known musk. ( p. 158)

Yet Rama knows it well that Madeleine's
love for him is not of the ordinary kind.
··He knows that 'she wants to be big and true
that she may pour her love on me, ... ' (p.
80). This kind of love is a practical dedication, a form of worship in which one can
become oneself by becoming another. That
is why since the moment Madeleine came
to know about Rama's gods, Nandi-Lord
Shiva's beloved bull at her door-and the
Shiva Linga, she 'never passed by the door
of
the garden without either touching the
2 Commonwealth Literature (London, 1973),
p. 10. Professor Walsh maintains, and rightly so, huge lump of the bull, or caressing him and •
that 'Raja Rao is the novelist as a metaphysical saying, "Here, Bull, here is your feed today"'
( p. 55). She also began pouring holy
poet'.
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water on the head of the Shiva Linga. Obviously, this is the first stage of spiritual transformation that takes place in Madeleine on
account of her ded1cation to Rama. Her
love at this stage is essentially emotional
as she begins to love all that is Indian. She
now loved and venerated everything that
was holy to Ramaswamy.
Emotion, which at first inspired devotion,
eventually leads to understanding. Love
leads Madeleine to an intellectual quest of
Indian thought and philosophy. It is on
account of her interest in Indian thought
and culture that she is gradually attracted
towards Buddhism. The Europeans are
most prone to be attracted to Buddhism
than to any other religious sect of India,
chiefly because Buddhism is the most
rational of all religions. Buddhism 'is the
religion of the modem age', as its 'intellectual brilliance ... has no equal in the world'
( p. 301). Madeleine learnt much about
Buddhism from Lezo and also studied
Buddhist texts herself with great interest.
Her interest in Buddhism brought a great
change in her attitude insofar as it made
her more rational and impersonal. She studied Buddhism not for writing a thesis on
it but for her own 'spiritual benefit' (p.
383). This marks the second stage in the
growth of her character as also in her love
for Rama, as by her studies in Bu:ldhism
and her practice of meditation and other
spiritual rites she is dravvn nearer to Advait
and the ideal of impersonal love which it
is the object of the novelist to show.
Madeleine's character is dynamic as her
love is ever-growing. She has finally to
realise in herself the Advaitic ideal of
human perfection which Ramaswamy instils
in him. Madeleine can realise it in her inner
being-in her character, particularly in her
love. She cannot achieve the perfection of
self unless her love, which was personal and
emotional in the beginning, develops into
an intellectual force and finally attains to
spiritual perfection. Obviously, it is for the
sake of hEr deep love for her husband that
she becomes a staunch Buddhist. She
reveals it to him in all sincerity when she
says, 'Beloved, it is you who have brought
qUEST
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me all this .... I am a Sadhaka now' (p.
314). Ramaswamy also holds that 'no man
can love a woman for her personal self
( p. 310), and he loves a woman 'for the
Self within her' as Yagnawalkya said to
f'/Iaitreyi' ( p. 310). It is the ideal of true
love-the love of the souls-that is shown to
reach fulfillment in their love. Rama asserts
that 'when the ego is dead is marriage true'
p. 293). Madeleine is a Sadhaka in the
sense that throughout she tries for the annihilation of her ego. Thus the love between
Ramaswamy and Madeleine is of the spiritual kind which transcends the bounds of
the body and the mind.
spiritual love for RamaMADELEINE'S
swamy is brought into relief by a sharp
contrast with Lakshami's purely physical
passion as well as Savithri's intellectual love
for him. Curiously enough, he is the common object of love for all these three
women, and they are all equally enamoured of him. Ramaswamy remains detached
in all conditions but his is a different story
which can be dealt with separately in detail. Lakshami's love, which is presented as
a short interlude in this drama of love, is
just a chance meeting of the lovers which
consummates itself in the physical gratification of their urge. Encouraged by Lakshami's hearty welcome and loving entertainment, Rama one night 'slipped slowly and
deliberately into Lakshami's bed' (p. 295).
Both of them were sexually starved, and
t.~eir hunger had to be gratified whenever
circumstances favoured it. As her husband
Capt. Sham Sunder had other interests and
after his return from Europe he preferred
white skin to brown, Lakshami simply
burnt for the company of a man. That is
why she was so hospitable to Rama and
yielded to his amorous invitations within a
day or two; and the two passionate lovers
had a good time for a few days. Lakshami
became so much attached to Rama that she
could never think of a separation from him.
Consequently when she came to learn about
his plan of flight to Europe she was so highly
upset and infuriated that she irresistibly
burst into abuse for the idol she had begun
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worshipping and called him 'eunuch' and
1echerous coward'. TI1is is the natural reaction of a purely physical passion in face of
any obstruction, because it comes like a
high tidal wave and knows no withdrawal
until it breaks itself into tiny waves and
drops while embracing the shore. Lakshami's love for Rama is purely carnal even
as the love between Catherine and Lezo is
(see .pp. 308-9), as quite like Lakshami
Catherine did not want a confessor or a
father-she wanted a mate (p. 310). Such a
love is nanow and selfish and also devoid
of growth.
Savithri, on tbe other hand, is charmed
more by Ramaswamy's intellect than by
anything else. Although her love is not
devoid of emotional intensity, it is inspired
more bv an intellectual understanding and
admiration which takes the form of infatuation in due course. She is so much impressed
by Rama's ability to discover values and
metaphysical truths from the analvsis of the
vast canvas of world history that she accepts
him as her guru. As a result, her love remains of such an abstract and rational
nature that it does not allow the development of the emotion into a passionate urge.
She loves the very idea of love and her love
has a Platonic touch about it, so much so
that she worships him knowing that he is
already married to Madeleine. This kind of
love is, no doubt, prone to develop into a
spiritual one, and can attain perfection provided the self is altogether annihilated as
it happens in the case of Madeleine. This
point is made clear in a conversation between Savithri and Rama. Rama stated (p.
177):
No, you can love another. But love can
never be a movement. a feeling, an act.
All that acts can only be of the body, or
the mind, or the ego. Only the selfish can
love.
'And the loveless?' ( Savithri asked)
'They become love'. (Answered Ram)
Savithri exhibits the power to rise from tbe
level of the body to that of the mind and
to go even higher, but she cannot become
love as she cannot free herself completely
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from tbe idea of personal love as Madeleine
could ultimately do. She is incapable of
killing her ego and that is why she has to
marry Pratap if she cannot marry Rama.
Her aesthetic sense of possession attracts
her to Rama and it is her self-consciousness
that stands between herself and Ramaswamy, who knows it well:
But we were not one silence, we were
two solitudes. What stood between
Savithri and me wa~ not Pratap, but
Savithri herself. (p. 179)
Unlike Lakshami, Savithri could successfully detach herself from the claims of tbe
body, but mentally she is so profoundly
attached to Rama that she is content to
accept him even as a spiritual husband before she goes to many Pratap. Her love, no
doubt, shows a progression but it rises only
to that level of spirituality where physical
marriage with one and spiritual love for the
other can go together without violating the
claims of either. Although she attains a very
high order of impersonality in love insofar
as she can detach herself from the sense of
physical possession of Rama even after her
secret marriage with him ( pp. 211-13), she
is yet unable to free herself from the claims
of the environment in which she is placed.
In this respect she is many a step below
Madeleine on the ladder of selfless love
which enables the latter to ordain a selfwilled divorce from her most beloved husband simply for attaining perfection in her
spiritual development. Whereas Savithri
simply achieves spiritual development in
love, Madeleine attains self-realisation
through love. Once the true self is recognised, both marriage with a person and
divorce from him lose their significance, as
both these concepts are relative and cannot
exist in the realm of the absolute. What
appears as a serpent at the level of the relative becomes a mere rope when looked upon
from th e angle of the absolute. Hence the
love of a self-realised soul b ecomes impersonal and universal. When truth is born,
the person dies, and this very Advaitic truth
is told through Madeleine's spiritual progress in love.
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Madeleine divorces Ramaswamy not out
of hatred, animosity or jealousy but out of
love. Unless this point is properly understood, the very intention of this grand metaphysical novel is lost upon the readers. In
fact, Madeleine's spiritual sadhana and her
interest in Buddhism 'had given her a certain insight into her own nature, a protection from something smelly, foreign and
other-it gave her a step, a 6onscious foothold in India' ( p. 244). India according to
the novelist is not a country but 'an idea, a
metaphysic' ( p. 376). Before the divorce
was conceived hy Madeleine, Rama while
answering Madeleine's question as to what
separated them said that it was India which
according to him is 'contiguous with time
and space, but is anywhere, everywhere',
and which is 'Jnanam' ( p. 332). India stands
for the egoless state as it is 'where you dip
into yourself, and the eighteen aggregates
are dissolved' ( p. 388). India also stands
for true love which is 'not a feeling but a
stateless state, the whole condition of oneself ( p. 331). This ideal with which Madeleine has now identified herself and the new
wisdom and. insight that she is endowed
with enable her to realise the truth which
she communicated to Rama when he was
the second time in India that 'one cannot
possibly love a body' ( p. 260), and 'love
should not be different from truth' ( p. 261),
which are as much Advaitic as Buddhistic
ideals. Ontologically Buddhism is so close
to Advait philosophy that for a Westerner
like Madeleine it was a necessary stage to
be crossed before she could understand and
also realise in herself the truth of Advait.
By her fastings and meditations she deve-
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loped n_ot only miraculous occult pow~rs
but also looked 'transparent and elevated'
( p . 330) . Madeleine learnt the true meaning
of love as she learnt the meaning and
message of India. She could become so perfectly impersonal in love, only because she
had attained a level of existence where she
ceased to remain a person. Explaining her
indifference to the health of her body to
Ramaswamy, she wrote:
I am no more a person, so why speak of
it? Of the body's news let the body hear,
and of the rest nobody but oneself can
tell oneself. So in fact, there is nothing
to say, that is why I do not ask anything
of you. ( pp. 370-71 )
Thus Madeleine had entered a realm of
existence which corresponds to a reality
outside the sensual and the mental domain;
and, therefore, by taking a divorce from her
husband she was not denying the social and
moral values of marriage but transcending
them for total liberation of the self from the
bandages of the self. She might not have
attained perfection, but she was on the way
to it all right. Her knowledge of Buddhism
and the wisdom she gained from Ramaswarny prepared her to comprehend the
truth which is neither social nor moral but
only metaphysical. 'I11at is why she wanted
to make herself completely free from all
social and moral commitments. Marriage is
nothing but a social commitment and it involves a bondage for those who do not love
as well as for those who realise the truth
of love. Madeleine has grasped the truth of
existence and she is on the way to become
love, hence the divorce.
N. SRIVASTAVA

Discussion

INDIAN AND WESTERN MUSIC
The Cultural Factor

R CHETAN KARNANI in his scholarly
M
article on 'Indian and Vvestern Music'
(Quest 94) ignores the basic factor determining the character of any art anywhere,
that is culture. The difference between
Indian and Western music is not merely of
melody and harmony, it is one of Indian
and Western cultures. And because Mr
Karnani does not take this into consideration, he can afford to deal with the two
musical systems as if they were two different cooking recipes. TI1e result is disastrous
even for Mr Karnani himself. His entire
article from the beginning seems to be
making a persuasive plea that Western
music has much of Indian music in it and
that Indian music has much of Western
musie in it ( cf. 'Melody and Harmony' section in his article) and yet at the end he is
driven to argue for 'the autonomy of the
two systems' and conclude that the two
systems be better left to develop independently of each other. Having commended
AIR's venture in orchestration and Ravi
Shankar's daring experimentation in one
breath, he dismisses both attempts as uncalled for in the next. Such anomalies are
bound to occur when one considers art
forms divorced from their cultural contexts.
The only element common between Shakespeare and Kalidas is that they are both
poetic dramatists. In every other thing they
are as vastly different as sixteenth century
England and pre-Buddhist India. Likewise,
the onlv element common between the two
system; of music, \11/estern and Indian, is
that they are both music. TI1e rest is all
difference.

But let us take here only the basic difference that derives from the two fundamentally different cultural traditions. Whereas
Indian music is wholly individual, Western
music is wholly collective. This determines
the entire character of the two musical
systems.
Mr Karnani makes a vain attempt to show
that the accompanists in Indian music tend
to create 'heterophony'. They just don't. A
sarangi is always set to the same sadaf as
the vocalist has chosen for himself. So is the
case with the tabla. For a richer effect, sometimes the tabla may be set to the Pancham,
in rare cases, even to the sadaf of the next
higher octave. But the effect it creates along
with the sounds of sarangi and tanpura may
be called multiphony but not 11eterophony'.
For to whatever pitch the sarangi and the
tabla are set, it is invariably, indispensably
parallel to the vocalist's pitch of voice. The
same holds true of t.~e instrumental music
performance too. The vocalist or the instmmentalist is the leader and the accompanists
are the followers who lend him unqualified
support. The accompanists may strut about
for a while with fanciful toons or tukras,
but they must be obsequiously servile to
the leader. They can try to assert themselves
only at the cost of spoiling the total melodic
richness of the whole performance.
For all his scholarly treatment of the
Indian and Western musical svstems. Mr
Karnani's anxiety to find 'tensio~· in !~dian
music betrays a naivety. He refers to the
'prevailing misconception that Western
music has tension while Indian music lacks
it, and then writes: 'This misunderstanding
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can be easily removed if we observe that
the use of tal in Indian music is a fine texture
of expectation, disappointment, surprisal
and satisfaction, and this sustains tension all
the time.'
Unfortunately, the tal can neither create
nor sustain tension. Tension is a moment in
drama with an arresting of all the alternatives and possibilities created by all the
disparate and conflicting things that have
gone before. Tension in this sense is beyond
the scope of the tabla player. He may create
'expectation, disappointment, surprisal and
satisfaction' by delaying to come back to
the sam by making a detour with several
tukras, but the audience as well as the tabla
player himself knows that he will sooner or
later come back to the sam. This is the simnle
'expectation' of 'What next? What tukra
next?'. And the 'disappointment' is caused
by mere delav. 'surprisal' is caused bv mere
virtuositv and 'satisfaction' is the result of
inevitable comic return of the tabla player
to the sam. All this does not create 'tension'
but mere 'curiositv, simnle curiosity', though
we must remember that to aesthetically
satisfying Indian music even this element
of curinsitv is foreign .
Parallelism is the chief organising principle of Indian music, no matter how many
mmical instruments are played simultaneously or alternately. Characteristically, in
Indian music two or more than two instruments never have equal imnortance in the
sense that both are indispensable for th e
total effect. One is always the leader and
the ot1,ers followers on the principle of
parallelism. In ultimate effect Indian music
is essentially a so7o performance. Accompanists are almost as good as redundant.
Mr Karnani mnst himself be aware of the
fact that in Indian music, alav has cardinal
importance, and during alav the accompanists merely keep sitting and lookin~ now
at the artist. now at the audience. Jn hct,
alav is unanimouslv believed to be the chief
test of the level of excellence of the performing artist. During alap he re-creates
the raga in his own style and goes on improving taans and sararz.ams in comrylete
freedom without having to keep track of the
QUEST
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tal. Some great vocalists, not unexpectedly,
almost completely ignore the accompanists
during their entire performance and yet
present richly satisfying Indian music. One
thinks readily of Bhimsen Joshi and Kumar
Gandharva, and of the great maestroes,
Ustad Faiyaz Khan and Pandit Omkar Nath
Thakur. More or less this is true of all others
too. Even in an instrumental music performance, the instrumentalist shows all his
musical instincts and cultivation in performing alap, for he knows that the discerning
listeners would take to him on the basis of
this part of his performance. Other parts,
gat and jhala, are meant for the laity more
interested in seeing the skills or the tricks
of the performer.
But there is absolutely no room for
heterophony and harmony in Indian music.
There cannot be. It is a passionate outcry
of the individual soul in wilderness for
reunion with God or with the beloved. This
nature of Indian music does not change by
playing on several instrumel).ts together in
accompaniment with a leading one or a
leading voice; in fact, thereby it is accentuated all the more. This is why there is
hardly any problem or principle of organisation in Indian music.
Indian music is a music of mood caused
not by a conflict with society or with fate
or God. It is not a complex mood. It is such
a simple mood as caused by the passing
hours of the day and night and the change
of seasons. All our ragas are set to evoke
these moods of the diurnal time and the
seasonal time. A raga, as Mr Karnani notes,
is extremely difficult to define, because it is
a mere mood, totally devoid of any intellectual content. It is a mood of the Indian
village people: the farmer, the cultivator,
the landlord, the fmdal aristocrat. And it
is not surprising that they still respond to
the Indian classical music instinctively irrespective of the fact whether or not they have
the slightest knowledge about the ragas and
their inh·icacies.
Once the cultural basis of the two musical systems is recognised, a bitter truth begins to stare at us in the face: Indian music
is dying, and dying fast, even as Indian cui-
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ture is dying, however hoarse we might cry music. AIR alone cannot keep it alive for
that it is not. The seeds and source of long.
nourishment of Indian music lay, still lie,
I am not saying whether it is desirable
in patterns of living and attitudes to life of or not; but it evidently appears to be the
the landed feudal gentry of the Indian unavoidable consequence of the change of
vi11age. With the fast extinction of this our cultural pattern. As the life-style
gentry, Indian music will in time to come changes with new strains of the industrial
be available in gramophone records only.
society, preference for music will change,
For it seems to me that like Indian cul- and since this change is for the Western
ture it cannot withstand the impact of the life-style, Western music is bound to edge
West. As the impact of increasing industrial- out Indian music. Sensing this eventuality,
isation and urbanisation deepens in indi- some artists like Ravi Shankar and Pannalal
vidual lives, Indian classical music as we Ghosh have tried to introduce certain eleknow it today is naturally bound to become ments of Western music into their own perextinct. Let us not beguile ourselves with formance. But such attempts only titillate
the idea that because Yehudi Menhuin can the audiences and are likely to push them
play a raga on his violin Indian music is to pure vVestern music, or at least to a musigoing to make an impact on Western music cal form which will perhaps be 90 per cent
to an any remarkable extent. But the oppo- Westem and 10 p er cent Indian as their
site is undeniably true: W estern music has ways of thinking and feeling, their experiso deeply permeated Indian music that it ences change to the Western pattern with
is not merely Ravi Shankar who plays a heavier and heavier industrialisation and
fragment of a Western composition on the the resultant strifes and tensions. There is
sitar, but the whole of om young city peo- no question of one kind of music becoming
ple, whom the suburban and the rural peoa complement to the other, which is what
ple ape in every way, are being brought up
on heavy doses of W estern music. Our films Mr Kamani seems to imagine. It will be
have destroyed our rural stage, our wholly either this music or that music, and more
Westernised fllm music plus the civilized probably, it is going to be a vulgarised form
restaurant music and wild discotheque of both systems in India in tune with our ·
music are destroying our Indian classical hotchpotch culture.
AKHTLESHWAR
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THE ACCOMPANIST

was only on the night of the concert,
I Twhen
we assembled on stage behind the
drawn curtains, that he gave me the notes
to be played. I always hoped he would
bring himself to do this earlier and I hovered around him all evening, tuning his sitar
and preparing his betel leaves, but he would
not speak to me at all. There were always
many others around him - his hosts and the
organisers of the concert, his friends and
well-wishers and disciples - and he spoke
and laughed with all of them, but always
turned his head away when I came near. I
was not hurt: this was his way with me, I
was used to it. Only I wished he would tell
me what he planned to play before the concert began so that I could prepare myself.
I found it difficult to plunge immediately,
like lightning, without pause or preparation, into the music, as he did. But I had
to learn how to make myself do this, and
did. In everything, he led me, I followed.
For fifteen years now, this has been our
way of life. It began the day when I was
fifteen years old and took a new tanpura,
made by my father who was a maker of
musical instruments and also played several
of them with talent and distinction, to a
concert hall where Ustad Rahim Khan was
to play that night. He had ordered a new
tanpum from my father who was known to
all musicians for the fine quality of the
instruments he made for them, with love as
well as a deep knowledge of music. When
I arrived at the hall, I looked around for
someone to give the tanpura to but the hall
was in darkness as the managoment would
not allow the musicians to use the lights be-

fore the show and only on the stage was a
single bulb lit, lighting up the little knot of
musicians and surrounding them with
elongated, restless and, somehow, ominous
shadows. The Ustad was tuning his sitar,
pausing to laugh and talk to his companions
eve1y now and then. They were all talking
and no one saw me. I stood for a long time
in the doorway, gazing at the famous Ustad
of whom my father had spoken with reverence. 'Do not mention the matter of payment,' he had warned me. 'He is doing us
an honour by ordering a tanpura from us.'
This had impressed me and, as I gazed at
him, I knew my father had been truthful
about him. He was only tuning his sitar,
casually and haphazardly, but his fingers
were the fingers of a god, absolutely in control of his instrument and I knew nothing
but perfection could come of such a relationship between a musician and his instrument.
So I slowly walked up the aisle, bearing
the new tanpura in my arms and all the time
gazing at the man in the centre of that restless, chattering group, himself absolutely
in repose, controlled and purposeful. As I
came closer to the stage, I could see his
face, beneath the long locks of hair and the
face, too, was that of a god: it was large,
perhaps heavy about the jaws, but balanced
by a wide fore-head and with blazing black
eyes that were widely spaced. His nostrils
and his mouth, too, were large, royal, but
intelligent, controlled. And as I looked into
his face, telling myself of all the impressive
points it contained, he looked down at me.
I do not know what he saw, what he could
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see in the darkness and shadows of the unlit
hall, ~ut he smiled with sweet gentleness
and beckoned to me. 'What do you have
there?' he called.
Then I had the courage to run up the
steps at the side of the stage and straight
to him. I did not look at anyone else. I did
not even notice the others or care for their
reaction to me. I went straight to him who
was the centre of this gathering, of the stage
and thereafter of my entire life, and presented the tanpura to him.
'Ah, the new tanpura. From Mishra-ji in
the music lane? You have come from Mishrafi?'
'He is my father,' I whispered, kneeling
before him and still looking into his face,
unable to look away from it, it drew me so
to him, close to him.
'Mishra-fi's son?' he said, with a deep,
friendly laugh. After running his fingers
over the tanpura strings, he put it down on
the carpet and suddenly stretched out his
hand so that the fine white muslin sleeve of
his kurta fell back and bared his arm, strong
and muscular as an athlete's, with veins
finely marked upon the taut skin, and fondled my chin. 'Do you play?' he asked. 'My
tanpma player has not arrived. Where is he?'
he called over his shoulder. 'Why isn't he
here?'
All his friends and followers began to
babble. Some said he was ill, in the hotel,
some that he had met friends and gone with
them. No one really knew. The Ustad shook
his head thoughtfully, then said 'He is probably in his cups again, the old drunkard.
I won't have him play for me any more. Let
the child play,' and immediately he picked
up his sitar and began to play, bowing his
face over the instrument, a kind of veil of
thoughtfulness and concentration falling
across it so that I knew I could not interrupt
with the questions I wished to ask. He
glanced at me once, briefly, and beckoned
to me to pick up the tanpura and play.
'Raga Dipak' he said, and told me the notes
to be played in such a quick undertone that
I would not have heard had I not been so
acutely attentive to him. And I sat down
behind him, on the bare floor, picked up the
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new tanpura my father had made, and began to play the notes, the three notes he
gave me-the central one, its octave and
quintet-over and over again, creating the
discreet background web of sound upon
which he improvised and embroidered his
raga.
And so I became the tanpura player for
Ustad Rahim Khan's group. I have played
for him since then, for no one else. I have
done nothing else. It is my entire life. I am
thirty years old now and my Ustad has begun to turn grey, and often he interrupts
a concert with that hacking cough that
troubles him, and he takes more opium than
he should to quieten it-I give it to him myself for he always asks me to prepare it. We
have travelled all over India and played in
every city, at every season. It is his life, and
mine. We share this life, this music, this
following. What else can there possibly be
for me in this world? Some have tried to
tempt me from his side, but I have stayed
with him, not wishing for anything else,
anything more.
Ours is a world formed and defined and
enclosed not so much by music, however, as
by a human relationship on solid ground
level-the relationship of love. Not an abstract quality, like music, or an intellectual
one, like art, but a common human quality
lived on an everyday level of reality-the
quality of love. So I believe. What else is it
that weaves us together as we play, so that
I know every movement he will make before he himself does, and he can count on
me to be always where he wants me? We
never diverge: we leave and we arrive together. Is this not love? No marriage was
closer.
I was a boy many other things
WHEN
existed on earth for me. Of course music
was always important, the chief household
deity of a family musical by tradition. The
central hall of our house was given over to
the making of those instruments for which
my father, and his father before him, were
famous. From it rose sounds not only of the
craft involved-the knocking, tapping, planning and tuning-but also of music. Music

The Accompanist
vibrated there constantly, sometimes harmoniously and sometimes discordantly, a
quality of the very air of our house: dense,
shaped by infinite variation, and never still.
I was only a child, perhaps four years old,
when my father began waking me at four
o'clock every morning to go down to the
hall with him and take lessons from him on
the tanpum, tl1e harmonium, the sitar and
even the tabla. He could play them all and
wished to see for which I had an aptitude.
Music being literally the air we breathed in
that tall, narrow house in the lane that had
belonged for generations to the makers of
musical instruments in that city, that I
would display an aptitude was never in
question. I sat crosslegged on the mat before him and played, gradually stirring to
life as I did so, and finally sleep would lift
from me like a covering a smothering that
belonged to the night, till the inner core of
my being stood forth and my father could
see it clearly-I was a musician, not a maker,
but a performer, of music, that is what he
saw. He taught me all the ragas, the raginis,
and tested my knowledge with rapid, persistent questioning in his unmusical, grating voice. He was unlike my Ustad in every
way, for he spat betel juice all down his
ragged white beard, he seemed to be aware
of everything I did and frequently his hand
shot out to grab my ears and pull till I
yelped. From such lessons I had a need to
escape and, being a small, wily fellow,
managed this several times a day, slipping
through my elders' fingers and hurtling
down the steep stairs into the lane where I
played gulli-danda and marbles and kho
with the luckier, more idle and less supervised boys of the mohalla.
There was a time when I cared more
passionately for marbles than for music,
particularly a dark crimson, ah11ost black
one in which white lines writhed like weeds,
or roots, that helped me to win every match
I played till the pockets of my kurta bulged
and tore with the weight of the marbles I
won.
How I loved my mother's sweetmeats,
too-rather more, I'm sure, than I did the
nondescript, mumbling, bald woman who
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made them. She never came to life for me,
she lived some obscure indoor life, unhealthy and curtained, undemanding and
uninviting. But what halwa she made, what
;alebis. I ate them so hot that I burnt the
skin off my tongue. I stole my brothers' and
sisters' share and was beaten and cursed by
the whole family.
Then, when I was older, there was a time
when only the cinema mattered. I saw four,
five, as many as six cinema shows a week,
creeping out of my room at night, barefoot,
for silence, with money stolen from my
father, or mother, or anyone, clutched in
my hand, then racing through the nightwild bazaar in time for the last show. Nargis
and Meena Kumari were to me the queens
of heaven, I put myself in the place of their
screen lovers and felt myself grow great,
hirsute, active and aggressive as I sat on the
straw-stuffed seat, my feet tucked up under
me, a cone of salted gram in my hand, uneaten, as I stared at these glistening, sequined queens with my mouth open. Because
of their attractions, their graces which filled
up the empty spaces of my life and swelled
and rolled there, moaning, I became aware
of the women of our molwlla as women:
ripe matrons who stood in their doorways,
hands on hips, in that hour of the afternoon
when life paused and presented possibilities
before evening duties choked them off, and
the younger girls, never still, always moving, eluding touch, like reeds in dirty water
for their clothes, however grimy, did not
quite lack the enticement of gold braid and
lace. Some answered the look in my eyes,
promised me what I wanted, later perhaps,
after the late show, not now.
But all fell away from me, all disappeared in the shadows, on the side, when I met
my Ustad and began to play for him. He
took the place of my mother's sweet halwa,
the cinema heroines, the street beauties,
marbles and stolen money, all the pleasures
and riches I had so far conb:ived to delve
and extract from the hard stones of existence
in my father's house in the music lane. I did
not need such sweets any more, such toys
and dreams. I had found my purpose in life
and, by following it without hesitation and
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without holding back any part ot myseli, 1
found such satisfaction that I no longer
wished for anything else.
It is true I made a little money on these
concert tours of ours, enough to take care
of my father during his last years and his
illness. I even married. That is, my mother
managed to marry me off to some neighbour's daughter of whom she was fond. The
girl lived with her. I seldom visited her. I
can barely remember her name, her face.
She is safe with my mother and does not
bother me. I remain free to follow my U stad
and play for him.
I believe he has the same attitude to his
family and the rest of the world. At all
events I have not seen him show the faintest interest in anything but our music, our
concerts. Perhaps he is married. I have
heard something of the sort but not seen his
wife or known him to visit her. Perhaps he
has children and one day a son will appear
on stage and be taught to accompany his
father. So far it has not happened. It is true
that in between tours we do occasionally
go home for a few days' rest. Inevitably
the U stad and I both cut short these
'holidays' and retum to his house in the
city for practice. When I return, he does
not question me, or even talk to me. But
when he hears my step, he recognises it,
I know, for he smiles a half-smile, as if
mocking himself and me, then he rolls back
his muslim sleeve, lifts his sitar and nods
in my direction. 'The Raga Desh,' he may
announce, or 'Malhar, or Megh,' and I sit
down behind him, on the bare floor, and
play for him the notes he needs for the construction of the raga.
You may think I exaggerate our relationship, his need of me, his reliance on my
tanpura. You may point out that there are
other members of his band who play more
important roles. And I wUl confess you may
be right, but only in a very superficial way.
It is quite obvious that the tabla player who
accompanies him plays an 'important' role
-a very loud and aggressive, at times
thunderous one. But what is this 'importance' of his? It is not indispensable. As
even the foremost critics agree, my U stad
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is at his best when he is playing the introductory passage, the unaccompanied alap.
This he plays slowly, thoughtfully, with
such purity and sensibility that I can never
hear it without tears coming to my eyes.
But once Ram Nath has joined in-with a
tap and a run of his fingers on the tablas,
the music becomes quick, bold, competetive
and, not only in my opinion but also in that
of many critics, of diminished value. The
audience certainly enjoys the gat more than
the quiet alap, and it pays more attention
to Ram Nath than to me. At times he even
draws applause for his performance, during
a particularly brilliant passage when he
manages to match or even outshine my
Ustad. Then my Ustad will turn to him and
smile, faintly, in approval, or even nod,
silently, for he is so great-hearted and
generous, my Ustad. He never does this to
me. I sit at the back, almost concealed behind my master and his accompanist. I have
no solo passage to play. I neither follow my
Ustad's raga nor enter into any kind of competition. Throughout the playing of the
raga I run my fingers over the three strings
of my tanpura, again and again, merely
producing a kind of drone to fill up any
interval in sound, to form a kind of road,
or track, for my Ustad to keep to so that
he may not stray from the basic notes of
the raga by which I hold him. Since I never
compete, never ask for attention to be
diverted from him to me, never try to rival
him in his play, I maintain I am his truer
accompanist, certainly his truer friend. He
may never smile and nod in approval of
me. But he cannot do without me. This is
all the reward I need to keep me with him
like a shadow. It does not bother me at all
when Ram Nath, who is coarse and hairy
and scratches his big stomach under his
shirt and wears gold rings in his ears like
a washerman, puts out his foot and trips me
as I am getting onto the stage, or when I
see him helping himself to all the pilaf on
the table and leaves me only some cold,
unleavened bread. I know his true worth,
or lack of it, and merely give him a look
that will convey this to him.

The ·Accompanist
ONLY once was I shaken out· of my contentment, my complacency. I am ashamed to reveal it to you, it was so foolish of me.
It only lasted a very little while but I still
feel embarrassed and stupid when I think
of it. It was of course those empty-headed,
marble-playing friends of my childhood
who led me into it. Once I had put them
behind me, I should never have looked back.
But they came up to me, after a rehearsal
in our home city, a few hours before the
concert. They had stolen into the dark hall
and sat in the back row, smoking and cracking jokes and laughing in a secret, muffied
way which nevertheless drifted up to the
stage, annoying those who were not sufficiently immersed in the music to be unaware
of the outside world. Of course the Ustad
and I never heard them till we had stopped
playing. Our ability to simply shut out all
distraction from our minds when we play is
a similarity between us of which I am very
proud.
I noticed them only as I was leaving the
hall and met them in the doorway, a
jumbled stack of coloured shits and oiled
locks and garish shoes. They clustered
around me and it was only because of the
things they said, refening to our boyhood
games in the alley, that I recognised them.
In every other matter they differed totally
from me, it was plain to see we had travelled in opposite directions. The colours of
their cheap bush-shirts and their loud voices immediately gave me a headache and I
found it hard to keep smiling although I
knew I ought to be modest and affectionate
to them as my art and my position called
for such behaviour from me. I let them take
me to the tea-shop adjoining the concert
hall and order tea for me. For a while we
spoke of home, of games, of our families and
friends.
Then one of them-Ajit, I think-said,
"Bhai, you used to play so well. Your father
was so proud of you, he thought you would
be a great Ustad. He used to tell us what a
great musician you would be one day. What
are you doing, sitting at the back of the
stage and playing the tanpura for Rahim
Khan?"

No one had ever spoken to me in this
manner, in this voice, since my father died.
I spilt tea down my lap. My head gave an
uncontrolled jerk, I was so shocked. I half~
stood up and thought I would catch him by
his throat and press till all those ugly words
and ugly thoughts of his were choked, bled,
white and incapable of moving again. Only
I am not that sort of a man. I know myself
to be weak, very weak. I only brushed the
tea from my clothes and stood there, staring at my feet. I stared at my broken old
sandals, streaked with tea, at my loose
clothes of white homespun. I told myself I
lived so differently from them, my aim and
purpose in life were so different from any~
thing these gaudy street vagabonds could
comprehend that I should not be surprised
or take it ill if there were such a lack of
understanding between us.
'What sort of instrument is the tanpura?'
Ajit was saying, still loudly. "Not even an
accompaniment. It is nothing. Anyone
could play it. Just three notes, over and
over again. Even I could play it,' he ended
with a shout, making the others clap his
back and lean forward in laughter at his
wit.
Then Bhola leaned towards me. He was
the quietest of them, although he wore a
shirt of purple and white flowers and had
dyed his moustache ginger. I knew he had
been to jail twice already for housebreaking
and theft. Yet he dared to lean close to me,
almost touching me, and to say: 'Bhai', go
back to the sitar. You even know how to
play the sarod, the vina. You could be a
great Ustad yourself, with some practice.
We are telling you this for your own good.
When you become famous and go to America, you will thank us for this advice. Why
do you spend your life sitting at the back
of the stage and playing that idiot tanpura
while someone else takes all the money and
fame from you?'
It was as if they had decided to assault
me. I felt as if they were climbing to top
of me, choking me, grabbing me by my
hair and dragging me down. Their words
were blows, the idea th3y were throwing at
me an assault. I felt beaten, destroyed, and
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with my last bit of strength, shook them
off, threw them off and, pushing aside the
table and cups and plates, ran out of the
tea-shop. I think they followed me because
I could hear voices calling me as I went
running down the street, pushing against
people and only just escaping from under
the rickshaws, tongas and buses. It was
afternoon, there were crowds on the street,
dust and smoke blotted out the natural light
of the day, I saw everything as vile, as debased, as something amoral and ugly, and
pushed it aside, pushed through as I ran.
And all the time I thought, Are they right?
Could I have played the sitar myself? Or
the sarod, or the vina? And become an
Ustad myself? This had never before occurred to me. My father had taught me to play
all these instruments and disciplined me
severely, but he had never praised me or
suggested I could become a front-rank
musician. I had learnt to play these instruments as the son of a carpenter would naturally have learnt to make beds and tables
and shelves, or the son of a shopkeeper
learnt to weigh grain and sell and make
money. But I had practised on these instruments and played the ragas he taught me
to play without thinking of it as an art or
of myself as an artist. Perhaps I was a
stupid, backward boy. My father always
said so. Now these boys who had heard me
play in the dark hall of our house in the
music lane, told me I could have been an
Ustad myself, sat in the centre of the stage,
played for great audiences and been applauded for my performance. Were they right?
Was this true? Had I wasted my life?
As I ran and pushed, half-crying, I
thought these things for the first time in my
life, and they were frightening thoughts,
large, heavy dark ones that threatened to
crush and destroy me. I found myself
pushed up against an iron railing. Holding
onto its bars, looking through tears at the
beds of flowering cannas and rows of
imperial palms of a dusty city park. I hung
against those railings, sobbing, till I heard
someone address me-possibly a policeman, or a beggar, or perhaps just a kindly
passer-by. 'In trouble?' he asked me. 'Got
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into trouble, boy?' I did not want to speak
to anyone and shook him off without looking at him and found the gate and went
into the park, trying to control myself and
order my thoughts.
I found a path between some tall bushes,
and walked up and down here, alone, trying to think. Having cried, I felt calmer
now. I had a bad headache but I was
calmer. I talked to myself.
When I first met my Ustad I was a boy
of fifteen - a stupid, backward boy as my
father had often told me I was. When I
walked up to the stage to give him the
tanpum he had ordered from my father,
I saw greatness in his face, the calm and
wisdom and kindness of a true leader.
Immediately I wished to deliver not only
my tanpura but my whole life into his
hands. Take me, I wanted to say, take me
and lead me. Show me how to live. Let me
live with you, by you, and help me, be kind
to me. Of course I did not say these words.
He took the tanpura from me and asked me
to play it for him. This was his answer to the
words I had not spoken but which he had
nevertheless heard. 'Play for me'-and with
these words he created me, created my
life, gave it fmm and distinction and purpose. It was the moment of my birth and he
was both my father and my mother to me.
He gave birth to me-Bhaiyya, the tanpura
player.
Before that I had no life. I was nothing:
a dirty, hungry street urchin, knocking
about in the lane with other idlers and
vagrants. I had played music only because
my father made me, teaching me by striking me across the knuckles and pulling my
ears for every mistake I made. I had stolen
money and sweets from my mother. I was
nothing. And no one cared that I was nothing. It was Ustad Rahim Khan who saw me.,
hiding awkwardly in the shadows of an
empty hall with a tanpura in my hands, and
called me to come to him and showed me
what to do with my life. I owe everything
to him, my very life to him.
Yes, it was my destiny to play the
tanpura for a great Ustad, to sit behind him
where he cannot even see me, and play the
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notes he needs so that he may not stray
from the bounds of his composition when
gripped by inspiration. I give him, quietly
and unobstrusively, the materials upon
which he works, with which he constructs
the great music for which the whole world
loves him. Yes, anyone could play the
tanpura for him, do what I do. But he did
not take anyone else, he chose me. He gave
me my destiny, my life. Could I have refused him? Does a mortal refuse God?
It made me smile to think anyone could
be such a fool. Even I, a backward, feck-

less boy from the streets, had recognised
his god when he met him. Even I, Bhaiyya,
had known when the hour of my destiny
struck. I could not have refused. I took up
the tanpura and played for my Ustad, and
I have played for him since. I could not
have wished for a finer destiny.
Leaving the park, I hailed a tonga and
ordered the driver to take me to my Ustad.
Never in my life had I spoken as loudly, as
surely as I did then. You should have heard
me. I wish my Ustad had heard me.

G. S. Sharat Chandra

THE INEQUITIES OF LOVE
There are three
Love never retumed
Love lost by negligence
Love given selflessly
For the first there's no remedy
Nothing you do will pay or stay
Like the moment that exists
Only if you remember
You'll be passed without a trace
The second you bring on yourself
You think it stays
Like the lapel with the rose
The finger with the ring
Like youth ...
. The third is an exquisite inequity
If you have it
Rejoice regale
Challenge not its validity
Dismiss the family doctor
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The entire wealth gathered by the Founder of Tata
Enterprises, and his sons and successors, over almost
a century· of industrial pioneering is bequeathed to
Tata philanthropic trusts and foundations.
The whole of that wealth is held in trust for the people
and used exclusively for their benefit-scholarships
for education, grants for rural welfare, contributions for
medical research, support for national institutions.
and donations for relief from natural disasters.
The circle is thus complete: what came from the
people goes back to the people many times over.
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TATA ENTERPRISES

Darius Cooper

FIVE INVESTIGATIONS OF A CITY
ABOVE SUSPICION

I
There is a Flora in the Fountain
There is a Victoria in the Terminus
There is a Crawford in the Market.
But in the fountain
there is a drought
in the terminus
there is an accident
in the market
there is a slaughterhouse.
And you are part of all three
flora , drought, accident,
in this city above suspicion.

II
This city taught us
never to say thank you to friends
because it was understood.
This city taught us
always to say thank you to strangers
because it was not understood.
And you are part of both thank yous
strangers' and friends'
in this city above suspicion.

III
The Englishmen used to <::all it Playhouse.
The Indians call it Pillhouse.
But the ladies
of both these houses
call everyone
by the same name.
And you are part of both houses
and the same lady
in this city above suspicion.
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IV
Don't speak of the Taj Mahal
by the Gateway of India.
Agra mosque or Bombay hotel
it means the same.
Here Moguls listen to orchestras
with thirty rupee toothpicks
they poke
into the eyes of gateway beggars
blinded outside
at the embroidered foyer.
And you are part of both
scrolled prayer and menu dinner
in this city above suspicion.

v
The school children busy with P.T.
ignore the refugees
outside the school compound.
The refugees busy with living
ignore the school children
inside the school compound.
And you are part of the same indifference
in any compound
in this city above suspicion.
( '73)

G. S. Sharat Chandra

SERENITY
Desperate to live
Desperate to die
Does Planet Mars have November
Are there enough gas stations
Is Lord Krishna alive
& well in Berkeley?
Be at peace
Nothing beats the serenity
Of this moment
When the 'whole neighbourhood
Is at the circus
QUEST
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THE FELLOW-TRAVELLERS
CHILDREN OF LIGHT?

FELLOW-TRAVELLERS are an international tribe, but the origin of the term
is very recent. Before the Russian Revolution one would not have come across a
'fellow-traveller'; one belonged or did not
belong to a particular group, sect or religion,
but nobody was a 'fellow-traveller'.
David Caute defines " the word in the
following way: 'But what is a fellow-traveller? A century ago Alexander Herzen employed the term in a political context which
today must seem paradoxical. 'In her future',
wrote Herzen, 'Russia has only one comrade,
one fellow-traveller-the United States of
America.' In 1918 Leon Trotsky said: "America and Russia may have different aims,
but if we have common stations on the same
route, I can see no reason why we cannot
travel together in the same car, each having
the right to alight when so desired".'
The origin of the word fellow-traveller is
also Russian. It is derived from the Russian
word paputchik (pl. paputchiki) , which
literally means one who travels along the
same road. In Soviet Russia immediately
after the Bolshevik Revolution some noncommunist individuals were elevated to
high positions, but they were not given any
effective power. The real motive behind

their appointment was to make it appear
to the outside world that the Bolshevik government had all-round general support.
After some years, 'fellow-traveller' became
a term of derision. Those who were not
loyal to the Soviet government and the Communist Party were condemned as fellowtravellers and subjected to a vilification
campaign. As a result, some fellow-travellers
joined the Communist Party and many of
those who did not, were either shot or sent
to the concentration camps. It is interesting
to note that there is not a single fellowtraveller in the Soviet Union today.
What are the main characteristics of the
fellow-traveller? In the light of Western experience, David Caute lists them as under.
Unlike the paputchiki, they were not antirationalist, anti-urban, anti-Western and in
love with the peasantry; 'they were, on the
contrary, true sons and daughters of the
Enlightenment, of the doctrine of Progress'.
Secondly, 'fellow-travelling involves commitment at a distance which is not only geographical but also emotional and intellectual'. Some of them looked upon the CPSU
as a father figure. For example, Anna Louise
Strong wrote: 'Ihe Russian Party one could
adore for its tremendous achievements: but
0
David Caute, The Fellow-Travellers: A Post- the American Party-no! If I must have a
script to the Enlightenment, Weidenfeld and life-long boss, let it be a big one. Like ancient
Jewish tribes wanting their Jehovah to be
Nicolson, London, pp. 433, £5.75.
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all-powerful, like a woman wanting an
important husband.' (p. 4).
A fellow-traveller will not strive for a
world revolution; he prefers 'socialism in
one country'-in Russia, but not in his own.
What the Western fellow-traveller says is
that socialism is a must for Russia (and
other benighted countries) but it is not
suited for the developed countries of the
West: 'After all, we are different here'.
'Most of the fellow-travellers are not, legally speaking, members of the Communist
Party though a dedicated Leninist may for
tactical reasons eschew formal membership: to remember that Kim Philby was
never a member of the British CP is to recall the most dramatic among such reasons.'
John Strachey, Mulk Raj Anand and Laljee
Pendse are some additional names of a
similar type. It may also happen that in a
time of acute national · strain some fellowtravellers may join the party. But as a general rule, fellow-travellers are not party
members.
Why do fellow-travellers not join their
local party? David Caute's answer is that
'the fellow-traveller's commitment takes a
different form from that of a communist
because his disillusionment with Western
society is less radical, less total, less uncompromising'. The fellow-traveller wants
to enjoy all the civil liberties he has under
a democratic system. This was their main
dilemma, which prevented them from joining the party.
The fellow-travellers were also, by and
large, ardent nationalists and they did
not want to give up their national traditions. Hence though they praised Soviet
achievements, they were not ready to accept
the Marxist dogma. Raymond Aron has
observed that unlike the communist, who
is 'above all a man who makes no distinction between the cause of the Soviet Union
and the cause of the Revolution', the typical fellow-traveller substitutes for the word
'Revolution' a 'family of related notions
such as progress, social justice, scientific
rationality, peace, equality, the workers'
state'. Professor Lewis S. Feuer has taken
the analysis further; he says: 'There are two
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sociological generalizations which might be
added to Caute's analysis. First, the political adherence of fellow-travellers tended to
be much longer than that of party members;
a flirtation can go on in an irresponsible
fashion indefinitely; one never has to accept
the consequences of one's words. Second,
the intellectual abilities of the fellow-travellers were generally higher than those of the
party members. The travellers were aware,
though they never said so publicly, that
entry into the party would mean an encounter with the dictatorship of mediocre
party bureaucrats. This was a "freedom"
they recommended only to others' ..:t
FROM which social class did the fellowtravellers come and what was their use
to the Communist Party? (The two questions are interdependent, for unless the
party had some use for a person, he was
never termed a fellow-traveller.) They are
people who normally belong to the establishment. They are highly placed in government service or some government-sponsored socio-political organization, or they
may belong to a ruling party (for example,
Mr R. K. Khadilkar, Mr K. D. Malavia and
such other members of the Indian National Congress). They are not members of
the Communist Party in the legal sense
(they would not then be fellow-travellers).
Whenever they make a statement on a public issue (they may do it voluntarily or the
communists may 'persuade' them to do so),
they havea double standard of evaluation.
They apply one set of rules to the Soviet
Union and other communist countries, and
an entirely different set of rules to the noncommunist world. Not being members of
the Communist Party, they are taken by the
politically naive as independent persons. In
consequence, their statements have a certain amount of propaganda value.
These fellow-travellers are normally
assigned a specific role. One may find them
publishing letters in the correspondence
columns of newspapers or contributing arti0 Survey,
vol. 20, nos. 2-3 (Spring-Summer
1974) , p. 206.
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cles on political subjects. In short, political
journalism is one of their activities. Secondly, they are presidents and secretaries of
communist front organizations. They also
lend their names and prestige to many
manifestos (such as those of the World
Peace Conference) and declarations (for
example, on germ warfare in the Korean
war). Some of the fellow-travellers have
social standing or they may be genuine
scholars in their own fields (for example,
Gordon Childe); therefore they are held in
high respect by society at large. This comes
useful to the Communist Party.
The attitude of the Communist Party to
the fellow-travellers is not uniform, but it
has always been governed by three factors
-Cornmintern (or Cominform) policy,
Soviet strategy and international tensions.
But outstanding fellow-travellers such as
Einstein and Picasso are a law unto themselves; the change in communist policy with
respect to the fellow-travellers does not
apply to them.
Up to the year 1930, there were not many
fellow-travellers outside the Soviet Union.
Within the Soviet Union one can clearly see
three phases. From 1918 to 1924 fellowtravellers were given high-sounding social
positions; between 1924 and 1928, i.e. after
the fall of Trotsky, 'the fellow-travelling
sheep had been mauled by the "Proletarian"
wolves of the Russian Association of Proletarian Writers'. From 1928 onwards, they
were gradually hounded out and, as
mentioned above, now there are no fellowtravellers left in the Soviet Union.
Fellow-travellers from the Western
world between 1928 and 1935 were looked
down upon by the Soviet Union. In this
period Russia followed a policy of revolutionary sectarianism or of Soviet diplomatic isolation. However, when the Communist Party decided to adopt the policy
of the Popular Front, the fellow-travellers
were wooed and after 1941, when Hitler
invaded the USSR, they were assiduously
courted. During 1948-1950, i.e. at the
beginning of the Cold War, once again there
was a throw-back to the policy of 19281935. Caute sums up the situation as
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follows: 'The reason for this is not obscure.
When the shock troops find themselves
besieged in their fortress, then hangers-on
infiltrating the gates are liable to sow dissension and weaken morale.'
made the fellow-travellers look
W HAT
up to the Soviet Union? Some of the
reasons are already given above. The basic
reason was that they were not satisfied with
W estem society and were searching for an
answer. They felt that the Bolshevik Revolution was a new hope. Also, Russia was an
underdog though it had survived the
catastrophe of a revolution; so, like a gentleman, one had to be on the side of the Revolution. A third category comprised people
who were after fame and money. Writers
and intellectuals who were not gifted
enough to be in the first rank were keen to
get into that elite group. The Bolshevik
Revolution was a god-sent opportunity for
them. On the one hand, they were able to
pose as radicals without worrying at all
about radicalism; on the other, being members of an international group in favour of
a government which was ready to spend on
them lavishly, they had the fame and conveniences after which they hankered. In
short, by being fellow-travellers, they had
the best of both worlds. Therefore they got
onto the bandwagon of fellow-travelling.
What was the reaction of the fellowb·avellers to happenings in the Soviet
Union? Almost all of them were naive in
their outlook. They were in the habit of
passing judgment in fields about which they
knew nothing, and had a double standard
of evaluation when it carne to a subject in
which they were knowledgeable. On many
inconvenient subjects they kept silent,
denied the existence of the problem or
raised irrelevant questions, which is a common communist ploy in situations of this
kind. A few examples will illustrate these
generalisations. In the early days of the
five-year plans Western observers always
laid stress on the spread of literacy, education, the emancipation of women, free abortion, propaganda in favour of contraception, determination to free women from
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domestic drudgery with the help of day
nurseries, kindergartens, and summer
camps. In short 'Western observers in the
1920s were still asking pre-socialist questions, examining those aspects of communist policy most closely joined to the ideals
of bourgeois Enlightenment. The typical
traveller's report during the first decade had
chapter headings like Family, Religion,
Women, Prostitution, Educa!l:ion, Prisons'.
Many of the fellow-travellers used to visit
Soviet factories and write reports as if nothing like that existed back home. Freda Utley,
who lived in Russia in the early 1930s,
remarked: 'Communists and fellow-travellers, many of whom had never seen the inside of a factory or power station, journalists and authors, school teachers and
"intellectuals" of all kinds, came on conducted tours of the Soviet Union and worshipped before the shrine of the machine.'
Many .trained observers, who were fellowtravellers also, did not say that everything
was fine in the Soviet Union. Maybe, they
had still maintained an allegiance to their
professional standards. Maurice Hindus,
Alexander Wickstead, Georges Friedmann
noted the food shortages, livestock depletion, mounting police severity, the deportation of whole Cossack communities, the
constant uprooting of families, the introduction of workers' passport, shortage of
housing, failing health standards, rising
prices, depressed wages and a shortage of
basic consumer goods, wage differentials
favouring specialists, technicians and intellectuals, and the consequent working class
resentment. Many intellectuals turned
fellow-travellers did not notice any of these
happenings, but they were bold enough to
pass judgment in these areas. In their
opinion it was all worth it in order to remould civilization and produce a classless
society. But worth it, to paraphrase Lenin,
for whom? Ludwing Marcuse's answer was
simple: 'The successful history of the plans',
he wrote, 'represents the sad history of the
planned.'
The subject of the slave labour camps
was a thorn in the side of all the fellowtravellers. In the early stages they denied
QUEST
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the existence of these camps. In 1947 David
Dallin and Boris Nicolaevsky published a
book in which 125 camps were named and
located on the map. They estimated the
population of these camps to the extent of
seven to twelve million. When Alexander
Werth quibbled over the exact figure, Mr
Leopold Labedz challenged him publicly
and Werth fell back on the usual excuse of
the fellow-traveller: if he had admitted the
real figure it would have harmed the Soviet
cause! Even after this, fellow-travellers
were not convinced of the existence of
these camps, though at a later date Sartre
confessed that a socialist government supported by an army of bureaucrats could
systematically have reduced the people to
slavery ( p. 105). As late as 1963 Simone de
Beauvoir continued to argue about the size
of the camps, the length of the sentences
and the number of deaths, the meaning and
the implication of the camps. She was not
satisfied with all the evidence that had
come out! David Caute gives a list of 12
books on this subject, some of them by prominent writers like Victor Serge and Louis
Fischer. Looking at this sickening state of
the mind of the fellow-travellers, George
Onvell wrote in 1944: 'The sin of nearly all
left-wingers is that they have wanted to be
anti-fascist without being anti-totalitarian.'
The show trials of the old Bolsheviks
were not a new thing. Before those trials
came the Shakhty trial of 1928, the Industrial trial of 1930, the Menshevik trial of
1931 and the Metro-Vickers trial of 1933.
Each trial was accompanied by a purge.
Only, the trials of the Old Bolsheviks
attracted the attention of the whole world
as they were the people who were the principal organizers of the Revolution and had
therefore earned a name. Once again, to
defend the terror unleashed by the Soviet
government, the old and worn-out argument, namely, that the cause and the interest of the Soviet Union would be ha1med,
was used. Famous fellow-travellers like
Harold Laski, Sydney and Beatrice Webb,
Julian Huxley, Bernard Shaw and many
others like them sided with the Soviet
Union on the issue of these frame-ups and
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the consequent show trials. Even after all
these years, when it is known that these
trials were mere frame-ups, an eminent
jurist like D. N. Pritt could only say that he
had been 'shocked and disappointed' to ·
learn in 1956 of 'grave irregularities' which
had been perpetrated in the USSR. He did
not consider this a sufficient ground to question his faith in the Soviet Union. Raymond
Aron, while summing up the situation,
wondered 'how many intellectuals have
come to the revolutionary party via the path
of moral indignation, only ultimately to
cqnnive at terror and autocracy'!
FELLOW-TRAYELLING had its ups and
downs. After Hitler, fellow-travellers
had to face two problems. On the one hand,
Hitler was a danger to democracy and, on
the other, he was also a sworn enemy of the
Soviet Union. In order to fight Hitler one
had to arm, 1mt a difficulty arose at this
point. If one were to advocate the arming
of imperialist countries like Britain and
France, there was every possibility (fellow- ·
travellers and communists had no doubt
about it) of those very arms being used
against the Soviet Union. At the same time,
Hitler was a reality and efforts had to be
made to counteract his expansionist plans.
As Caute puts it: 'The fellow-travelling
Odyssey really requires a new calendar
based on Before Hitler and After Hitler'
( p. 132). Before Hitler no fellow-traveller
felt the need to have a joint front of all the
democratic forces. Thereafter one finds a
number of front organizations popping up
all over Western Europe and' the United
States. Willi Munzenb.erg, one of the principaf architects cif such front organizations,
said that in the battleship of the front organization 'the engine room was manned by
the cqmmunists bJit both the admirals
parading the deck and the ensigns enthusiastically hauling up the flags were fellowtravellers and sympathizers'.
. These front organizations were developed
as a cover for communist activities . Many
naive and innocent persons were taken in.
David Caute relates an amusing incident:
'So deep had the communists buried the red

81

flag that when Gustave Regier delivered
a speech which deliberately stirred the delegates to rise and sing the 'Internationale',
he ran into trouble. Johannes Becher, on his
way to becoming the little Stalin of East
German letters, caught up with Regier in
the wings of the ·Mutualite: 'You must be
mad . ... You've ruined everything .... The
Congress can't pretend to be neutral any
longer. . . . You're a saboteur.' Two days
later Regier was hauled over the coals at a
cell meeting of the KPD in Paris, earning a
sharp rebuke from Anna Seghers and a reminder from Abusch, later a State Secretary
in the German Democratic Republic, that:
'We are at present in an under-cover phase.
\Vhoever breaks cover is a counter-revolutionar-y".'
'
One salient fact regarding the German ·
Com~unists is that only those who had
absolute faith in the Soviet Union went to
live there. A few fellow-travellers also did
so. A majority of them, including such
famous fellow-travellers as Ernst Toller,
Arnold Zweig and Heinrich Mann 'preferred
to love the Soviet Union from a distance'.
A famous German novelist, Feuchtwanger
'damned the West, lauded Russia and lived
in France'. The era of the Popular Front
was ·not a normal one. After all, it was a
strategic move. One therefore finds exceptions to the normal behaviour of the fellowtravellers. As a rule, they always thought
the Soviet leadets and the Soviet communists more intelligent and more d9wn to
earth and hence preferred to join hands
with them rather than with the local communists. But in the changed circumstances
they had to collaborate with the local communists. The communist parties in their
turn were cultivating a non-revolutionary,
democratic and responsible image. From
their side also, collaboration with the fellowtravellers was therefore a welcome development.
The signing of the Nazi-Soviet pact presented further difficulties. The fellowtraveller's faith and loyalty to the Soviet
Union was on trial. There were many other
issues involved also such -as Russia's winter
war with Finland, its annexation .of the
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Baltic states and the Phoney War followed
by the People's War. The already existing
doctrinal problem was further aggravated
by the fact that there was no guidance from
the Comintern. The Comintern line was
laid down after a month from the date of
the signing of the Nazi~Soviet pact. This
so-called Non-aggression Pact had secretly
provided for the division of Poland between
Germany and the Soviet Union. The reaction of the fellow-travellers to this pact was
different in different countries. But there
was one underlying common principle in
every case: the intensity of the reaction depended on the distance of the country from
Hitler's Germany.
Most fellow-travellers tried to explain
away the pact by saying that it was a defensive measure on the part of the Soviet
Union, that there was no division of Poland
involved, that the new frontier was close
to the old Curzon line, that no anti-fascist
refugees were handed over to Germany, and
that the pact had put a check on Hitler
rather than helped him. France being n'Bxt
door to Germany, such sophistry could not
help the French fellow-travellers. Frontrank fellow-travellers like Joliot-Curie . and
Paul Langevin signed a protest along with
many other intellectuals. Their statement
expressed 'stupefaction over the volte face'
which had reconciled the leaders of the
USSR with their Nazi counterparts at the
very hour when the latter simultaneously
threatened both Poland and the independence of all free peoples. Many other French
intellectuals including Julien Benda expressed similar sentiments. The French Com.munisl: Party was stronger than the
Britain, but it was not able to check the
reaction of its fellow-travellers. The truth
of the matter was that 'those who lived on
the continent of Europe felt more closely
the menace of the Nazi beast poised to
strike'.
Hitler went to war with the
W HEN
Soviet Union the doctrinal difficulties
of the fellow-travellers were over. They
could afterwards · join in the war efforts
without any reservation. Especially in
QUEST
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France, due to their heroic part in the
resistance they were able to regain much
of the lost ground. Btit the end of World
War II brought new problems. The whole
political atmosphere had changed. The
Soviet Union had been an ally of the Western powers. Therefore during the war years
the Soviet Union had_to praise the Western war effort and refrain from calling them
the usual names. After the war to make a
sudden and complete turnabout was some" ·
what difficult. To get over this difficulty a
new line ·was projected: the old imperialist
powers were in any case on the way out and
a new super-imperialist power, the United
States, had appeared on the horizon. This
also appealed to the old Western nations as
they resented the loss of their own status.
As a further extension of this line of propaganda, it was stated that the imperialist
. power~ had broken the war-time alliance as
they did not like the rise of the Soviet
power, and the old as well as the new
imperialists were making efforts to extend
their spheres of influence. Even this line
was not· easy to sell. In the early stages
anti-Americanism was soft-pedalled by
'optimism, gratitude and a sense of fratern~
ity'. As days passed, however, this generous attitude was · given up and a proper
hard line was adopted. On the other hand,
the Soviet Union was to be given help by ·
the West so that it would be possible for
that country to recover from the wartime
damage. In order to guarantee that there
would be no more wars in future, Henry
Wallace propased to cabinet meeting that
the US should reveal its atomic secrets to
Russia as a 'peace insurance'. The removal
of all the American military bases from
Britain and Western Europe was also pressed on the ground that it would not do the
West any harm as Russia desired only peace.
The Russian grabbing of territories in
Europe and the massive deportation of the
Crimean Tatars, the Poles, the Baits, the
Caucasian nationalities and the Meskhetians was overlooked. On the contrary, every
effort was made to explain away the new
imperialism .of the Soviet Union. It was
pointed out that Russia was readjusting its
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boundaries for, after all~ these territories
were within the Czarist empire to start
with (but at the same time a similar justification was denied to the Western countries since they were imperialist powers)! It
was also pointed out that a progressive
regime was established in Eastern Europe
and in the territories annexed by the Soviet
Union. Arguments about the nature of a
genuine democracy were brought forward
and it was 'proved' that a people's democracy was a better society than the Western. Such acrobatics presented problems to
the fellow-travellers, but in the end loyalty
to the Soviet Union had the upper hand.
Logic and rational thinking were to be
sacrificed to prove one's loyalty.
The eruption of the Soviet-Yugoslav conflict presented a further problem. Here was
a country which was recognised as a fullHedged communist state for some years and
now overnight it had become a semi-fascist
state. Not only that; Tito had been a lifelong agent of the Gestapo and the vilest
agent of the American espionage system.
This was more than even a hard-boiled
fellow-traveller could swallow and many
showed their disapproval, albeit in very
mild terms. A few like Konni Zilliacus, Jean
Cassou, J. M. Domenach, Jean Paul Sartre
and Simone de Beauvoir expressed their
disapproval in stronger tern1s.
By the time the fellow-travellers got over
the shock of the Soviet-Yugoslav conflict,
they were forced to face a still more acute
problem. There was a new wave of show
trials all over Eastern Europe. Reaction
this time was more honest and less tolerant
towards the Soviet Union. This was the
only saving grace of the situation. Otherwise the whole drama was enacted as before.
Many of the intellectuals in the West are
of Jewish origin. It was difficult for them to
accept the anti-semitic campaign started by
Stalin after 1949. 'In that year nearly all
Yiddish publications and the Yiddish
theatre in Moscow were closed down, and
three years later the majority of the Yiddish
cultural leaders were shot after a wave of
mass arrests.' Fellow-travellers made the

usual appreciative noises, turning a blind
eye to these happenings.
this period old front organizaD URING
tions were revived and new ones started.
Of these, the World Peace Movement was
the biggest success. Of course, the word
'peace' had the usual double meaning.
Even in India, so-called independent and
sceptical minds like D. V. Potdar, N. R.
Phatak and S. R. Tikekar were taken in by
the slogan-mongering of these front organizations. They had the best of both, rather
of all the worlds. On the one hand, they
could pose as radicals and, at the same
time, be in with the establishment (and have
a foreign trip to boot) . Indeed, the World
Peace Movement was the only movement
in which the fellow-travellers were able to
participate fully and with a somewhat clear
conscience.
To a fellow-traveller like Sartre the
twists and turns of Soviet policy presented
many problems. He tried to resolve them
on the intellectual plane by projecting a
new philosophical system. If one examines
the different philosophical positions that
Sartre has taken after World War II, one
finds a one-one correspondence between his
change of position and the change in Soviet
foreign policy. This is not to suggest that
Sartre approved of every action of the Soviet
Union. The changes in his thinking were a
reaction to the outside reality of which
Soviet policy and actions formed a part. For
intellectuals of lesser calibre, such problems
did not exist. Therefore one finds a remarkable change in the fellow-travelling world
after the second World War. No young
intellectuals were joining the already existing tribe of fellow-travellers and even the
old members were falling out. The workers'
uprisings in East Berlin and Poznan
(Poland ), the Hungarian Revolution of
1956 and the Soviet action on these occasions disillusioned many fellow-travellers.
As a result, their ranks began thinning out.
'The great high road of the pro-Soviet
fellow-travellers finally turned to dust and
desert in the year 1956' ( p. 355) . The best
brains among the fellow-travellers had at
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long last seen the light and they left the beginning it was declared that it had been
Soviet cause.
a grand success; but then it was asserted
that the former feudalists had sabotaged
REGARDING the attitude of the China the operations! When it was pointed out
fellow-travellers David Caute observes: that there was famine due to the Great
'Some fellow-travellers discharged pro- Leap, one was told that all talk of it was a
Soviet and pro-Chinese enthusiasms with- grotesque fabrication. Here is what Edgar
out discrimination. But others, like Snow Snow said: 'The truth was that although
and Joan Robinson, for whom an earlier food was short to the point where instances
god had failed, found the Chinese Revolu- of malnutrition (sic) were visible, there
tion an immense improvement on its Soviet was no starvation. Equitable food rationing
predecessor' ( p. 369). But there was un- had prevented the kind of disaster known
mistakable similarity between the two to previous generations' ( p. 374). But in
types of fellow-travellers. For example, it 1969 Joan Robinson wrote: 'It is true that
was denied that there were any labour there was a tight period following the Great
camps in China; they were only centres for Leap Forward. The historical analogue of
'rehabilitation' and 're-education'. The pri- this is the Russian famine of 1921. ... No
sons in China, it was claimed, were no doubt many elderly people died sooner
prisons at all and children in China were than they would have done, but no one is
treated with the greatest compassion (what able to find evidence of famine' ( p. 376 ).
else did the Russian fellow-travellers say Except perhaps the 'elderly people' who
in the early days?). When the attitude of died!
Regarding the Cultural Revolution, in
these fellow-travellers is examined with
reference to the 'Hundred Flowers', the the beginning it was denied that it was a
'Great Leap Forward' and the 'Cultural struggle between two contending factions .
Revolution' episodes, it is easy to see that Joan Robinson said that everything was
on each occasion the underlying argument hunkey dorey. But Mao subsequently said
was: 'The Chinese Communists are always to Snow that 'the conflict during the Culin the right', and 'things might have gone tural Revolution developed into a war betwTong in the past, but now they are per- ween two factions ... first with spears, then
fectly right'. Thus earlier, according to with mortars .... When foreigners reported
Simone de Beauvoir, no citizen of China that China was in great chaos, they were
was harassed on grounds of opinion. 'As not telling lies. It had been true'. (p. 377)
soon as the Hundred Flowers began to
The Sino-Soviet dispute has presented
bloom, however, she concluded that pre- problems for the fellow-travellers on both
viously Communist China had been crip- sides. In the initial period, the existence of
pled by hidebound orthodoxy and that fear this conflict was denied. But when the disof being accused of 'idealism' had paralysed pute eventually developed into a full-scale
every independent thinker. The fellow- war of attrition, its existence could no
traveller almost invariably maintains that more be ignored, and one had to choose.
things are fine now-until the authorities The choice by and large went in favour of
announce they are not fine and that some- the Russians as they were the 'Establishthing must be done; whereupon things once ment' of the communist world though some
again become fine.' So 'the gag has been like Edgar Snow and Felix Greene remainremoved. . . . Never has a popular demo- ed loyal to China.
David Caute sums up this part of his
cracy carried liberalism so far' ( p. 372).
Similarly with the Great Leap Forward analysis with an apt tail-piece: 'Now a Sino( 1958-1962). First it was said that the American thaw of limited but significant
Chinese population had undertaken the dimensions appears to be taking place. Soon
'great leap' voluntarily. Then it was said a Hood of inquisitive Western tourists will
that it was Mao who had initiated it. In the burst into China, discharging the fraternity
QU ES T
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and goodwill which has for so long been denied his death. One who lived through
dammed up. If the Soviet pattern repeats it all and lost her husband in the purges,
itself, it will not be long before China cares Nadezdha Mandelstam, writes: "When I
more about travellers than about fellow- see books by the Aragons 0 of this world,
travellers' ( p. 380).
who are so keen to induce their fellowcountrymen to live as we do, I feel I have a
DISSIDENTS within the Soviet Union duty to tell about my own experience." She
suffered a great deal because of the has, one feels, not only a duty but a right.'
attitude of these fellow-travellers. This was
Fellow-Travellers is a study in depth
perhaps the greatest disservice the fellowtraveller has done. Dissidents and the Soviet
of the mentality of the fellow-traveller.
people in general could 'understand' the The author has documented every statesycophancy and slavish attitude of the ment, however minor it may be. But one
various communist parties. Fellow-travel- may pick a quarrel here or there. As Prolers, however, posed as independents; many fessor Lewis S. Feuer has pointed out, in
of them were prominent in their own fields a survey of an intellectual phenomenon in
of work and were known to possess incisive several countries through half a century
minds. When dissidents were criticised by some errors and omissions are bound to
these people they felt hurt, for the fellow- occur. But this fact in no way weakens the
travellers no less than they themselves main argument of the book, namely, that
knew that the criticism was unjustified. the fellow-traveller is guilty of double-think
David Caute remarks: 'But one sad thing as to the happenings in the Soviet Union
is clear, if only in retrospect. Both the West- (or China or any other communist country).
ern communists and the fellow-travelling
A more important point of criticism would
intellectuals deepened the despair of the be that, according to Feuer, Caute's leftist
non-official Soviet intelligentsia during the bias makes his treatment of the American
years of persecution and terror. In their fellow-travellers less satisfactory than that
darkest hours they heard themselves con- of the British. Intellectually he sees through
demned by their own kind, by foreigners the fellow-travelling game, but due to his
who shared their own idealistic traditions sympathies with the left he adopts an amand whose immunity from imprisonment or bivalent attitude to certain aspects of the
death was due solely to the accident of fellow-travellers' role, particularly in the
nationality. Under the Tsars exiled radicals US. As Feuer points out, Caute fails to rehad enjoyed the moral support of the demo- cognize that 'if Britain's atmosphere was
cratic intelligentsia both within Russia and calmer (than of the US), it was because
without. Even in Siberia a prisoner's morale it did not carry the chief responsibility for
and self-esteem can mitigate the effects of the free world's defence'. Moreover, Caute
hunger or frostbite. But the Stalinist terror never asks 'whether a political secret society
was totalitarian to an extent unknown in has any place in a democratic society'. Nor
pre-revolutionary Russia and it inexorably does he consider the effect of communist
intimidated a population, which would once party discipline 'in such fields as the teachhave considered it a moral duty to take pity ing of modern history (the Russian Revoon political convicts, into treating them as lution without Trotsky), the theory of repariahs. The victim found himself totally lativity (the ether does exist), the quantum
isolated in a wilderness of arbitrary violence theory (the principles of indeterminacy and
and pervasive fears. Meanwhile the "en- complementarity are excluded) , linguistics,
gineers of souls" in the West lauded his genetics, .. .. one is [here] thinking of the
tormentors and spat on his grave-then average communist teacher bound by discipline, not such decorative figures as
0 Louis Aragon, prominent French communist
Picasso'.
Feuer also questions the validity of
poet and writer,
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Caute's argument according to whiCh, the
fellow-travellers were (and are) 'true sons
and daughters of the Enlightenment, of the
doctrine of Progress'. In Caute's opinion,
'their disillusionment with Western society
was less radical, less total and less uncompromising' than that of the communists.
Moreover, theirs was a 'commitment at a
distance'; they, therefore, invented several
devices for their communist apologetics.
But, Feuer points out, the men of the Enlightenment such as Voltaire and Diderot
were 'ready to denounce the suppression of
freedom from whatever quarter it issued;
they were enemies to every despotism. They
liked to imagine themselves as influencing
monarchs, but they never wrote apologetics
for Prussian or Russian serfdom. They also
retained a scepticism concerning grandiose
political claims; they were the spiritual descendants of Montaigne as well as of Locke.
The fellow-travellers, on the other hand,
were less children of the Enlightenment
than the heirs to the Platonic aspiration towards the status of philosopher-kings. Whatever their philosophy, whether they were
clergymen, existentialists, idealists, or
scientific materialists, they responded warmly to the notion that their kind were ruling
in the Soviet Union. At the same time, they
wrote a new chapter in the sociology of
hyprocrisy. Always seeking recognition,
they had the ingredients of the prima donna;
when stuffed with the adulation of the
'makers of history', they would subscribe to
statements which in their normal work as
scientists and writers they would have regarded as patent frauds. They always retained privately all sorts of doubts and
reservation, but they never voiced these
publicly, and thereby cooperating with the
Communists on the latter's terms, consciOusly deceived people. Thus arose this
ambiguity, noted by Caute, in which their
actions belied their words. They thus
managed to enjoy the best of both worlds'.
I think this is unfair to Caute. The author
takes account of all these points, for example, in the chapter 'Postscript to the Enlightenment'. 'In its most serious intellectual
aspects', says Caute, 'the phenomenon of
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fellow-travelling can best be understood as
a post-script to the Enlightenment. It represented, to adapt Peter Gay's admirable
phrase, a re-recovery of nerve, a reaffirmation of values once boldly proclaimed and
universalized but subsequently eroded. It
signified a return to the eighteenth-century
vision of a rational, educated and scientific
society based on the maximisation of resources and the steady improvement (if
not perfection) of human nature as visualised by objective, unprejudiced brains.
Knowledge and morality are once more
viewed as complementary; the prejudiceand tradition-crippled past is joined to a
brave new future by the high road of "progress". For the fellow-travellers, Stalin's
Russia represented the mental and physical
will to revive the great experiment, whereas
the Western democracies were seen to have
betrayed their own ideals and to have
foundered in the mire of self-interest, revived superstitions and class egoism. Furthermore, both the values and the assumptions of the Enlightenment had been formidably challenged by the philosophers,
writers and social commentators of the late
nineteenth century and this challenge demanded a bold reply, an affirmation of
faith.' After pointing out this basic belief
of the fellow-travellers, Caute further adds:
'If they had read Robert Michels they could
of course have learned by analogy a good
deal about the new bureaucratic formations
within the State and Party, coagulations of
power which were very far from disinterested. But the fellow-travellers had inherited an ideal thirsting for fulfilment and they
readily discounted pessimistic accounts of
the Soviet reality as being jaundiced by
envy, fear or bad faith. Diderot, Voltaire,
Rousseau, Owen and Fourier, the philosophers of progress had acknowledged that
words and thoughts do not translate themselves into deeds without the intervention
of wills sterner than their own. Indeed the
fellow-travellers harboured no prejudice
against power as such provided that, in
Saint-Simon's phrase, the government of
people was progressively replaced by the
administration of things. That Stalin should
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have appeared to so many superior brains
as the embodiment of this mutation reminds
us of the hopeful journeys made by the
French philosophes of the eighteenth century to the courts of autocracy, notably St
Petersburg.'
Is this analysis applicable to Indian
fellow-travellers? The answer is, by and
large, yes. A random selection of Indian
fellow-h·avellers brings to mind the names
of Mulk Raj Anand, K. D. Malaviya, R. K.
Khadilkar, Subhadra Joshi, G. B. Sardar
and N. R. Phatak. If one were to consider
the non-political fellow-travellers in this
list, one would see how correct Caute's analysis is. For instance, Professor G. B. Sardar
would be with the communists on all major
issues and would not criticise the Soviet
Union. He would accept Marxism by and
large but would not profess it openly. Even
if he did, he would not specify the kind
(Russian, Chinese or any other of the innumerable varieties in vogue) he accepts.
He would claim to be a child of the Enligh-

tenment; he would not wish to have a
violent revolution in India-'we are different
here'; and so on. One can exhibit a pointby-point similarity with the main characteristics of the fellow-traveller as described by
Caute. Other examples such as those of the
late D. K. Bedekar (a former Marxist) and
P. K. Atre would also show the correctness
of Caute's analysis. (The name of G. B.
Sardar was chosen only because some of
his books have been translated into English
by other fellow-travellers and so he may be
known to English-knowing intellectuals;
but similar considerations would apply to
others as well.)
The student of politics is indebted to
David Caute for his scholarly study, which
is lucid, full of information and many interesting asides. One hopes that some Indian
scholar will in the foreseeable future pro-·
duce a similar book on Indian fellowtravellers. They will not then be able to say
that even in the field of fellow-travelling,
'we are different here'.
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RIGHT from the start the points of
resistance and contact are established.
He is an artist fiercely guarding his freedom. She also is a!l artist, apprenticed to him
for the last six months. She is a woman who
can fathom her own madness. He is in the
dark about his: in matters of the heart he is
a mere boy.
Amrita Pritam's novel explores a classic
sQ!lject-the love between a devoted woman and an unwilling man. The distance
between the two attitudes can be abysmal
or as illusory as a line in water, depending
upon their respective adaptability. The
source of tension in the relationship comes
from the man's fear of losing his identity.
In a woman the surrender of self is unconditional, a gift in the service of love.
She becomes more herself in the freedom of
this acknowledgement. What comes naturally to the women is a nagging problem to
the man. The loss of self is too high a price;
the more 'masculine' his notion of himself,
the stronger his objection.
Kumar has deliberately and scrupulously avoided relationships of dependence :
'One can in fact, be completely selfcontained only when one is liberated from
all extraneous needs.' Fame, money,
women, flowers, coffee can all become
habit-forming. When he is at work, the
tinkle of a spoon, or the rattle of a windowbolt or a word of interruption from Alka
are all one to hirp-nothing filters through to
the crucible of his mind. To satisfy his
body's hunger he pays Rs. 20 to a faceless
woman.
If Kumar is ignorant of the mysteries and
revelations of love, he is acutely aware of
what he considers to be its snares and pitfalls. And necessarily uptight. If a face
crys tallized in his memory he would be
haunted by that remembrance. 'He was

afraid this factor of recognition might set
him on to a search', and 'any kind of search
establishes definite relationships.' Already
the lair of Alka's desire for him has begun
to entice him. The only way known to him
to deal with the 'danger' is to establish
distance-with the 20-rupee visit thrown in
-and thereafter, absorption in work.
But he wishes Alka would protest his
leaving her alone for ten days. Instead, she
helps him pack, disclosing to him his motive
of flight. He becomes defensive and for the
second time, she offers to make herself faceless and nameless for him in exchange for
the twenty rupees. He is horrified: she is
a respectable girl, will get married some
day, have dealings of a lasting nature with
another; he would only be using her. She
understands herself perfectly because she
loves him; 'I can set myself up as a whore
with the same ease as I can as a wife.' The
floor wetted with light turns slippery under
his feet:

He seized Alka in both his arms, and
drank so deep at her lips as if to drain
the very soul out of her. Like a body in
flames, he drew her entire being into
himself and felt as if he was enfolding
not her body merely, he was scorching
her in the same flame that burnt him.
Alka feels anointed by the passage of
Kumar's passion into hers. She stands emancipated on the mountain-peak-atop that very
place Kumar is afraid 'she would one day
pull him that he would slip and fall into
Love's deep Dale!' For him, this is the end
of his state of trl:).nquility. And the start of
a constant state of migration. But he continues to maintain his perspective of detachment. He looks at love as he looks at realitv
-as a stimulus that will spur him to redh;t
consciousness and produce crisp pictures.
He needs her, and like the addict, he craves
and hates the drug that enslaves him. The
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sexual encounters are a set of lightning acts,
ignited and snuffed out speedily, discouraging continuity_.
But it is like sparking off a series of explosions in an enclosed space. The amount
of physical energy burnt up is minute compared to the psychic tide that is released.
The antagonism of the will that Kumar imposes upon his runaway impulses, makes his
mind's stage a virtual battleground.
His involvement mounts with the precision of a graph. His reactions fall into predictable patterns. He finds justifications that
any normal man in love will come up with.
Of course he is bewitched, it is the magical
spell cast by the moon that made him speak
the way he did; it is only body-hunger, only
a momentary giving-in. His psychosomatic
responses reveal the nature of his attachment. He dreams of Alka, suffers from
depression, anxiety, excitement and develops a pain in the chest when his loneliness
becomes unbearable. In the greenness of
his inexperience he constructs a scenario of
doubt and fear. Where the impetus, decisiveness and daring of Alka's action makes
of her love a steady, ~veloping, urgent
stream, Kumar's hang-up makes his an overrational, self-regarding, tentative pursuit.
The assumption is: 'a man of my vocation
and temperament does not fall in love; if
my heart goes out of hand, I cannot allow
the event to rule my life.'
The question whether love between man
and woman can become an obstacle to selfactualization has bothered more men than
women. It has always troubled men with
spiritual and/or artistic goals. The fundamental conflict is the same whatever its
artistic or spiritual dimensions-how to resolve the inwardness of the 'I' into the intimacy of 'I and Thou'; how to combine the
two responsibilities into a single purpose.
· Alka fulfils St. Augustine's dictum with
ease: My love is my weight: because of it
I move. To Kumar the weight appears to be
a life-long burden. What Kumar is really
afraid of is letting himself go, and unsure
of his capacity to manage the unwritten
chapters of his life.
But Alka is a determined woman, a lover
QUEST

to the pit of her uterus. She knows his every
nerve because she lives in him and through
him. She is always three steps ahead of him,
predicts his every move. She knows the man
with the extra layer of armour on the surface
and an extra gaurd on the inside, is the
easiest to convert to the faith. He will accuse
the mate of subversion even when he enters
the fold; 'it did occur to him that the unfamiliar road she had made wet with tears
till they had run dry, was frightfully slippery: and that one day . ... one day, his
feet were bound to slip so badly that he
would land himself with a sense of belonging, into a deep slough.' For who can remain impenetrable to a woman who is, as
every woman worth her salt must be, a
gypsy, a devil, and a jinni all in one?
His hunger for her increases; so does his
resolve not to yield emotionally.
Kumar casually took her hand and touching first his foreh ead with it, then his
eyes, lips and throat, said,
\Vhether I touch your hands once or a
thousand times, I am immune.' 'You can
catch the disease without coming into
contact,' Alka as casually retorted.
Each time he takes her, the silence of
kinship has to be broken, because silent
communion increases his fear.
The insights come to him piecemeal, scattered. What were once the accoutrements
of his inexperience, the abstract notions of
his art and the promptings of his fear, slowly, begin to be replaced by the pounding
urgency of his blood. He realises how close
to the brink he has come (always the metaphor of a fall: 'He was afraid of slipping
off his sleep-drenched path to fall into the
deep Well of Dreams' ). He decides it is
time to put himself to a definitive test. He
will go away for a while.
At the very start he loses the round to
Depression. The strength of his mental convictions having weakened, a kind of passive
dread takes possession of him: 'Should a
man sell his freedom for love, he would have
to pay for it with pain.' An elementary conclusion that he admits for the first time, but
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which is considerably advanced from the
lofty formulations of his initial doubts.
The second confession is: 'I do not want
Alka because I am afraid of losing her.'
Loss, deprivation, separation, disease, death
-rightful enemies of permanence, ever present risks that all lovers have to face. It is
on this level that the conflict becomes real,
the level on which all lovers must accomplish that leap into each other's faith.
Already the questions lie beyond the discretion of his will: 'Things are beyond my
control now, Alka. All is within your power.'
Still, the time for his own affirmation is not
ripe yet because to him love and freedom
are countervailing absolutes: 'Unless I give
up my freedom, I don't get you. And I can't
give you up, Alka.' Alka knows love and
freedom are not irreconcilable. Her freedom
consists in loving Kumar. The day 'love and
freedom coalesce,' she tells Kumar, that day
'you will have overcome your depression.'
The initiate must learn through his own
failures. How naive to still seek to cure by
distance what has become an organic aflliction. How normal for a man to attempt to
erase the burn-mark on his soul by sinking
into the waters of another woman. The
defeat of his intent is not a simple discovery
this time. Not only is he haunted by Alka's
living presence but by every detail of her
relation with him. He has the shakes, and
the following day fever and pain in the
chest that can subside only if Alka presses
her head to the spot! It is a decisive blow,
like a youth's turning the corner into manhood.
The final stroke is delivered when a
letter arrives from Alka's father urging her
to return home, and Kumar forces her to
accept what is awaiting her. 'When legally
she is given another's name, the spell ipso
facto will be broken,' he muses, thinking
only of himself.
Who can explain the simplicities of love
to a man obssessed with the abstract honour
of his freedom? Alka's parting note is a cry
of contained anguish and resolute pride:
It's so simple it's impossible to express.
It's so personal, it's hard to communicate.
It's so lonely, it's difficult to share.

It's so sacred, it would be profanity to
proclaimfor having once left the hemt, it could
nevet· be found again without disdain.
She leaves empty-handed, beaten, bloodless
and numb, resigned to the match proposed
by her parents. But still in love with him.
If she decides to marry, her obligations will
be carried out in a different sphere - she
will be wife, mother, companion; she will
grow old but her spirit will forever be
bound with Kumar's. No space-time factors
can affect the nature of her love for him.
Her fiance is told about this.
'I shall take you fm-, far away. You will
neve1· get any news of him.' 'Indeed! I
will know, wherever I am! 'Moreover:
'Should I come to know that he has
changed his mind or that he needs me,
I will not hesitate to seek a divorce fmm
you to go to him.'
He is charmed by her beauty, her uprightness, her enigmatic quality. He is
bewildered by his own acceptance of her.
Racked by doubt, when he cannot go
through with it, she releases him with his
honour intact, silently begs his forgiveness.
What will he do with all that beauty of hers
when he can be merely a second-comer to
Kumar? 'When I look at you, I see your
face, but I can see also the face of the man
you love in yours!'
Alka is free but Kumar does not know of
it. Poised precariously between renunciatior1 and nervous expectation of Alka's
return to him (and renewed toughness if
she actually did) , he is shattered when the
note, dispatched earlier, gets into his hands:
You called me many a name. I have
since, got used to newer and newer
names. Today's the eight of the month.
Exactly a· month from today, I will get
yet another name: Mrs ]agdish Chander.
Pass on the news to everyone, to the
stones of the ruins around if you· care
· to ....
F o1· the fi·rst time in his life, Kumar felt
on reading the letter that cries and sobs
could pierce and burst through the
strongest man's heart.
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The consequences of Alka's decision, as his senses reach the heightened state of conindeed of all the events that have happened sciousness making illumination possible)
before, take on the colouring of a personal jolts him out of his complacency. Perhaps
catastrophe for Kumar. Instead of treating the loss of Alka as a fact enhances her value
Alka as comrade-in-pain and including her as an abstraction. Now he can readily float
in the solution, he turns its implications in- in the airy realms of a mystical union withward. Its reflections get detached from their out having to accept its emotional baggage.
source and stain his hands in a manner that Love and freedom have coalesced!
would make of him a tragic hero. This is
I have derived this as a possible culminhow he sees himself throughout the affair: ation of a position (Kumar's) whose logic
a singular entity around whom the world was fully comprehensible and whose perrevolves; against which he must come out sistence utterly incredible. The end seems
in triumph.
both unnatural and real:
He works his frenzy out with a paint
He had the pain. Uncle Chetu told me
brush and attempts one more time the cure
he had it once before. But this time he
that has failed him in the past. Rememberhad
temperature too. The temperature
ing a seabathing experience from childhood,
in
fact,
kept rising day by day. Perhaps
he would
he brought it on by working all night on
keep his mouth shut, hold his nostrils
a painting in the hut. So many earthen
tight and so lose hims.elf in the flesh of a
lamps tht re were in the acloves in the
woman as to allow this tidal wave of the
wall. In the light of these apparently he
worked the entire night through. He
eight to ride over him. He was confident
that when this had passed, his head
caught a chill.
would sutface above the waters again
Even when his soul is enlightened, it proand he would breathe the air of freedom
duces
a death-wish. It is a romantic
safely back on the sandy shores.
triumph-in-defeat knowledge. If it had
Still practising evasion instead of em- emerged on behalf of life, it would have
bracing the cause. Still dramatising his arrived a day earlier! It would have made
predicament instead of ringing the curtain Kumar race towards the completion of its
down on a self-perpetuating illusion.
deed: secure Alka once and for all and keep
But the long-awaited illumination does her for better or for worse. But it is when
come. The voice from within finally has its she has become another's (a kind of legal
say:
line of safety has been drawn) that Kumar
that wherever she sits you are sitting by proceeds to step off the tenuous line on
her side; and that wherever you stand, which he had all along balanced his fate.
This is perhaps not the author's intended
she is standing by your side. You can't
interpretation.
Perhaps by burning himself
draw a line to divide waters. The illusion
out
in
the
intensity
of his transformation,
of a line might be there, but that does
not mean the line has actually been Kumar is absolved of his cowardice, his
drawn. You are still at the elementary foolishness, his high detachment. A beatistage of dividing waters by drawing a tude emerges out of the lamps an<;! enveloline.
pes him in its feverish glow and sputtering
In the light of this Awakening, Kumar sentences. Even before this time, regardsaw that Alka was with him. She was in less of his mental block, what redeemed him
was his unwitting surrender to love. He
fact, both within and outside of him.
Perhaps the loss of Alka (Kumar has allowed his vital roots to be pulled from
waited out the projected wedding date and their depths and transplanted within the
it is on that day, when, in the dim regions fecundity of Alka's soil. He dies at the
of his mind Alka is being given away, that point of conversion. The mind, which held

)
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its nose high above water, finally receives
its ducking.
For Alka, it is widowhood and undying
love.

A long time back I was married to
Kumar, when he believed that a line
could be drawn through the waters; but
now he knows such a division's an illusion. That is why I must take the nighttrain back home, my home.
SALEEM PEERADINA

Violence and Taboo
Seven Novelists in the American Naturalist
Tradition by Charles Child Walcutt (University of
Minnesota Press, 331 pp. , Price not given) .

pERHAPS the 'most harassed pair in
literary terminology, 'naturalism' and
'realism' have meant all things to all people.
Defined in tern1s both of subject-matter and
literary technique, naturalism has usually
been considered a by-blow of realism and
occasionally used interchangeably with it
to mean the literature of the 'lower depths',
of amoral passions and appetites. In
England, unlike in France, the commonly
recognised attributes of the naturalist novelfidelity to observed facts combined with a
ruthless uncovering of the seamy sides of
life-were rather inhospitably received. The
extreme candour of the French, as Walter
Myers has noted in his important but
currently neglected book, The Later Realism ( 1927), was resisted by the native reticence of the English. Not surprisingly then,
though George Eliot called herself a realist,
did Zola find her trailing clouds of 'moralism' a hindrance to his appreciation of her
art. And while Hardy, Moore, Gissing, to
name only a few major figures of the period,
did depict dark passions, we do not find
the corresponding in1ages of excruciating
sordidness in their writings, not at any rate
to the same degree as in Zola or the authors
of Germinie Lacerteux ( 1865), though it
must be added that Zola himself did not
write his fiction simply to prove the tenets
of his The Experimental Novel.

There is a sharp realisation of this fact
in Walcutt's introduction to Seven Novelists
in the American Naturalist Tradition, a
collection of Minnesota monographs separately published earlier at various times.
'Every naturalistic novel', he says, 'seems
to contain and even be dominated by ideas
that are completely contrary to its apparent
philosophical base' ( p. 9). In other words,
he seems to imply, the picture of human
beings driven by the forces of environment
and heredity as predicated by the philosophical determinism of the theory of the
naturalist novel, is 'a plunge into more
glorious vistas of freedom than the realistic
novelists had dared envisage' ( p. 8).
W alcutt maintains that the American
novelist in the naturallist tradition is not
exclusively concerned with the forces that
crush the character (as the city in Dreiser,
for example), but also with the way the
character makes his choices. Such a concern is not completely at variance with how
all novels, naturalist, realist and others,
create their distinctive identities. The
separate essays on Dreiser, Norris, Crane,
London, Anderson, Steinbeck and Fanell
thus hang together by the common thread
of their involvement with the destinies of
their characters.
Is there an American 'naturalist' tradition, as the title of this book suggests?
Twenty years ago in his American Naturalism, A Divided Stream, W alcutt described
the themes and motifs of a naturalist novel
as 'detmminism, survival, violence and
taboo' ( p. 20). To the extent that the novelists in the present collection share a common inheritance of these themes, they may
be said to be part of a general tendency if
not of a tradition. W alcutt further argued
in that book that naturalism was consistent
with the American Dream, for the American ideal of freedom through knowledge
'expresses America's belief in science and
in physical progress as an image of spiritual progress' ( p. 12), a view partially endorsed by Richard Poirier in his remarks on
Dreiser in A World Elsewhere ( 1966, pp.
235-52).
Yet the authors of these monographs are
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fully aware of the individual differences ·of
tone, temperament and attitude among
their subjects. They try to assess the novelists on their own merits, not simply as further illustrations of the blanket definition
of naturalism. Each novelist is shown to
have a specific metier which, as well as
differentiating him from others of the same
general tendency cuts across the blanket
to focus on the individual achievement. We
can see this in the case of Stephen Crane
as well as in that of others.
Though Crane won early popularity with
what William Dean Howells in his review
of Maggie called the novels of 'New York
low life', The Red Badge of Courage remains his most significant achievement. The
principal fascination of this work is in the
synthesis of a romantic impressionism of
style as seen in the dominant colour symbolism and the naturalistic impulse to tell
the story of the gradual embroilment of
Henry Fleming in the toils of a destructive
war. Often this synthesis holds. The war,
apart from being a terrible fate that dominates the hero, is a testing ground of Fleming's manhood and a means of his moral
recovery. The implacable compulsions of
his fate therefore are the 'vistas of freedom'
Walcutt speaks of as factors redeeming the
hero's stature in the book. Similarly, in
The Open Boat the plea for human solidarity stands out against the stark necessity of
the subtitle: 'a tale intended to be after the
fact.'
An avowed disciple of Zola, Frank Norris
discovers a romantic streak in the master
and discounts the naturalistic impulse to- 1
wards social reform and scientific objectivity. He uses symbols with the same teasing
suggestiveness with which Zola uses them
in his novels. The large tooth that hangs
outside McTeague's place has the . same
function in the organisation of the narrative
as the mine has in Germinal or the locomotive in The Human Beast. In this way
Norris creates a dimension not normally
available in the clinically observed, detachedly presented details of a classic
naturalist novel. Norris does not shun unQUEST

palatable truths-the shock that McTeague
sent through the contemporary genteel
readers is too well known a fact to need
recalling. Even so, as Frohock argues in his
studies of Norris and Dreiser (pp. 55-130),
these novelists derive their power not so
much from what they make of their naturalistic inheritance as from their capacity to
create characters in extreme situations in
which their choices acquire judgmental
value. In Dreiser the city is both the social
equivalent of destiny and the organising
focus of fragile human relationships. Sister
Carrie and The American Tragedy are
novels of environment where the characters
themselves through their numb inarticulateness become aspects of the world they live
in. Yet they acquire a kind of solidarity in
defeat. And in spite of Dreiser expending
his prolific vyrbal energy in evoking the
environmental presence, one cannot fail to
notice a flicker of surprise at the very
anonymity and littleness of the characters
clamouring for our attention. Not overt
sympathy or identification with the victim
but a momentary impulse to go out of ourselves attenuates the terror of confinement
in a stultifying social system.
The tragic despair pervading Steinbeck's
The Grapes of Wrath (pp. 216-17), the
ameliorative passion animating Jack London's work, the varying perceptions of a
poetically conceived narrator in Anderson's
Winesburg, Ohio (pp. 184-5), the coexistence (rather uncomfortable) of the
enlightenment values alongside the determinism of social forces in Farrell ( pp.
285-86) -these are the individual notations
of the novelists that stand out distinct and
singular, not to be blurred by the common
legacy of naturalism. Taken together these
novelists provide enough testjmony for the
comprehensiveness of the American psyche
which enables it to simultaneously exalt
the 'wonder' and 'innocence' of the pastoral
dream of the founding fathers and to confront to their very depths the squalor and
disillusionment of actual living.

M. L. RArnA
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Confessions of Orpheus
Cobwebs in the Sun by Shiv K. Kumar (Tala
McGraw-Hill Publishing Co. Ltd., 49 pp. Rs. 19.50) .

is a slim volume that expands into life.
I THere
are kith and kin, flesh and blood-

The modem poet, 'passes through experience by means of the unmediated vision, 'writes Geoffrey Hartman. 'Nature,
body, and the human consciousness-that
is the only text.' The poet's eye casts an
oneiric net to capture the symbolic traffic
shimmering beneath the mundane.
Each morning their nets
grow talons to scrape the depths
for salmon, prawns
and self-assurance.
Fisherman
Language modulates from feeling to form,
sensations are stirred into action.
Arabian horses
snort around our bed
pawing into frosted holes.
To A Young Wife
And in Back to Back',
Across her sleeping waistline's
hillcrest
senile camels hobble.
Shades of Lawrence? Perhaps. Perhaps the
obsessive imagery does not quite resuscitate
the flagging menace of 'perdition,' although
the poet protests
Ask me not to act
deed is now my perdition.
To A Young Wife

the archetypal family, facing primordial
ordeals. They tread the trapeze of an acute
consciousness, stirred by the raw wind of
savage remorse or barbarous joy. Rarely has
there been a confluence more seething, of
helpless filial affection, self-lacerating despair arid an auto-destructive hunger to
achieve form. At each end of the volume
stands a child-a daughter and son. In between stretches the dismembered body of
the poet. The modem Orpheus, maintains
Ihab Hassan, 'consents to dismemberment.'
Diachronic turbulence is felt beneath the
integral image in each poem even while it
strains toward stasis. Personal hurts and
pains continue to press their claims even
when the poet's art freezes them into lunar
craters or submarine exotica. Petrified ruins
and relics are reminders of antidiluvian
wounds sustained by a preternaturally selfaware life.
We unlock the doors
to antediluvian passages
cluttered with dented skulls.
Returning Home
The velocity with which Shiv Kumar's
In achieving a closer identity of art with images touch the depths repudiate the
life the integrity of neither is shattered. We pedagogic insistence on the familiar and the
are confronted with a sensibility in the known. His imagery eludes the quotidian,
actual process of encountering experience making the innermost depths resound with
and an illusion of a barefoot walk into naked echoes, stirring whole broods of primeval
reality is created. The autobiographical and life. The image places us at the very source
the aesthetic are so synergetic that both of the Word, proclaiming in the midst of
reader and poet reemerge unscathed at the modem concupiscence the centrality of the
end. The premonitory terrors registered by absurd. And so
A. Alvarez during his final encounter with
Nudity feels stripped
Sylvia Plath when she was about 'to do it
when th e mind plays at
again' all the menace and contret.emps of
catching its own ·tail.
an obsessively confessional sensibility are
Cerebral Love
refined out of existence. The devastated
Perversely the jaded sensibility is rejuveself struggles to come into existence achieves a sort of muted epiphany of atonement. nated by a sudden escalation of terrors and
macabre equivocations.
The forest is deep and dark enough
Now that I give you the rose to keep,
to let every hunter
let me pass through the turnstile
choos.e his own game.
•into the open fields
Limitations
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where riderless horses whinny
under the red moon.
My Co-respondent

speaker is balanced by the poise of an extensively travelled man. Thus the Mango
Vendor who squats, 'behind a pyramid of
mangoes: takes possession of her surroundAt the core of each poem there is a soul
ings like Wallace Stevens's ]ar in Tennessee,
performing harakiri. The Past is not rebut her charm evokes the psycho-drama of
deemed nor exorcised but turned turtle, the Sun Temples. Whole Konaraks lie
pinioned and disembowled. No blood-stains embeded in 'her youth's milk,' and
are visible, though the face is split into an
Through the slits
ecstatic grimace.
of her patched blouse
Now answering my bell
one bare shoulder
She stands at the doorstep
two white moons
with that man tucked away
pull all horses
in her bra-pouch off the track.
halcyoned.
An Indian Mango Vendor
My Mother's Lover
J. BlRJE-PATIL
Ferocious honesty, we said at the start.
At what personal cost, one wonders? To
Approach to the Quran
let the artist hack away into his body may
be the usual orphic practice, but the ritual The Message of the Quran by Hashim Amir Ali
must be prescriptive of unimaginable (Charles E. Tuttle & Co. Japan $25.)
suffering to impel the poet,
HE book under review is a translation
to scrape diapason
of the 'sacred' and 'divine' Book, with
out of dead oyster-shells
footnotes
and interpretation. In the words
Lear to Cordelia
of the translator 'it is a perspective presentaor grant such serenity as when he invites a tion representing thirty years of rewarding
squirrel to nibble
endeavour'. The aim of the translation is to
into my liver
introduce the reader to the entire text of
While I stroke your flaccid flanks
the Quran in a manner that will enable
and think of the diver's
him to obtain a perspective view of what
fluid entry into space.
the scripture consists of and to instil in him
The Squirrel
a desire to study it in greater detail so that
One thinks of the Japanese poet Hajiwara he may perceive more and more clearly its
Sakutero who manages to match Western sublime qualities of truth and beauty'.
poetic techniques to indigenous themes.
The translator, trained by Mirza Abul
Shiv Kumar's sense of the world, despite Fazl, a greater scholar, has the advantage
his long expos me to the West, is typically of consulting and drawing upon the
Indian. He does not chivvy the Indian eighteen earlier translations of the Quran.
Adam down some contrived corridors of However, the object of Mr Hashim Amir
history. Many an Indo-Anglian poet mana- Ali is that the translation of the Quran
ges to sound like a colonial even when he should be 'easier, more comprehensive and
tries desperately to feel like an Indian. Shiv inspiring' than so far. One wonders how the
Kumar does not splash local colour indis- present translation is qualitatively better
criminately to attract foreign clientele shop- than that of Dawood, Pickthal or Abdullah
ping for oriental curios. The 'Indian' poems Yusuf Ali.
According to Mr Amir Ali, the Quran is
are localized with great delicacy so as to
give them a sense of sharpness and precision. misEepresented by foes and misunderstood
The integrity of a sensibility spawned on by friends, with the result that a book
two cultures is preserved in more than an which is capable of becoming the gospel
academic sense. The inwardness of the of man could not become one. Mr Amir Ali
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does not agree with the fundamentalist
approach of exclusiv.ely depending on the
Quran for specific injunctions to meet all
situations arising in all times and all places.
He further says that had the Quran provided specific guidance in detail for the innumerable n~w situations that arise in a
growing and expanding community, there
would have been no raison d'etre for the
five schools of Islamic jurisprudence that
arose within a hundred years of the
prophet's death. The principle of ijtehad
and the universality of the ethical precepts
of Islam, according to Mr Hashim Amir Ali,
have great relevance to our times. Here lies
the real difficulty in interpreting the message
of the 'Divine' Book. He agrees with Dr
S. A. Latif that the history of the last one
thousand years is of no help in understanding the meaning of the Quran and th,e importance of Islam as a factor of critical enlightenment. To Dr Latif, who also translated the Quran, the Islam of the masses
and of the ruling classes in any Muslim
country is not exactly the Islam of the Quran
or the Prophet. Its spirit is un-Quranic.
What is needed is scientific research in the
field of Hadis and the interpretation of the
Quranic phraseology. ( p. 5).
This value/fact dichotomy has been prominently noticeable in the writings of the
apologists and romanticists of this sub-continent, and Mr Amir Ali belongs to this
group of exponents. They did not ask themselves whether the Muslim masses and the
Muslim ruling classes were fools or knaves
who, knowing well that Islam was the most
simple and the best path, chose to go astray.
They did not consider how Islam as a social
and political code had to undergo a radical
change in order to adapt itself to the changing situations. Nor did they deal with Islam
as a religion of a tribal society which could
not adapt itself to the ethos of a non-tribal
civilization. So the question what has a
permanent value-the Quran's ethical code
or Islam as a way of life providing guidance
to all the social, political and economic problems of man-is not clearly answered by
the author.
Mr Amir Ali does not make any such dis-

tinction between 'ethical' Islam and 'political' Islam nor does he question the relevance
of religion to the age of science and technology. He, therefore, fails to break any new
ground in delineating the meaning of the
Quran. He agrees with Maulana Azad in
the interpretation of the Sure Fatiha. He
holds that the Quran recognizes the 'Supremacy' of the one and the 'brotherhood of
mankind' as the basis of all religions. Mr
Amir Ali is one with the apologists when he
says that 'the femine is given a high place
of honour in the Quran. In fact, it is shown
as the vehicle in the creation of the universe'.
Of the Sum Takathu, Mr Amir Ali says that
it prorounds socialism, 'not one that is enforced by the State but one that is hom in
individual conscience and enlightened selfinterest seen over a larger field of space and
time' (p. 8).
To a large extent, Mr Amir Ali accepts
the theoretical framework of the apologists
but does not take the approach to its logical
conclusion. Besides, he lacks the perspective and the insights found in the interpretations of Sir Syed or Mahamed Ali (a
follower of Gulam Ahmed Qadiani) or
Maulana Azad. It is interesting to note that
there are striking similarities between Amir
Ali's approach and that of Maudoodi (see
Maudoodi's Introduction to the Meaning of
the Quran, Delhi 1968). Like Maudoodi,
he defends every aspect of Islam. In order
to defend rigidity and regimentation in
Islam, Mr Amir Ali cites the 'tribal anarchy
of the Prophet's time'. (Interlude form,
p. 70). But should it perpetuate itself for
all time to come? Mr Amir Ali has no answer
to this question.
The pvesent book is a part of the plethora
of Indian Muslim literature produced during
the last one hundred years, a period characterized by the reverence for and the glorification of Islamic sacred literature. If one
considers the renaissance movement among
the Hindus, one can see the difference between the Hindu and the Muslim approach
towards sacred literature. 'I claim', said
Ambedkar, 'that in my research, I have been
guided by the best tradition of the historian,
who treats all literature as vulgar - I am
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using the word in its original sense of belonging to the people-to be examined and
tested by accepted rules of evidence without recognising any distinction between
the sacred and the profane, and with the
sole object of finding the truth. If in following this tradition I am found wanting in
respect and reverence for the sacred literature of the Hindus my duty as a scholar
must serve as my excuse.' (B. R. Ambedkar,
Who Were the Shudras? Bombay reprint,
1970 p. XIX).
It is a pity that no Muslim scholar has
approached the scriptures and sacred traditions of Islam with courage and frankness,
making reason the criterion of acceptability.
Mr Amir Ali is no exception.
Mom SHAKIR

Reinterpreting Ancient India
The Burden of the Past by K. C. Lalwani (Minerva
Associates, 169 pp. Rs. 33).

LALW ANI has given an interesting
MRreinterpretation
of Ancient Indian History. He argues that the Aryanisation of
India is a pure myth and that the Aryans
underwent a transformation after they met
the native and local cultures of India. In
the political and religious developments, he
has logically argued that the contributions
made by the non-Aryans have been far
greater than those of the Aryans. He has
drawn attention to the fact that both the
empires in the ancient period had their
headquarters in the region where the Sramana culture had been dominant. The real
orthodoxy in Indian religion had migrated
to the South and hence the vigorous movements in Indian religion and society later
on came from there.
Mr Lalwani also puts forward a new
theory about Indian history. According to
him it is neither a case of genesis and growth
nor of a central continuous urge to progress
from epoch to epoch, but a picture of decline almost from the dawn of history.
Though he concedes that Indian society has
shown a wonderful tenacity, a capacity to
drag on, imparting thereby a continuity to
Ql.Tl1JST

Indian history, which is conspicuous by its
absence in every other case. This continuity,
according to him, has become a liability.
The title 'The Burden of the Past' well expresses of the author's approach to India's
heritage. Instead of finding sources of
vitality in the continuity of Indian society
for thousands of years, he considers the process of continuity to be a process of disintegration.
The author not only does not answer the
basic question: what has encouraged the
continuation of a semi-fossilized society?
But he does not even appreciate that despite the challenges posed by the Turks,
Mughals, the British and other western
nations, Indian society was not swept off
its feet. A semi-fossilized society would
never have been able to withstand such
challenges.
The author's bias for the Turkish and
British conquerers is sufficiently clear when
he argues that Indian society had become
degenerate by 6th century A.D. and remained in that condition for more than a 1000
years. To say that the British gave the benefit of political unity to India is the repetition of an old British claim. Its sufficient
rebuttal is the fact that the British had
devised all sorts of ingenious ways for keeping India politically divided and ultimately
they divided the country before winding up
their rule in India. The author's hypothesis
about the absence of interconnection between the pre-Aryan and Aryan cultures is
rather out-dated. Indian archaeology is
making tremendous progress in discovering
various ancient pre-Aryan sites in India.
With the finding of new and large Harappan
and pre-Harappan archaeological sites
during the last four or five years, Mr Lalwani's hypothesis needs revision. The area
of the Indus-valley civilisation was far
larger than accepted by Mr Lalwani.
Despite the differences in viewpoints, the
book is a good attempt at re-interpreting
India's past. However, a proper assessment
of Mr Lalwani's contribution can be made
only after his other two volumes are available for review.

M.s. JAIN

-.
Pessimism
~otivatio~ and Rural Development by Durganand
Smha (Minerva Associates, 151 pp. Rs. 25).

•

w~AT are th~ ,motivations and aspira-

. ~IOns of Ind1a s village populace, conshtutmg 80 per cent of the population? Do
~ey yeam to rise in lif.e and if so why? What
IS the effect of caste and the -'demonstration
effect' on the villager? These . important
themes .are sought to be answered by Durganand Smha who has explored this area indepth on previous occasions too.
Sinha uses tests with statistical backing.
The ladder test is a striving scale review·
the assessor compares performanc~ with
hopes. It is somewhat akin to the performance test of the level of overall aspiration.
Employing these two and other tests over
a spectrum of villages; Sinha's conclusions
are:
•
First, 'there was no consistent rise in the
aspiration score of farmers over the period.'
They, are pessimists and regard the future
in a gloomy frame of mind-applicable to
:the individual, the village and the country.
Second, even by applying the projective
test, the same pessimistic overtones were
revealed. In other words a dismal picture
of the future of the country is reflected in
one's attitude by lowering . his aspirational
horizons. Considerations of caste and prestige did nothing to lend an upward bias.
Sinha's tests were applied both in 1964
(poor crop year) and in 1969 (a good crop
year) with similar· findings. Third, there
was a tendency to glorify an even worse
past, but this nostalgia affects all classes and
cannot be regarded as a significant conclusion. Finally, despite the proverbial attachment of the peasant to his land, the findings
are that there is a decline in the aspiration
for land and agricultural produce. The first
was due to the land refmm movement and
the second due to the volatile movements
of prices, monsoons, acreages and varying
degrees of government support by way of
sub~idized inputs not to speak of the growing tidal wave of fiscal reformism which
calls for agricultural taxation.
Sinha po~nts out that his conclusions
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contradict the opinions of savants that there
is a rising tide of rural aspirations and that
placidity is still the keynote of Indian rural
psychology.
How valid are the conclusions? At the
subsistence level of the landless labourer
who, in many cases, is still under 'bond' the
c?nclusions are valid. Only now are positive measures being taken for alleviating
the sufferings of this class, forming about
40 per cent of India's population. The small
farmer who is at the mercy of the upper
echelons and the monsoons also possibly
has the same attitude. But the larger farmer
who has gained from the new technologies
~nd has been the main beneficiary of the
mput strategy is probably optimistic, as he
wields powers. Again, in Punjab and
Haryana where a larger part of the popula.tion has benefited from the Green Revolu.tion, albeit with .growing inequality, the
conclusions will have to be modified.
As a practical w.ell-documented study the
book is worth a place in the bookshelf of
every rural administrator and should serve
as a prototype for more rigorous projects in
the future.
·

s.

VENU

Dignity or Prestige
Thousand Days with ~ajaji by Bhimanesh Chatterjee (Orient Paperbacks 167 pp. Rs. 5).
The Presidential Predicament by Bhimanesh
Chatterjee (Affiliated East West Press, 118 pp.
Rs. 15.)

DR.Secretary
Bhimane'sh Chatterjee was Military
to the last British .Governor
He

-of Bengal.
stayed on in the same position when Rajaji became Governor, and
later moved with him to Delhi, thus becoming Military Secretary to the last GovernorGeneral of India, and continued in the same
capacity when Dr. Rajendra Prasad became
President of India. He has now written two
books about his relationship with the two
masters.
On the face of it, the books are superficial, gossiping accounts of the everyday
goings-on in the lives of the two men while
they occupied the highest office in the land.
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There is no attempt to tell any 'inside'
stories, and since both the personalities are
very well known, the reader is unlikely to
get any new or revealing insights into their
characters. But there is much to read between the lines, and much to ponder about
the implications of Dr. Chatterjee's apparently humdrum -anecdotes. What lifts
these books above the usual level of newspaper journalism is that we are given some
kind of answer to the question of how, in
the first heady days of Independence, the
two Heads of State succeeded, or failed,
in setting norins for the public behaviour
and attitudes of all future occupants of this
high office.
It has to be admitted that both Rajaji
and Dr. Rajendra Prasad faced formidable.
problems in maintaining the real dignity of
their positions. However, Rajaji had that
order of intelligence which found no problem in separating the real from the false,
in being relaxed without being undignified,
in stamping all his actions and words with
his own vigorous good sense, all without
attempting to make major alterations in the
formal splendour of Viceregal Lodge and
its traditions. The dignity of his occupancy
is well-remembered, it is difficult to think
of any other person who might have filled
the position of the first Indian GovernorGeneral, and last Governor-General of
India, with so much grace. As far as Dr.
Chatterjee is concerned, he writes about
him just this side of idolatary.
With Dr. Rajendra Prasad, the position
was different. Those very virtues which had
made him admired as a kind man, a good
Hindu, and a respected political leader,
were the very qualities which made him
less than suitable to be the first President
of the Republic of India. Along w:ith his
large family, he brought to live with him at
Viceregal Lodge a great number of followers ' (they have· been very faithful to
me)' who had no definite function except
to 'be present', and who, by doing just this,
in the author's view, lowered the tone of
the President's establishment. 'They wanted substantial salaries, good accommodation, free access to the President and . un-

.restricted use of the Rashtrapati Bhavan
cars'. They also insi§ted on accompanying
him on all the presidential tours, causing
some embarrassment ~ll round. Loyalty to
old friends is an admirable virtue. But, in
accepting an important formal office, a man
also accepts a certain curtailment of his
spontaneous wishes. A seemly compromise
is always possible in these cases. But it
remains a puzzle that Dr. Rajendra Prasad's
faithful friends should have been SQaccording to Dr. Chatterjee-obstreperous.
Dr. Prasad's excessive pre-occupation
with the rituals of his religion-the. first
question he asked his Military Secretary was
if he was a good Hindu-was not the most
suitable quality in the President of a
country which was attempting to establish
secular h·aditions. Apart from social difficulties this facet of Rajen Babu's personality also meant that he leant, with a somewhat excessive regard, on fhe advice of
astrologers, even to the extent of preferring
pandits and pujas rather than doctors in
times of ill-health. 'Any visitor ... · ... who
showed some ....belief in the supernatural
found in the President an intent listener.'
The danger of a soothsayer getting an
undue hold over a ruler is a traditional one.
In this case there were too many soothsayers for any one to become paramount.
And, while a deeply religious man is usually
a deeply good man, yet there is a certain
undesirability about the President of a large
modem country being too occupied with
astrologers.
The third disadvantage-the preoccupation with politics, could have been turned
into an advantage, if it had been properly
controlled. But the refusal to understand
that as President he must no longer even
discuss politics openly was one of the many
points which brought him into conllict with
Pandit Nehru.
That fine distinction between -dignity and
flamboyance, which came instinctively to
Rajaji, seems to have eluded Dr. Rajendra
Prasad altogether. He was extremely concerned about his prestige and his powers,
and one way of exercising them was to go
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on official tours to all parts o£ the country. which could easily have degenerated into
And yet those tours did not enhance either. chaos.
The Prime Minister expressed. annoyance
Possibly a consciousness of a ~ntinuing
about these tours and 'the reaction the erosion of real respect for his person made
President's circus creates in the various him more than ever anxious to show off the
States .... There are frequent reports from power of his position. Once, while driving
CMs about their difficulties in meeting tlie · through the counhy with his retinue he
heavy, demands on the exchequers caus((d -wished to pluck and eat some guavas from a
by the unwieldy size of the President's roadside orchard. When the Military Secreparty'. ( p. 40). For not one of the faithful tary suggested that he should meet the
followers would ever agree to be left owner of the orchard and arrange to buy the
guavas, the President was offended and prebehind when the President travelled.
In this connection, the author makes the ferred to show his 'powers' by taking the
interesting point that the old 'British guavas without any formalities.
Similar but more serious incidents proliViceroys undertook tours only by· invitation and to the Princely States where they ferated; the requests made to the Military
knew that the rulers were eager to, and Secretary became so unorthodox that he
could afford to entertain them. They were was compelled to ask for orders in writing
careful _not to impose themselves on provin- -to which the answer was that there was
no difference between. the spoken and the
ces where the expenses of looking after
written word. The Military Secretary could
them would be a burden.
see that the palace was rapidly becoming
Together with the anxiety' to uphold his a bazaar and 'since I could never have perprestige was a personality which could not, suaded myself that the characteristics of
in essence, distinguish between what was these two places were interchangeable', he
suitable for a palace, and what was suitable admitted defeat and left.
for a bazaar. Perhaps his pride in being a
It is clear that Rajen Babu was not the
man of the people was most clearly express- ideal man to be the first President of India,
ed by treating the palace as if it were a and not only because of lack of social probazaar. 'The President did not attach any priety. The office of the president calls for
importance at all to observing punctuality. a difficult combination of neutrality and
Sometimes he would say, 'How many people strength-the man must be colourless in
in this country possess watches? ... The normal times but wise and strong in times
same philosophy of slackness also account- of crisis. In times of crisis he must be able
ed for his negative attitudes towards to keep separate the thread of principle
beauty, elegance, smartness orderliness, _ from the thread of expediency. But at the
silence . . . and all other finer traits of dis- more everyday level of setting standards
in social intercourse, and in setting stand- ·
ciplined conduct.' ( p. 52).
Indeed his one attempt to introduce ele- ards in attitudes to beauty, orderliness,
gance into Rashtrapati Bhavan by re- punctuality and discipline, . the President's
furnishing it in khadi and replacing the ·art wife, has an important part to play.
The. 'official' behaviour and manners of
works with portraits of Indian politicians
the president should be expected to set
was smartly stalled - by Pandit Nehru.
standards ~or others to emulate. The general '
Luckily there was a wide gap in the think- habits which govern social intercourse in
ing of that sophisticated man of the world, the countly should be measured against
Nehru; and Rajen Babu, innocent_ in his the social habits of the president. If the
rusticity. What Dr. Prasad often took to be president does not believe in punctuality,
an encroachment on his powers was really is it not natural that the whole country
no more than Nehru trying to instil some should miss the bus?
LAEEQ FUTEHALLY
kind of propriety into an establishment
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Changes in technology reflecting change-s in industrial
patterns. Nothing remains static behind this symbol.
The thinking process goes on generating vast resources
of technical know-how ·and manufacturing skill.
It started in 1938 when two engineers applied their minds
to manufacturing dairy equipment. Today we are about
10,000 people involved in manufacturing plant and equipment for every major industry from dairy to nuclear. Much
of the equipment was never manufactured in India before.
Tomorrow we'll be vastly different from what we are today
Because things are never static behind this symbol.
The thinking p·rocess goes on. The pool of technical resoun
grows, lending new dimensions to our capability of manufacturing equipment for every vital industry.
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