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Editorial
THE ACHARYAS SPEAK

THE All-India Acharya Sammelan (Conference of Intellectuals) convened
at Paunar on 16-18 January 1976 at the instance of Acharya Vinoba Bhave
has accomplished a useful task. The full text of the statement unanimously
approved by the participants is published elsewhere in this issue together
with a list of the 26 'Acharyas' who participated in its deliberations. This
statement is an important document for what it says as well as oruits to say
and may, hopefully, mark a turning point in the situation created by the
proclamation of Emergency by the President on 26 June 1975.
The Acharyas' statement begins with the affirmation that 'it is now imperative to initiate a process of normalising the situation.. .' and that 'democratic values, methods and institutions alone can serve the true interests of
our people and are also the surest way of meeting possible external dangers'.
The statement also warns against the dangers inherent in unduly delaying
the return to normalcy, and expresses particular concern over the 'effects of
the continuance of the present situation on the younger generation'. No one
who is in touch with youth need be told in specific detail what kind of effect
the present situation has started making on it. '
The Sammelan has wisely refrained from apportioning 'blame for past
events'. Judging from the list of participants it is clear that no unanimous
judgment would have been possible on this point. But the fact that twenty-six
eminent citizens should have agreed on the need to 'initiate a process of
normalising the situation', and should have had Vil"loba's concurrence in their
proposal, is no mean achievement.
The Sammelan has welcomed the 'constructive deveiopments'-such as
'greater concern for the needs of the poorer sections of the population, calm
in educational institutions, improved industrial relations, containment of
inflation, effective action against smuggling and hoarding and black money'
-following the proclamation of Emergency. But it does not say whether in its
opinion these developments could not have been accomplished without, to
use the Acharyas' own words, 'detention of large numbers of social and
political workers who fully believe in Ahimsa and Sarva-dharma-samabhava
(equal respect for all faiths), curtailment of civil liberties and press censorship . .. '. If continued indefinitely this latter class of measures are, in the considered opinion of the Acharyas themselves, 'not good for the health of the
nation'. We hope the Acharyas did not wish to imply that if not continued
indefinitely, such measures would be compatible with national well-being.

It is not our intention here to dwell upon the shortcomings of the
Acharyas' statement. Their task was admittedly difficult. They were engaged,
and rightly so, in finding a way out of the present impasse, not in an analysis
of the events that led to it. It is also necessary to recognize the limitations
under which they were working. Expecting too much, too early out of their
effort at bringing about a national reconciliation would be tantamount to
inviting fresh frustration.
There is another reason for caution on this score. Neither Vinoba Bhave
nor the Acharyas have said anything about the period of time which the
process of normalisation is expected to take. Obviously, they would have this
period as short as possible for they point out that 'time is of the essence' and,
as mentioned earlier, are worried over the likely effects on the younger generation of the continuance of the present situation. But the Acharyas are also
aware that they can only advise, and hope that the rest would follow. This
ivould be so even if, as asked by Vinoba, these public-spirited men succeed
in forming a representative, truly all-India Association of Intellectuals with
at least one member from each of the 300 and odd districts of India.
With.out seeking to underestimate the usefulness of such an assembly one
may suggest a complementary programme of action for the intellectuals who
gathered at Paunar. It would be in ~eeping with the spirit of the Sammelan
and Vinoba's address to it on the first day if similar sammelans are held at the
district level all over the country during the next few weeks. In every districtindeed, iri every town and village-there are a few persons· whose moral and
·intellectual integrity and whose detachment from the factional interests·
characteristic of our political life are recognised by everyone. Such persons
generally keep aloof from involvement in politics for fear that without being
able to do any public good, they might only compromise their reputation.
It is time that such men andtwomen were enabled to speak out and educate
public opinion. If this happens, they may even be able to exert a healthy
influence on the Government and on political life as a whole.
The Sammelan's recommendations on electoral and constitutional
reforms would be welcomed by all. While, as the Sammelan hopes, the Union
Government should consider 'setting up of a broad-based committee to study
the subject in. depth attd place its recommendation~ before the people with a
view to promoting a national discussion in a constructive spirit', there is
no reason why others, including the Acharyas themselves, should not take
theinitiat.ive in this direction
The Paunar statement is not a perfect document; on the contrary, some
of the assertions made in it-for instance, on science and spirituality and the
'Fundamental Duties' of citizens-are of questionable sense or relevance.
~.uta critical examination of the statement must await another occasion. For
the present it is enough that Vinoba and the good men who gathered at Paunar
have come out unambiguously in favour of lifting· the Emergency. The ball
is q.ow in the Prime .Minister's court .
.I

A.B.S.

Pratap Chandra ;

IDEOLOGICAL DISCORD IN
ANCIENT INDIA
Plurality or Protest?

FEW factors have come in the way of tion to the content than to the form. Slurring
our understanding of ancient India over the diversity of content in order to
than that fatuous, though very popular, establish some kind of formaltmity may be
slogan 'unity in diversity'. It might conceiv- a good policy but it can only be bad history.
Our historical judgment has been colourably have had some releva1ice or even justification as an implement for building up a ed by this ardent desire to wish away all
national self-image or by vvay of a tool in heterogeneity from ancient India. In the
the struggle against an enemy who took ideolqgical sphere, it has resulted in the
advantage of India's disunity. Serious conjuring up of an intellectual monolith suphistory, ho~ever, is an altogether different posedly governing the Hindu ethos for cenmatter. A historian is expected to steer clear turies. The creators of tllis stereotype were
of all such inanities. Even a present-minded frankly biased in favour of absolutism and
historian cannot miss the fact that make- spiritualism, and they made sure that Indian
believes can oniy serve a' limited and transi- thought became predominantly if not extory purpose. Yet this particular make-be- clusively a collection of idealistic and abso·- .
lieve has been accepted by a ratl:ler large lutistic views. Moreover, their preoccupanumber of otherwise knowledgeable per- tion wih Western thought and its categories
sons as a description of the objective situa- and terminology easily persuaded them to
tion as it obtained in · ancient India. Such view Indian thought analogously with it.
was the m·agic of this chq.rming myth that ·Consequently, terms like 'orthodox' and
it came to be overlooked that such a unity, 'heterodox', 'established viewpoint' and
.if at all it was found anywhere, could only 'heresy' crept into all the accounts of Indian
be formal and more or less empty; ·that an thought without anyone's asking whether
over-emphasis on form would inevitably these ·terms were relevant in the Indian contend to result in a neglect of. the content; text. They not only lent credibility to the
and that generalisatior;tS founded on form obviously one-sided picture but also subtly
may be aesthetically pleasing, emotionally pre-empted the possibility' of someone's
satisfying and intellectually labour-saving, challenging it. Indian thought in this way
but tliey hardly make a signific§lnt addition became fixed in the . popular mind as an
to our knowledge. If anything, they act as instance of a unilinear, . stream-like growth
a positive hindrance to a real historical in which absolutism formed the 'main curunderstanding. A' historian's first concern is rent' and other views became either its. imthe unique. He ought to pay greater atten- perfect expressions or deviances from it. Not
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many people realise that this image of
India's intellectual tradition was a product
of certain easily discernible historical factors. Some German indologists, imbued with
a crusading zeal to uphold Hegelian absolutism and incapable of looking at any event
except through their Semitic spectacles,
created this image in the first place. The
British, in need for a moral justification for
their imperial policies, found this image immensely useful. Last but not least, the
intellectuals of a politically subjugated
nation looking for emotional palliatives
rather eagerly welcomed it as a certificate
of India's past glory. The myth was repeated so often and with such force that before
long many, particularly among the Westerners and Westernised Indians, accepted it as
gospel truth, and an 'average Hindu' became
a dreaming -visionary while his philosophy
a world-and-life-negating dogma.
THIS was the position till a few decades
ago. No one felt the need to question
this ·supposedly Battering image till, in the
light of Weberian analysis, India's assumed
spirituality gradually started turning into a
positive ' liability. Sociologist~ concerned
with the ideological causes of India's backwardness and aversion to modernity found
a ready answer in her alleged other-worldliness. It must be admitted that if we grant
the being of an intellectual monolith of the
"kind the spiritualists had posited, the conclusions drawn by the sociologists cannot
be logically avoided. However, this did not
make them any the less unpalatable to any-:
one involved with India's destiny. The
structural factors responsible for the present backwardness cannot but influence her
future course of development. Something
had to be done about these factors if India
was to have any future.
The sociologists were later joined by the
historical materialists. Equipped with their
analytical tools, they came determined to
correct the one-sided picture. Their main
concern, however, was with highlighting
the naturalistic elements in ancient Indian
thinking and evaluating other views from
the Marxist viewpoint. Consequently, one
QUEST
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more dimension came to be added to the
same unilinear model, that of 'progressive'
and 'reactionary', 'pro-people' and 'antipeople' views.
Both the sociologists and the historical
materialists were primarily interested in
pointing out holes in the monolith. Stressing
the diversity and discord in ancient Indian
civilization was indeed the best way for
achieving this purpose. Unity in diversity
thus started giving way to diversity in unity,
and an undoubtedly more balanced picture
began to emerge.
So far, so good. But will this new picture
take us nearer to the objective truth about
ancient India? Have we done enough to
restore to Indian thought its unique character? My submission is we have not, and
even the new picture suHers from the same
prejudices which vitiated the earlier one,
though the upholders of the new picture do
not seem to realise this.
The present paper is an attempt to see
Indian thought as a truly unique phenomenon which can be grasped only in its own
historical setting and not by resorting to
essentially untenable analogies. Instead of
taking sides in this controversy about the
true character of Indian thought, it proposes
to go to its origins with a view to discovering those elements which made it a singlemember class. Understanding ought to precede judging, and no worthwhile understanding is possible if the phenomenon is
tom out of its historical context. I am convinced that the controversy would have
been obviated if the. historians of Indian
thought and culture had not neglected one
of the first requirements of all historical research-namely, a critical examination of the
model on which the study has been, or is
to be, based. The deep, and many a time unconscious, influence which the impllcit
historical model exerts on the historian as
well as his audience often gets overlooked.
That it can also lead the historian in a predetermined direction if he is not sufficiently ·
careful receives even less attention.
A little reflection will reveal that the
critics of the spiritualistic, other-worldly,
·monollthic image of Indian thought-socio-
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logists as well as historical materialists- THE Western intellectual tradition has
have yet to question the historical model on
been compartmentalised into three diswhich that image is based. Both the sides tinct periods, and not merely for the sake
consciously or unconsciously agree on one of convenience. The three periods differ
point: details provided by the Indian sources from the point of view of the basic elements,
have to be filled in the outer frame supplied the fundamental presuppositions and the
by Europe. Analogies can be fruitful only intellectual climate, which go into the forwhere the resemblances are of a really signi- mation and development of an ideology.
ficant nature, not otherwise. Both the parties Though it is impossible to explain why a
in this controversy have equally failed to particular society adopts a particular set
see that the European, particularly the of fundamental presuppositions, there is no
medieval European, situation was so com- gainsaying the vas'tly significant role they
pletely different from the Indian that the play in determining the course of ideologitwo cannot be treated analogously and con- cal development. Indeed, it is these preseque:r;ttly the same historical model cannot suppositions, often unstated and inarticulate,
serve in both the cases. As long as· w~ do not which make one society different from anrid ourselves of this fixation with the West other. The other basic element is no less
-as long as we do not clearly realise that important. One realises the relevance of the
universalisation is not synonymous with intellectual climate when one notices that
\Vesternisation, Europeanisation or Semiti- in addition to having something worth saysation, that there is more to the study of a ing and the will to say it, one also requires ·
culture than merely discovering parallels the freedom to say it as also an audience in
with what happened in Em·ope-I believe a receptive mood. No meaningful assessment
there can be no genuinely objective under- of an ideological stance is possible without
standing of anCient India. It is necessary to taking into account these two basic elesee that ancient Indian society was so placed ments.
historically, and even geographically, that
To put it briefly, the ancient, i.e., the
it had no option but to become radically · Greek period of Western thought differed
pluralistic from the beginning. Tius can by from the medieval in both these respects
no•means be said of medieval Europe. Ideo- 'vhile the modern period inherited its prelogical divergence originating in a pluralis- suppositions from the medieval but the
tic society is qualitatively different from intellectual climate from the ancient. The
that in a singularistic society. No doubt the following three are among the more impordiversity obtaining in ancient India must be tant assumptions of Greek thought: the
emphasised and highlighted, but only after total absence of a)l all-powerful, anthro- .
noticing the peculiarly Indian connotation pomorphic, personal Creator and Controller
of this term. Both plurality and protest are of the world; dualistic approach to human
examples of diversity; but plurality is personality, rendering the union of body and
not pro~est. If one ·may say so, ancient soul temporary and fortuitous; and lastly,
India was unaware of dissent, protest and a cyclical view of time. The advent of
reform for the very sirriple reason that it Christianity, which marks the begim1ing of
was also unaware of intellectual strait- the medieval period, spelt a complete upjackets, monolithic culture, ideological rooting of these beliefs. Semitic religions are
homogeneity or even a demand for any of God-centred religions. Their ultimate basis
is revelation. The need to feel grateful and
them.
To substantiate the position stated above, devoted to an omnipotent Creator is at their
I shall first say something about ideo- very centre. The Creator according to these
logical divergence in the Western context religions creates body and soul as one unit,
and the factors responsible for it. This will destined to stay together till the last day of
help us understand the nature of ideological creation. A linear view of time informs their
entire approach, because they provide for a ·
discord in India.

12
Day. o£ Judgment to which every devout
believer looks forward to. The norms of
intellectualli£e cannot be divorced from the
basic assumptions . The type of beliefs on
which Greek thought was based hardly left
scope for anything but unqualified intellectual freedom. Man was in the centre of all
intellectual activity in the sense that he was
not supposed to be doing the bidding of any
transcendental power. Consequently, every
thinker was wholly free to air his views
publicly without any check or hindrance.
Heraclitus, for instance, had no difficulty in
demanding that all works of Homer and
Hessiod be burnt. Nor did Aristotle feel any
constraint in ·severely criticising his own
teacher, Plato. No attempt was ever made
to impose either form or content on the intellectuallife of the day. This is why when the
Sophists' decided to remove Socrates from
the scene, they could not charge him with
heresy but only with corrupting the youth.
\.Vhen a modern Western scholar writes
about ancient Greece, he does not use terms
like 'orthodox' and 'heterodox', 'mainstream'
and 'heresv'. These tem1s had their origin
in the medieval period, when an altogether
different intellectual climate came to pre- ·
vail. All the God-centred religions necessarily lay claim to an exclusive possession of
the Truth, which in their view is one and
undivided. Anything differing from it immediately came to be labelled as 'heresy'.
A total surrender to God's will as manifested
in the Christian Church was the basis of
Inedieval European society. In this way, the
multilinear Greek model was replaced by
the unilinear medieval European model. The
kind of intellectual freedom enjoyed by the
Greeks became unimaginable in the medieval age. Suqh was the contrast that more
often than not when te1ms like 'pagan' or
'heathen' were used, the users had the
ancient Greek polytheism in mind!
· It should not surprise us that we do '"not
come across any dissent, protest or reform
movement in Greek civilization. Terms like
these can be relevant and meaningful only
in a strictly unilinear context. In other words,
their true context is medieval Europe, not
Greece, because they imply an e~tablished
QUEST
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ideology. One dissents from, protests against
and reforms an existing dogma, doctrine,
social order, religious organisation or body
of beliefs and values. These terms become
meaningless in the absence of a clear understanding of that from which one dissents
and against which one protests. Where
there are a number of more or less equally
powerful v.iewpoints current, one of them
cannot be considered to be a dissent from
or protest .against the others. For instance,
in India small opposition groups can be described as dissenters and protesters, and they
themselves can acknowledge this by laying
all the emphasis on slogans like 'Indirabatao' and 'anti-Congressism'. But in the
United States the Republicans and the Democrats cannot be supposed to be dissenters
against each other! Moreover, in the first
instance stress will always be on opposing
something-rather than on presenting a new
and independent progi·amme. In the interest of opposition it is also possible to hark
back to the older times, a fact borne out by
the Christian Reformation also.
There are three logical conditions for the
use of these and similar tenns: some kind
of physical and temporal proximity, an unambiguous sequential order, and a sort of
causal relationship. There can be no dissent, protest or reform unless some element
in th~ es tablished dogma caused it. Intensity.of·opposition is related to the strength,
rigidity and penrasiveness of the viewpoint
thus opposed. Nonetheless, it cam10t be forgotten that the dissenters, protesters and
reformers rarely repudiate structural continuity. Th6!y aim only at reshaping or remoulding the existing beliefs or organisation, not at destroying it completely or supplanting it with something new. Reform is
not revolution. Revolutions may imply
dissent and protest, but the really important
part is their total repudiation · of the structural continuity. The difference is somewhat
analogous to a surgical intervention to
correct a physical deformity and a total
amputation. In both the cases one feels the
need fQr doing something about the existing situation, but that seems to be the only
common point. In one case, sticking to the
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unilinear growth is important while in 'the
other, breaking away from it.
any period of Western thought can be
I Fmeaningfully
compared with the Indian,
it is the Greek and not the medieval, though
for reasons we will notice later the precise
reverse has mostly been done. There is no
difference between Greek thought and
Indian thought either in their'basic assumptions ;or in the nonns of intellectual life. The
same three · assumptions underlie Indian
thought as we noted in the case of the
Greek. In fact, an omnipotent personal God
was equally unknown in the Hellenic, ludic,
Summi'c and Egyptic · civilisations, and
characterised only the religions originating
under tlie aegis of the Syriac. 1 vVhich means
that there is no element of universality or
necessity in it. · Organised religion is possibl~ only under the latter condition, what~
ever place the priest might have occupied
urider the former. Consequently, the attempt
to mould the content of thinking, now commonly known as brainwashing, also characterises the latter .group. Societies without a
preponderant religious organisation can
have · no agency to enforce intellectual
regimentation. ,
-.
There is' only -one important difference
between Greek and Indian thought, but it
can be held ,responsible for causing the only
significant, though purely formal, divergence between the two. While the Hellenic
thinkers ever remained wedded to the goal
of satisfying intellectual curiosity and pursued knowledge for its own sake, their
Indian counterparts, for some reasons which
are now beyond us, became convinced of
the futility .of pure the01y as also of the
urgent need for deliverance. As a result,
while Greek thought never lost its theoretical orientation; Indian thought acquired a
practical orientation at an early date. However, though this practical approach is the
point of similarity between Indian thought
and the medieval European, there was a
world of difference between the two.
Scholars have treated Indian thought on the
analogy of the medieval European lor this
reason,:_ without realising that in ancient
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India a think@r was not required to mould
the content of his thought according to the
accepted formal goals. Formal adherence
was all that was needed, and in a number
of cases even that did not come forth. On
the other hand, Semitic creeds aim at influencing the content of a person's thinking
and · are never satisfied with formal
adherence aloP.e. In other words, the prac. tical orientation of Indian thought was not
sufficient to make it unilinear or r9b ancient
Indian society of its remat;kable liberal
freedoms.
' There were three reasons why early
indologists chose to base their study of
Indian thought on the mo<lel of medieval
Western philosophy, and to posit a spiritual- .
istic mainstream. First, with the ·dawning
of the modem era, philosophy had once
again become pure theory, and by an applied
or practical philosophy onlv medieval philosophy was understood. (The situation has
changed after the worK: of Karl Marx.) The
emphasis on deliverance as found in the
Indian -philosophical texts prompted the
indolbgists to think that it was generically
close to their own medieval thought.
Secondly, the modem 'Vest made its first
acquaintance with Indian thought through
the translation of some of the Upanishads ·
published by the French scholar Duperron
in 1802. Schopenhauer read this translation
and called it the solace of his life and death.
As the medieval model had already becori1e
fixed; the Upanishads admirably served as
the 'mainstream'-more so because in the
post-Kantian period idealism had once
again become the dominant mode of thinking in Germany, and the Upanishads
appeared to furnish evidence of its universality. Thirdly, India's alleged spirituality
suited a particular section of th e Western
intelligentsia, and still does so. As a result,
.even before the Western intellectuals became acquainted with the vast variety of
Indian thought, spiritualism had gained a
dominant position in their minds if not in
the Indian philosophical tradition!
.
If it is admitted that there is s01ne r(}lationship between social being and social
consciousness, it is imperative to pay atten-
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tion to the objective situation in which a
doctrine or ethos took shape and grew. It is
indeed regrettable that even the historical
materialists have not given due importance
to this point. At the outset, it may be noticed
that ancient Indian society had one highly
significant characteristic not found elsewhere. No other ancient civilization came
into being as a result of a continuing process
of racial and tribal assimilation. There is
ample hard evidence proving this. Ethnic
diversity along with India's peculiar geography seems to explain a good deal. However, our own lack of empathy and the
known fixation with a singularistic model
have prevented us from drawing appro. priate conclusions from this basic premise.
First of all, it is necessary to revise our
judgment about the place and contribution
of the Aryans to the building up of Indian
culture. The impact of modern values be
comes plain the moment we find undue importance given to the-Aryans. A rather large
number of people, lay as well as experts,
appear to harbour the belief that the Aryans
founded Indian civilisation, that the preAryans were mere barbarians though they
did manage to produce a civilisation like
the Harappan, that there was a racial
' homogeneity in pre-A1yan India, and that
the victorious Aryans not only civilised it
but were unduly worried to preserve their
own racial purity.
. None of these beliefs is borne out by
archaeological discoveries or even by the
literary texts of the Aryans themselves.
Archaeological data have aheady conclusively established that Indian civilisation
started a millennia or two before the Harappan culture. There were small settlements
spread over the entire land mass that is
India today, each trying to devise ways to
surmount the all too many natural difficulties. Survival can be the only problem at
that stage of civilisation. Gradually the
different tribes, and even races if the
Mohenjo Daro finds are any indication,
must have come into contact. This was the
stage when Indian civilisation really started
coming into being. And this was also the
point at which plurality became the most
QUEST
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important factor in the life of the preAryans. For their very survival depended on
living, with one another in harmony. Peculiar beliefs and customs give a tribe its selfidentity, and it is unimaginable that any one
tribe could have been in a position to
destroy the identity of other similarly placed
tribes. An occasional tribal flare-up does not
amount to a continuing war of attrition,
which could have resulted only in mutual
self-destruction. The cave paintings are
significant in this respect. We do find many
paintings depicting a hunting expedition,
but none depicting a war. The circumstances
were such that the different tribes had no
option but to live with and borrow ideas
from one another in order to deal with their
environment more effectively, and generally
form a kind of joint front. The extreme
catholicity of the Hindu mind, its capacity
to absorb all kinds of contradictions must be
traced to this situation. Generalisations of
experience, the first weapon in the war for
freedom from nature, must have been
arrived at by different communities, only to
be accommodated in a larger whole.
The Aryans confronted this conglomerate
of different tribes and races, none dominating over the others. There can be no doubt
that if the development of better means of
production is taken as an index of civilisation, the pre-Aryans were far more advanced
than the Aryans. The Aryans could defeat
them only due to factors that had nothing
to do with production. However, after
settling down in this land mass, the Aryans
also had only one course open to them. They
came from a place which was geographically very different from India. Consequently, the nature lore they brought with
them must have become irrelevant though
this did not diminish the need to master
nature if they wished to survive. Where
could they go for guidance except to
those vanqtJ~hed by them? Their survival
thus depended on their ability and willingness to learn from those whom they described as 'black' and 'noseless' in their texts,
and the history of the ancient world amply
testifies that the Aryans were both able and
willing to do so. This reduced them to the

Ideological Discord in Ancient India status of one among many, and there is no
evidence that they succeeded in imposing
their thought patterns on the autochthons.
If anything, there is clear indication that
they learnt much more than they taught,
and that some of the intellectual leaders like
Vasishtha and Agastya were non-Aryans.
The Aryans could not care less about socalled racial purity.
If all this is .granted, it will follow that
the unilinear model became irrelevant in
India at a very early date, and Indian culture and civilisation can be understood only
on a multilinear model. The logic of plurality dictated the growth pattern, and evidence of this can easily be assembled from
ancient Indian history. Among others,
weddings of gods and goddesses, the
doctrine of incarnations, the injunction to
treat the whole world as one's family and
the change in the deities all point to this
desire to gloss over the outward differences
without sacrificing the inner content. A
social order based on such values alone
could make possible the peculiarly Indian
intellectual climate. Is it unimportant, or
something for which a parallel could be
found in medieval Europe, that the same
society which paid to the priest for performing rituals also maintained through its
charity such vociferous critics of the priestly
order as t}le Ajivikas, the Jains and the
Buddhists? Before rushing to impose categories like 'orthodox' and 'heterodox' on
Indian thought, will it not be relevant to
notice that no one in ancient India paid ·any
attention to such distinctions? We do read
about the Veda-nindakas and ashraddhas
('denouncers of the Vedas' and the 'nonbelievers') but we read nothing about an
inquisition or religious persecution. Buddhist
rulers like Ashoka and Harsha never tried
to accord any special position to Buddhism,
just as the devoutly Vaisnava Shashanka,
who according to Hsiuan-tsang cut down
the Bodhi tree with his own hands, never
discriminated against the Buddhists. An
average Hindu today worships all the deities
mentioned in the ancient texts; without
caring in the least that at some stage those
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deities must have belonged to different
tribes.
Scholars from East and West have certainly noticed all this. Max Weber himself
has observed that 'without becoming a nonHindu, a Hindu could accept highly important most characteristic doctrines which
every denominational Christian would consider exclusively his own .... In Hinduism a
teaching may be orthodox -without being
bindingly valid, ... indeed, the --doctrinal
fluidity of Hinduism is not incidental but,
rather, tl1e central issue of "religion" as we
conceive it'. He rightly concluded that
Hinduism is tolerant to such an extent that
it may well be regarded as 'not a "religion"
in our sense of the word'. 2 '\Vhat surprises
ope is why Weber chose to use terms like
'orthodox' in this context at all. Why, after
noting that there was no significant resemblance between the Hindu ethos and his own,
did he go on treating the two analogously?
Can one really hope to reach the truth
through a seiies of category mistakes?

LETtheusBuddhist
take the well-known example of
movement to illustrate
how a neglect of the essential character of
an ideology leads to unfounded judgments
about it. The Buddha has often been pictured as a rebel against the supposed Establishment, a ~aviour of the down-trodden, and
a dissenter from Upanishadic thought, with
which he is supposed to have been well acquainted. This last, however, may not be
acceptable to the champions of the spiritualistic stereotype. Scholars like Radhakrishnan, for instance, believe that the
Buddha's contribution was towards popularising the message of the Upanishads,
with which he was in complete agreement.
Either way, it has been quietly assumed
that there was something called 'tlie Establishment' ruling over the intellectual world
of the sixth century Be India, and any teacher
appearing on the scene had only two
options open to him: either to agree with
the allegedly established viewpoint and
carry it f01ward and/or popularise it, or to
dissent from it and become a rebel. Those
not acquainted with the work being done
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in this field will indeed be surprised to know
that rarely does a writer adduce evidence to
show that the Buddha was even acquainted
with Upanishadic thought. Because the
Buddha was definitely a post-Upanishadic
thinker, and because he too felt concerned
with the question of deliverance, he must
have been influenced by the Upanishads in
some way. Moreover, because he did not
belong to the priestly . class, he must have
been a social rebel who must have chal~
lenged the .division of society info the four
varnas~

It is such a heart-wa1ming popular image
that I feel almost sony to point out that we
have no textual foundation for it. 1 also
wish that alJ this were true, but I cannot
help if the e.arly Buddhist texts, the Pali
Tipitika, giye a different pkh1re. Taking
the three aspects of the image one by one,
we must admit that there is scant basis for
i'my. First, the Pali texts are entirely oblivious of any established view. The priestly
class, · Le., the brahmins, often figure in
these texts, and we hear even the names of
some of the Vedic seers like Vasishtha and
Vishvamitra. However, they figure in
·exa,ctly the same way as others do-the
Ajivikas, the Jairis and the materialists.
There is just nothing to suggest that the
Buddha attached greater importance to the
brahmins than to the others. If anything,
they have been consistently pictured as idle
gossipers and ignoramuses, worthy only of
scorn till they saw ligr\t. Secondly, the
Buddha was a saviour of the down-trodden
only in a limited sense. He certainly allowed ali the castes to sh·ive for liberation, and
even admitted some shudras into his inner
circle. For instance, if Sariputta was a
brahmin, Upali was a barber though both
were close to him. However, he questioned
the caste system only to the extent of elevating his own caste to the top. 3 As far as
the shudras were concerned, he had nothing
new to offer except a somewhat different
theory of their origin. He nowhere says that
all the castes were equal, and the texts make
a special mention i:f a person belonged to
one of the higher castes. Moreover, the
Buddha ordained that a slave coldd be
QUEST
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admitted to the order only with the permission of . his master. About the status of
women, though the Buddhists were some"
what more liberal, the Buddha· left no one
in doubt about his real feelings. Even the
most learned and senior nun had to accept
the superiority of the juniormost and illitei·ate novice if he was a male. Nuns were not
supposed to stay away from male guardianship. Worst of · all, if a couple wttre jointly
striving for deliverance, the wife was bound
fo stay one Step behind the husband, As far
as the Buddha's ,own caste was concerned,
it niay b€ noted tha:t he ·was not the .first
kshatriya thinker; nor were woiinen preach~
ers unknown before him.
;,
-. <
The question of the Buddha's relationship with the Upanishads is highly interesting. I have dealt with it elsewhere\ and
can only summarise some of my findings
here. As far as the early Buddhists were
concerned, the only , worthwhile evidence
consists of the. Pali canon. Mere chronological sequerice or fonnal resemblance cannot
add lip to hard evidence. The Pali canon
certainly exhibits good acquaintance with
what has been described as the orthodox
social order, including the .brahlnin claim
of birth ·· from Braluna's mouth. But it
seems to knovv next to nothing about their
philos.ophical views. The only Pali passage
that may be taken as referring to the
Upanishadic pantheism is the one which
deals with the wrong view ~so loko so atta',
the self is one w ith the world around. At
best this is a non-deliberate attempt to nusconstrue Upanishadic thinking. Otherwise,
vve do not hear about a'single Upanishadic
thinker the way we do about the Vedic seers;
the basic position of Upanishadic philosophy- namely, the identity of the individual
and World Soul-is apparently not known
to any early Buddlust, and last but not least,
the word 'Brahman' (in neuter gender)
does not ·even exist in the Pali language.
'Brahtmt' by way of a prefix is not uncommon, but the context does not waJYant
'any metaphysical interpretation of it In
fact, it only means 'perfect' or 'excellent',
vvhich is not the early meaning of this word
in Sanskrit. In short; if we w'ish to stiok to
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evidence rather than resort to conjecture;
there is no altemative but to admit that the
Buddha was unaware of the existence of
Upanishadic philosophy. His opposition was
to speculative metaphysics as such, which
in his view led people astray. He was a
tough-minded thinker who believed in
facing the hard realities instead of running
away from them. He can in no sense be supposed to have either agreed with the
Upanishadic point of view or dissented from
or protested against it.
conclude, if one could shake off one's
TOfixation
v.rith the West and the Western
model, one · can see that in the ancient

Indian context tenus like 'dissent', 'protest'
or 'reform' are hardly relevant and meaningful. All that we can talk about is plurality,
heterogeneity, multiplicity, diversity, variety
or discord. Ancient India did not have one
established view and a number of heresies.
Instead, it had a number of mutually independent establishments, each a kind of selfcontained unit. The ready-made medieval
European model of a unilinear growth is
not helpful for the study of ancient India.
But then we may remember that Max
Weber and other Westem scholars never
tried to impose that model on their own
ancient history!
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INTELLECTUALS ON PARADE

Bending the Minds
The President's desire to parade intellectuals as his allies, and their willingness
to be so paraded, has been more apparent than their impact on national affairs.
During a visit to Argentina last year, for example, Sr. Echeverria suddenly invited
a group of intellectuals to join him. Within 36 hours, more than 100 writers, artists
and academics had been flown from Mexico City to Buenos Aires where the
government not only paid their expenses but provided some of its guests with
'pocket-money'. In Cuba this year, Sr. Echeverria again drew attention to his
intellectual travelling companions by telling a press conference that, 'as for our
political opponents, we put them on a plane and take them along with us, so they
can see what we are doing'.
Only a few intellectuals have resisted this strategic boost to ego and bank
balance. Sr. Octavio Paz, for example, now believes that 'it is vital for intellectuals
to remain independent, not only of the state but also of political parties'.
-The Economic Times, December 9, 1975.
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THE RELATIVE FERTILITY OF
HINDUS AND MUSLIMS

ITnatality
is difficult to show directly that Muslim
in India is higher than that of

It is possible to deduce from the ·much
faster rate of increase of the Muslims that
the Hindus and even more difficult to say taking India as a whole, their community has
by how much. However, it may be reason- a greater fertility. Many local studies have
ably inferred from the data available that been carried out in different parts of India
such a difference exists and that it is fairly to determine the relative fertility of the two
substantial. Both before and after partition groups but no reliable overall assessment
in 1947 there has been a steady rise in the has been made. However, in general, with
proportion of Muslims in the Indian popu- some exceptions 3 the local studies do seem
lation and no reason for supposing substan- to indicate that Muslim fertility exceeds thnt
tially lower mortality among the Muslims _of the Hindus. Agarwala has collated a
relative to the Hindu majority or for infer- number of these studies and his examples
ring high rates of conversion from one all point in the same direction. 4
religion to the other. 1 Furthermore, the rise
TABLE 2
in the proportion of Muslims since partition
HINDU AND M u sLIM FEnTrLITY RATES
cannot be explained by differential migration. Most of the permanent migrants and ( number of live births/year/women of childrefugees from Pakistan to India have been bearing age)
Hindus and most of those who left India for
Muslims
Observer
Hir..dus
Pakistan, Muslims.
6.24
6.16
Saxena5
TABLE

1

PERCENTAGE oF PoPULATION BY RELIGION

1891
1901
1911
1921
1931
194i

Hindus
72.3
70.4
69.4
68.6
68.2
65.9

Muslims
20.0
21.2
21.3
21.7
22.2
23.8

}lndfun Empi"

---'-------

1951
1961
1971

99
·
10 ·7

85 .0
83.5
82.7

11.2

23.69

30.85

. . percentage
increase

1961171

}H.epublic of
India

Majumdar6
Mukerjee and Singh7
DriverS

7.037
3.4
4.5

8.921
3.7
4.6

Mysore survey:9
(i) Bangalore City
(ii) Towns
( iii) Rural

5.4
5 .2
4.8

5.7
6.7
5.0

- In general Muslims have a higher fertility
than Hindus and this is a charactelistic of
the two groups as religious communities, i.e.,
it is not a mere reflection of some other
underlying social or econo111ic difference
between the two commu.nities. 10 Muslims, it
is l:rue, are on the average of somewhat lower economic and educational position than
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Hindus, but on the other hand they are also
more likely to live in urban areas. In 1971
Muslims were 9.97 per cent of the Indian
rural population but 16.21 per cent of the
country's urban population.U Further, I
-.. shall show that important differences in
behaviour very relevant to fertility exist between the two communities even when educational level is held constant12 ( cf. Table
8). Thus the Indian Muslims as a community seem to obey the general rule that
Muslim communities _and countries have
consistently high fertility and that in any
country with a Muslim and a non-Muslim
papulation the Muslim . grqup will have the
higher fertility. This has previously been
shown to be true for countries as diverse as
Jugoslavia, Lebanon, _EgyPt, Israel and the
Soviet Union/ 3 it would seem to be true of
India also.
The difference in fertility· between the
Muslims and the Hindus is due to differences in both 'traditional' and 'modem' (e.g.
contraception) patterns of behaviour between the two communities. At the present
time differences in traditional behaviour are
the more important determinants of relative
fertility. Even if over time these are eroded
away in both communities as a result of the
general modernisation14 of Indian society
there will remain a difference in relative
fertility, for the attitudes of the two communities to modem methods of contraception and abortion differ significantly. (see
p. 9)
In looking at traditional factors causing
a difference in Hindu and Muslim fertility,
I wish first to look at those aspects of social
behaviour which affect the proportion of
'~omen in the reproductive age group ( 1544) who are married. In India early
marriage is almost universal in both communities15 and the age of marriage is if anything lower in the Hindu than in the Muslim community. 16 The crucial difference lies
not in the age of marriage nor in the proportion of women ever married but in the
fact that the Hindu religion prohibits widow
remarriage, whilst the Muslim religion ·does
not. Since mortality in India is high, and
since men marry wives considerably younger
QUEST
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than themselves, a substantial proportion of
women become widows while they are still
capable of bearing children. If they are
Hindus they are considerably less likely to
remarry and bear more children by a second
husband than if they are Muslims. In practice mily high-caste Hindus rigidly observe
the ban on widow remarriage and even
some high-caste groups practise levirate
widow matTiage (i.e., the widow marries
her hu~band's brother) or 'niyoga', so the
degree of restriction is not total throughout
the Hindu community. 17 Further, ~orne
Muslim groups, either because they are the
descendants of high-caste Hindu converts
or because they have been influenced by
the predominant Hindu association of high
status and restrictions on widows, also do
not permit widows to remany. 1 8 In general,though, for the Muslims 'religious precepts
are favourable to early remarriage of the
widowed .... the scriptures require only a
sufficient interval ( 3-4 months) to detennine
whether o:i: not the woman was pregnant at
the time of. separation and thereby establish ·
legitimate male responsibility for offspring.'19
Various calculations have been made as
to the quantitative effect of the ban on
widow remarriage. Gyan Chand in· the
1930's calculated that in 1931 '14 per cent
or nearly 1/7 of the women in the child-_
bearing period are socially sterilised'20 due
to widowhood and the prohibition on remarriage. Sangave also, l;oking at the interW ~r period, expressed this in-tem1s -of the
ratio of women in the reproductive period
to men in a similar age range in order to
make a comparison between the various religious communities in India. 21
As far as most Muslims are concerned 1'111
widows and widowers can remarry. The
slight excess of women does not matter since
polygyny is permitted and a man can have
up to four wives (Polygyny occurs in both·
communities and is not in itself a significant
cause of the differencE>.> in fmtility). Among
the Hindus and the Jains a problem is
created by the fact that widows cannot remarry but widowers can. The widowers
c<J.nnot see~ wives of their own ag~, - for all

Fertility of Hindus and Muslims
TABLE 3
PoPULATION GROWTH AND THE
PROPORTION OF MARRIAGEABLE WOMEN
Community

Muslim
Hindu
Jain

Percentage
Increase
1921-31 in
population
13
lO
6

Number of
Females 15-44
per 1,000 males
20-49
1,026
897 }After
810 · exclusion
of widows
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suit of and compounds the effect of the ban
on widow remarriage.
Over time the effect on fertility of the
ban has, however, prob~bly decreased, certainly because of declining mortality resulting in a lower risk of widowhood and
possibly because the ban on remarriage is
being less strictly observed.
TABLE 5
THE DECUNING PRoPORTION oF Wmows

1951
1961
such women are either married or widowed
Percentage
of
widows
among
and in either case not available; therefore
women aged 25-34
8
4.5
they marry women much younger than
themselves, in many cases 15-30 years Percentage of widows among
women aged 3.5-44
20
16.7
younger. These women, because they are so
much younger than their husbands, are very
SouRcE: Family Planning Programme Evaluation
likely to become widows at . a young age. and Planning Committee Report, Programme EvaFurther, the competition between widowers luation Organisation, Planning Commission, .Covand bachelors ·. for young brides tends to ernment of India, 1970, Vol. III, p. 154.
produce a situation where all girls marry
very young but some bachelors are forced
11ms the effect of the ban today will be
to postpone their marriages. 22 When they considerably less than for the period of
do marry, they are much older than their Cyan Chand and Sangave's calculations.
wives who are thus likely to become young Agarwala ( 1972) states that 'It has been
widows. As Gyan Chand puts it, 'it is the found that because of widowhood a married
fact of widows being debarred from re- woman has an average of one-half to one
marriage which makes the disparity bet- child less during her reproductive period.
ween the ages of husbands and wives inevit- For example it was found in Kerala that
able. Widows ar.e twice cursed. They suffer whole families \Vith unbroken marriages
themselves and their suffering makes it .had 6.6 children by the time they completed
inevitable that many more should suffer their reproductive period, those widowed
like and with them'. 23 As a result the pro- had only 5.5 children'.25 The restrictions on
portion of widows in the Jain and Hindu widow re-marriage still seem to have a concommunities is greater than among the siderable effect on rertility and are probably
Muslims. 24
one of the main reasons why Hindu fertility
is lower than that of the Muslims.
TABLE4 (1931)
PRoPORTION oF Wmows BY RELIGION
SECOND aspect of 'traditional' bePercentage of Widows aged 15-44
Religion
haviour resulting in greater Muslim
of total No. of Women aged 15-44
than Hindu fertility is the lesser frequency
24
Jains
of s~xual intercourse among ·the Hindus be15
Hindus
cause of religious restrictions on when and
12
Muslims
how often it can take place. Such restricThus the fertility of the Hindu community tions are rare for Muslims. Indeed Kirk,
relative to the Muslim is depressed not writing of Muslims in general, notes that
simply by the fact th::tt their widows are 'Moslem doctrine holds that pleasures of the
more likely to be withdrawn from circula- flesh and speci£cally sexual intercourse are
tion but also because they have a higher a God-gi\Ten virtue to be enjoyed and a conincidence of widowhood. This is both a re- jugal obligation to_be fulfilled .. . . There is
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a striking absence of the value that is placed
on sexual asceticism in Christianity, in
Buddhism and in Hinduism .... Ritual abstinence is apparently less common among
Moslems than, for instance, among Hindus,
though abstinence is required during the
daylight hours of Ramadan, the month .of
fasting. Moslem customs do not require
prolonged abstinence following childbirth
and Moslem women do not so frequently
return to their parents' home for confinement as, for example, do Hindus; so post- .
partum separation is likely to be shorter.
Such factors may explain the somewhat
higher birth rates of Moslems than Hindus
· in the Indian subcontinent. . .'26
,
In India the Muslims in some localities are
bound by some further restrictions not mentioned by Kirk. Thus they are expected to
abstain for 6-7 days after menstruation when
the woman is held to be polluted. In this
last respect they are stricter than the Hindus
who abstain for only 2-3 days after the completion of the menses, 27 but this probably
has little effect on fertility since the woman
is anyway relatively unlikely to conceive at
that J?Oint in the menstrual cycle. Besides
the Hindus are subject to many other restrictions, especially if they are orthodox
members of a high caste. Indeed for West
Bengal it is estimated that there are anytiling from 70 to 100 days in a year when
'according to Hindu religious sanction the
husband and wife are expected to abstain
from the sexual act'. 28
The Hindu philosophy of life is in general an ascetic one which places strong philosophical and psychological restraints on
human sensuality. Life is divided into four
Aghramas or periods during only one of
which is sexual intercourse to be freely
indulged in. This middle period is hemmed
in between Brahmacharya or studentship
when chastity is insisted on for the orthodox
young and Vanaprastha, the period entered
when the children are grown up and there
is a grandchild. On entering Vanaprastha,
or indeed before doing so, it is expected tha:t
all sexual activity should cease.29 It may be
objected that this kind of code is only upheld by very traditional orthodox intellecQUEST
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tuals, men of the stamp of the legendary
Tagore brahmins who are only permitted
to approach their wives on Friday30 or of
Mahatma Gandhi who urged that parents
should not have more than three children
and (that) 'if they cannot practise abstinence after they have got the required number, they should if necessary be forced to
separate'. 31 However, the generally ascetic
philosophy does indirectly influence behaviour at the village level by virtue of the
kind of nostrums and superstitions which it
· generates and which are held to all the more
strongly by those unversed in religious
philosophy. Thus the villager often believes
that sex is weakening and a threat to health
and that incontinence is a source of physical debility. Semen is believed to be highly
purified blood with 10,000 drops of blood
going into every drop of semen. Thus intercourse weakens the man in the same way
as if he were a too frequent blood donor.
It is also thought by some that sexualintercourse can cause tuberculosis because of
the way in which it heats up the bodies of
the participants. Intercourse is also thought
to be harmful to the foetus or indeed even
to the nursing child and is abandoned
during pregnancy and for some time afterwards. A curious alternative reason is often
given for the taboo on sex relations during
pregnancy, viz. that if the child in the womb
is a daughter, the father would be having
an incestuous relationship with his own
daughter if he continued to approach his
wife at this time. 32
In a similar way the postulate that sex
should be abandoned on or before entering
the third stage of life has as a parallel at the
village level the taboo on a woman becoming pregnant after her son's maniage, i.e.,
after she becomes a mother-in-law. 33 The
Indian equivalent of the mother-in-law joke
is applied to women who become pregnant
during the pregnancy of their daughter-inlaw, and a woman who produces children
when her daughter or daughter-in-law is also
having them, often experiences a great sense
of shame. In consequence, women tend to
restrict their frequency of intercourse after
their eldest children are manied. This is
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especially the case where the daughter-in- ly offset by the greater willingness of the
law comes to live in her husband's parents' Hindus to make use of contraception and
house as part of a joint family. Lack of space, abortion. Even now, though the number of
privacy and independence means that she contraceptive users is small, contraception
and her mother-in-law (as well as other and abortion are more favourably viewed
family members) have a good idea of when and more widely practised by the Hindus
and how often each of them has intercomse. than by the Muslims.<w Fmther, the Muslims
Thus the mother-in-law who is olderI and have a higher ideal family size37 so that
more likely to accept the taboos · can insist even if all children were planned children,
on her daughter-in-law observing them also. Muslim fertility would still exceed that of
She may do so out of piety or, since there the Hindus.
is often a great deal of resentment between ,
TABLE 6
mother-in-law and daughter-in-law, out of ATTITUDES TO FAMILY PLANNING BY RELIGION
spite. By way of retaliation the daughter-inFirst All-India Survey Report
law can seek to make the mother-in-law feel
Attitude to Family Planning38
guilty if she continues to indulge in interHindus
Muslims
course after her son's marriage. In this way Percentage stating 3 or less
each of the two women acts as an inhibiting
children as ideal number
41.0
30.8
influence on the other's sexual activity. 34
Perqentage stating one must
[The main difficulty in handling data of
have a son
88.9
82.6
this kfud about Hindu and Muslim sexual
disapproving of birth
behaviour is that it is very difficult to Percentage
control methods
·
40.3
47.3
quantify. The anthropological reports from
which these differences are derived geneTABLE 7
rally give no indication of how important
ATTITUDES TO STERILISATION AND
they are in practice and even wli.ere they
ABoRTION BY RELIGION
do, it is difficult to generalise from one
small study to the whole of a country as
Attitude to Sterilisation Abortion39
large and diverse as India. Nonetheless, in
Hindus Muslims
general there is a good fit between the Percentage of total favouring
observed differences in behaviour and the
operation for sterilisation
62.8
55.9
fact that Muslim fertility exceeds Hindu. It Percentage favouring
is not possible to assign weights to the
abortion
14.8
9.0
different factors mentioned but it is reason- Percentage not favouring
able to infer that the frequency of sexual
abortion
78.5
88.8
intercomse may well be greater for Muslim
.couples, and that this plays· some part in
TI1e above differences in attitudes colleccausing the higher fertility of the Muslim ted on an all-India basis by the Operations
community.]
Research Group of Baroda do seem to
Over time the forces of modernisation and afFect people's behaviour also. Thus 18.5
secularisation will erode these traditional per cent of Hindus are reported as having
constraints on population increase. Indeed ever practised family planning but only 12.7
if this happens faster than the rate of accep- per cent of Muslims. (This difference is
tance of modern attitudes to birth control statistically significant). Interestingly there
and abortion, modernisation will cause a is no difference between the two groups as
disastrous rise in the rate of increase of · far as woman-oriented methods are conIndia's population. 35 Under such circum- cerned, 'but a significant difference exists in
stances the Hindu birth rate would rise to- the level of men-oriented methods ( cf. p.
wards the level of the Muslim birth rate and 29). The difference between Hindus anCI.
the difference between them would be eli- Muslims in regard to the practice of family
minated. In practice this is likely to be part- planning is a difference between the two
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groups as such and cannot be reduced to a
dillerence in some intermediate variable
such as education. Even if the wife's educational level is held .constant there remains at
all levels a dillerence between the two religious groups (statistically significant at the
illiterate and primary level) in their use of
family planning.
PRAcricE oF FAMILY PLANNING AMONG

RELIGIOUS GROUPS AT VARIOUS EDUCATIONAL
LEVELS

Wife's educational leyel

Percentage ever
practised
Hindus

Illiterate
Primary School
Secondary School or College

13.7
31.7
46.3

Muslims
9.9
13.3
37.2

Similar surveys have indicated also that
the proportion of women obtaining an abortion may be greater among the Hindus than
among the Muslims. 4 0
In explaining these dillerences in the level
of conraceptive practice I shall use two
indices of social backwardness that dillerentiate the Muslims from the Hindus:

(a)

the Muslims currently interpret their
religious beliefs in a more rigid and
restrictive way than do the Hindus;
(b) the position and status of women is
lower in the Muslim community (to
some extent (b) follows from (a)
. since in both religions women are
accorded an inferior status).
The difference between the Hindu and
Muslim attitudes to birth control lies not in
any direct prohibition spelt out in the
scriptures themselves but in the way community leaders interpret these vague and
inchoate traditions. Thus progressive
Mu'slim leaders sh·ess that although the
Koran severely prohibits infanticide it specifies no objection to the use of conh·aceptives ·
and permits abortion within the first 120
days after conception-i.e., before the foetus
is animated. ( Mter this time the foetus is
considered to have become a human being
by the _infusion of the divine ·spirit at the
QUEST

time of quickening.) 41 In addition there is
a tradition that the prophet Muhammad
gave a ruling in faviur of 'Azl or coitus
interruptus. A young man approached the
prophet and said: 'I have a young wife. I
hate that she should be pregnant and I want
what men want: but the Jews claim that
coitus . interruptus is minor infanticide'.
_Muhammad replied: 'The Jews lie. If .God
wishes to create the child, you will not be
able to divert Him from that'. 42
Thus in a curious way the very fatalism
of the Muslim tradition and scriptures can .
be used to justify birth control and indeed
many progressive Muslim religious leaders
have issued fatwas or religious rulings in
favour of family planning based on the
Koran, the Sunnah and the traditions of the
prophet Muhammad. 43 Unfortunately the
Muslim community in India is both subservient to traditional religious leaders and
socially backward and ordinary Muslims,
more influenced by local obscurantists than
by their few progressive leaders, believe that
Islam encourages large families and that
any interference with procreation is sinful.
The fundamentalist Jamaat-e-Islami, for
instance, which has great influence over the
less sophisticated Muslims, interprets the
Koranic ban on infanticide as a ban on all
forms of family planning. 44 Similarly, the
popular Muslim journal Radiance regularly
attacks the family planning programme (and
also proposals to raise the minimum age of
marriage) as leading to immorality and il1fanticide.45
The crucial difference between the .
Indian Muslims and the Hindus then is that
the Muslims are much more dogmatic, inflexible and resistant to new ideas from outside their community. In the nineteenth
century the great Hindu reformers responded to the challenges created by the presence
of the British by seeking to adapt and
modernise their traditional beliefs but the
· Muslims enjoyed no such cultural renaissance an~ retreated into conformity with
their traditional mores. The Muslim equivalent of the modernising .trends within the
Hindu community was the Aligarh movement which proved much less radical, much
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mo:re traditionalist on questions of social
behaviour and ritual. Possibly one could
compare the role of the Aligarh mov~ment
to that of Conservative Judaism in the
United States whilst the Hindu social radicals would have much more in common with
Reform Judaism. The result has been that
whereas a whole 'spectrum of social and
political thought from M. N . . Roy to the
Shankaracharya, from the Naxalites to the
R.S.S.'4 G is to be found in the Hindu community, the Muslim community apart from
a few isolated intellectuals is homogeneous
and undifferentiated in its outlook. It was
no accident that after partition India was
led by the socially progressive Nehru and
Pakistan by the Muslim traditionalist Jinnah
who chose partition along religious lines
rather than participation in a secular state.
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with a view to avoiding eternal damnation
in hell after his death.'52 Thus to father a
son is an essential means of gaining moksha
or salvation. These beliefs are essentially
pro-natalist, for a woman's standing and
treatment in Hindu society and within the
Hindu family depends very much on her
_ability-to produce sons for her family. Tnis
particular pressure towards large families is .
greater among the Hindus than the Muslims. It is possible also that the dowry system
operates more intensely within the Hindu
commmiity so that sons are a financial asset
and daughters a .financial liability because
they have to be provided with a dowry when
they marry. Historically this led to female
infanticide on a massive scale, particularly
among Kshatriya and Rajput warrior families who fea-red impoverishment due to the
marriage of their daughters. 53 Infanticide
JT is-of course possible to demonstrate that was largely stamped out by the British in
attitudes hostile to family planning and the nineteenth century. 54 Nowadays it is
in favour of large families exist within the difficult to say what effect a desire for sons
Hindu philosophy. A large family has tradi- and a fear of daughters has on the birth
tionally been regarded as being auspicious rate since it is not yet possible to predict
and desireable 47 and the Vedic scriptures or control the sex of a foetus. If techniques
suggest an ideal family -size of ten sons. 48 . of doing so become widely available it
The ideal size of a Hindu family is not deter- would have various and curious results in
mined by the number of children a couple India but in general it would lead to a fall
have but by the number of sons, and to have in the birth r<j-te. At present those with
at least one son is essential. Thus although many sons . go on breeding in the hope of
the Muslims have a higher ideal family size producing more, whilst those with many
than the Hindus more Hindus than Muslims daughters desperately play the game of
insist that a couple must have a son49 ( Cf. impregnation roulette for double or quits. 55
It is often asserted that Hinduism offers
Table 6), and this is a factor that will tend
to push up the Hindu birth rate. In both no positive opposition to family planning or
communities there is a desire for sons to to the deliberate limiting of family size by
work on the land, to take care of their aged means of contraception. However, there are
parents and to inherit their possessions. 50 two doctrines within Hinduism that could
However, within the Hindu tradition it is work against family planning. The first is
in addition a quasi-religious duty for a man the sexual asceticism earlier mentioned as
to have a son who will continue the family a restraint on the bhth rate. However, it can
line and carry out the funeral rites neces- also produce the view that no methods of
for the repose of his parents' souls,5 1 For.t he family limitation other than self-restraint .
Hindu, the birth of a son enables him to exe- should ever be used-indeed Mahatma
cute his obligation due to the departed ance- Gandhi was of this opinion on purely moral
stors and it is one of the three fundamental grounds. 56 Among the Jains, Acharya Jinacosmic debts which every Hindu is bound to sena has ordained that 'one should indulge
discharge. One Hindu scholar, F. H. Vala- in sex activity for the specific purpose of
valkar, puts it even more strongly: 'A Hindu getting children and that too during the
has to marry and to get a male child ovulation period'. 57 Other Jain authorities
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stress that a married couple 'should cohabit
at night only for the sake of progeny and
not for sexual attachment', 58 and that 'they
should cohabit in the ovulation period only,
for the sake of progeny'.59 Here within the
penumbra of Hinduism then are to be found
doctrines even more extreme than those of
the most pro-natalist Roman Catholicdoctrines that urge that all sexual activity
be concentrated outside the safe period.
How much effect such doctrines have upon
people's actual contraceptive behaviour is
as problematic in the case of the Hindus as
it is in the case of the Roman Catholics.
However, it would be foolish to neglect altogether the impact of such views. Such
questionnaire data as exist indicate that
religious beliefs play a part in determining
Indian respondents' attitudes to contraception. It may well be less important than other
more material socio-economic considerations
but where material influences are contradictory or imperfectly perceived, religious
beliefs could be the deciding factor in
determining actual behaviour.
A further doctrine held by both Hindus
and Jains, but more stringently by the Jains,
that militates against family planning is the
doctrine of ahimsa or non-injury to all living
creatures. Opler notes in t;his context that
'in discussing birth control many respondents made it clear that they would want
assurance that any practice they used would
not destroy life. There is good reason to
believe that a method that prevented fer_tilisation would be much better received
generally than one which destr.oys the fertilised ovum'. 60 This clearly precludes the use
of abortion or the 'morning-after' pill as a
universal means of family limitation. On the
other hand, the ahimsa doctrine does not
· seem to have inhibited large sections of the
Hindu community from practising abortion
and infanticide on a large scale in the
past. Indeed, among the higher and martial
castes and groups infanticide was common
in all religious communities. Kaur notes that
' (female) infanticide was a speciality of the
Rajputs but it was . practised by some
Kshatris, Bedis and Sodhies (Sikhs), Jats
and Muslim Sayids (high caste Muslims)
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also'. 61 It remained prevalent in some areas
until the British under Lawrence stamped
it out in the 1840's. Thus 'in Oudh among
one group (there was left as a result of
female infanticide) not a single daughter
among 10,000 Rajputs. In. Banaras in 62 out
of 300 villages no female child under 6 years
of age. In 38 villages no girls at all. The
marriage of .a girl was a rare occurrence. In
some villages there had not been any mqrriage within the ~ollection of the living
people and in one territory on the border
of Oudh no maniage of a daughter for' 200
years'. 62 Given this kind of background in
which under economic pressure it was common practice to slaughter live children, it
seems doubtful that the ahimsa doctrine
seriously inhibits Hindus from taking to contraception or abortion, though the position
must vary considerably as between one caste
and another and one sect and another. The
martial Rajputs and Kshatriyas are hardly
likely to behave in the same way as the
peaceful, pious, animal-loving Jains. The
doctrine of ahimsa is not surprisingly much
more strongly stressed by the latter, who for
this and other reasons rarely practised
infanticide. ss
What is much more likely to operate as a
religious factor inhibiting the use of contraception or abortion among Hindus is the .
general fatalistic attitude that human affairs
are directed by God or Providence and that
it is futile or impious to try and improve one's
lot 'by such measures as birth control. Thus
in the Dandekars' Poona district study a
large and significant minority of people were
opposed to birth control on the grounds that
it was against religion, nature or the will of
God. 64 The Poona respondents declared that
'children are the gift of God. We feed them
from whatever we get. If they live they will
live by God's mercy'; 'this is the providential dispensation and we should not try to
avoid it. We have not enough knowledge
or means to do anything in the matter of
children. Our way is to watch things as they
occur'. 'Those of the children tl1at God likes
will die. Those who will remain will somehow feed themselves. We do not become
anxious on this point.:65
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These quotations illustrate how the fatal- . strengthened by the greater education of
istic attitude of the Hindus can hinder the males and by the differences in age at marriadoption of birth control, but it does not age-women are characteristically married
provide in itself an explanation for any young to more mature men . .. '.6 8
differences between Hindus and Muslims.
Kirk's generalisation certainly fits the
The Muslims interviewed in the Poona sur- Muslims in twentieth-century India. Thus
vey also provide instances of a fatalistic as late as 1922 the ruler of Bhopal published
opposition to birth control: 'Whatever has a book entitled 'Why Purdah is Necessary'
been destined by Allah will happen. I do not (Al Hijab) in which it was argued: 'To expect
think one can do anything by thinking about Mus lim girls to go to schools and colleges
it.' 'We can only have faith in God and with open faces or with veils on and sit with
await whatever happens. It is not possible boys and obtain instruction in different
for us to do anything else.'66
branches of knowledge is tantamount tn the
death of all their finer sentiments, morality
JT is impossible on the available data to and religion.'69 Even today the seclusion of
demonstrate directly that such attitudes woinen in purdah persists among some secare more prevalent in one religious com- tions of the Mus lim community and an
munity or the other. However, in general Indian (Muslim) author can write that
terms the Muslims are much more tradition- 'sanitation and ventilation are strangers to
alist and socially backward, 67 and it would the ordinary Mus lim home .... The dirtiest
not be surprising if this led to a more fatal- part of every city is that in which Muslims
istic world outlook and hence to the known predominate. As to ventilation, homes are
greater reluctance of Muslims to practise- kept tightly sealed for ensuring that no one
birth control. However, the most significant breaches the purdah considered so essential
aspect of Muslim social backwardness that for females'. 70
leads directly to a lower rate of adoption of
Historically the position of women has
birth control and abortion is the low posi- varied considerably in both Muslim and
tion and status allocated to women in Mus- Hindu communities but the arrival of the
lim societies. Kirk notes of Muslims in gene- Muslims in India led to a worsening of the
ral that 'the place of women in traditional position of Indian women because of the
Moslem society was an unusually subordi- customs the Mu.slims brought with them and
nate one. In Muslim practice women were because of the measures of seclusion, etc.,
and still are commonly not permitted to that the Hindus were forced to take to .
enter the mosque proper or to participate protect their women from the foreign condirectly in its religious ceremonies. They queror.71 Of more relevance to the present
were supposed to wear the veil and on the .day is that the Hindu reformers of the nineIndian sub-continent to observe the often teenth .and twentieth centuries have sought
unhealthful seclusion of purdah. These res- to . emancipate their women whereas the
trictions were not always practica1 or en- Muslims have sought to fossilise the past.
forceable especially among the poor but The contrast is well ilJustrated by the differthey have always had prestige and were .ent systems of personal law that operate in
applied most rigorously among the UJ.Jper India for Hindus and Muslims respectively.
and middle classes that otherwise would 'Legally the Indian Hindu woman is today
have been most receptive to modern influ- well protected. As regards family laws she
ences .... Less than 10 per cent of the is on an equal footing with man. The Special
women over age 15 are literate in Morocco, Marriage Act, the Hindu Succession Act,
Iran, Iraq, Pakistan and doubtless most of and the Adoption and Maintenance Act are
the Moslem countries for whi<;,h there are illustrations of how legislation can attempt
no data. In each case the number of male to improve the status of women. Thus monoliterates is three to four times greater .... gamy is compulsory, divorce in specified
Male dominance within marriage is thus conditions is permitted and the age at
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marriage is prescribed. A woman's right to
adopt a child is recognised and in practically every way including inheritance the
daughter is equated with the son. Dowry at
marriage is also legally prohibited.'72
There is a marked contrast here with the
legal position of the Muslim womm in India,
who is subject to Muslim personal law which
is largely based on the traditional religious
Shariat law. The Shariat law derived from
the Koran, the Sunnah and Ijma still controls
most aspects of marriage, divorce and inherifance.73 Needless to say, the Muslim
· personal law places women in a worse position than the relatively secular Special
Marriage Act of 1954. 74 Muslim personal
law sanctions polygamy, allows the husband
a divorce on much easier terms than the
wife, awards custody of children to the
father if disputed, and gives a daughter only
half of her brother's share of an inheritance.
The differing balance of attitudes to the
position of women in the two communities
is demonstrated by the fact that Hindu but
. not Muslim personal law has been so extensively ·reformed. The dominant modern secularists in the Hindu community have prevailed in the designing of the legal framework for Hindu social relationships whereas
their Muslim equivalents are a few scattered
intellectuals with no power or standing in
the Muslim community. These Muslim secularising intellectuals have of course likeminded allies within the Hindu conununity,
but the stubborn defence of the Shariat by
the dominant Muslim communal traditionalists has deterred the Hindus from interfering in what the Muslims declare to be an
internal matter for Muslims alone to decide.
Legally and constitutionally the Hindu
secularists could force a uniform secular
code 'of personal law on the Muslims, but
so long as their Muslim supporters are in
, such a weak position vis-a-vis the traditionalists they will not do so for fear of exacerbating the conflicts between· the two communities. Besides, the Muslim leaders control a considerable bloc of votes in certain
key States and State and national governments often need their support on other
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issues perceived by them as more important.
The price of Muslim communal support is,
of course, the preservation of the Shariat.
The contrast in the legal position of Hindu
and Muslim women does also in this particular case reflect a difference in the general
social position of women in the two communities.75 In general the lower the position
of women in society, the less likely they and
their husbands are to practise birth control.
In a traditional society 'women are conditioned to see their success and their destiny _
in terms of procreation'76 and 'it is very likely
that birth conh;ol propaganda featuring a
national population crisis will have little
effect until Indian women have some avenue
of achieving status and security equivalent
to the consideration they now receive from
demonstrating their fecundity'. 77 This is
true of both Hindu and Muslim communities, but the Hindus are at least beginning
to show some signs of breaking out of the
-pattern by raising the status of their women
and adopting birth control and abortion.
Progress is slow but it is at least greater than
among the relatively backward Muslims.
In particular the position of the Hindu
woman in public life has improved and her
chances of enjoying education and employment outside the home have been enhanced.
Part of the r~ason for the higher level of use
· of contraception in the Hindu community
lies in the fact that the Hindu women receive
more education than their Muslim counterparts. However, tht?re is a difference in contraceptive practice even if we hold educational level constant ( cf. Table 8). Possibly
this is the result of a greater diffusion of
attitudes favourable to contraception among
the poorly educated Hindu women because
the general attitude of the Hindu community as a whole has been moulded to some
extent by the presence in it of a larger proportion of educated and independent minded women. Finally, there is the residual
religious factor which decree~ that the
Muslim women shall lead a relatively more
restricted and secluded life and counteracts
the influence of such secular education as
Muslim women enjoy.
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It is sometimes suggested that the Muslim communal tensions will increase81 and the
woman, though secluded from public life .and birth control programme will be threatened
from outside occupations and education, has by competitive breeding.
a stronger position within the home than her
It will only be possible to avoid such diffiHindu countel]?art by virtue of the nature . culties if the·government takes special care
of the Muslim marriage contract. However, to ensure that birth control is actively prothe Muslim woman seems to have little in- moted in the Mus lim community whilst
fluence on her spouse as far as contraception stressing that its ultimate objective is to
is concerned. Inter-spouse communication equalise birth rates . by a drastic lowering
on this subject exists on average for only of both the Hindu and the Muslim rate. It
14.2 per cent of Muslim couples as against should prove possible meanwhile to en19.2 per cent of Hindu couples. 78 Possibly courage those h·aditional social practices
this is one reason why the use of male- that restrict the birth rate whilst attacking
oriented contraceptive methods is so much those that tend towards a higher level of
lower among Muslims relative to Hindus. fertility. The crucial question will be wheIt simply reflects the fact that the Hindu ther the Muslim commtmity is capable of
wife can exert more influence over her reforming itself, or whether drastic social
husband's behaviour in this matter than can and legal reforms will have to be imposed
a Muslim woman.
on them by the secularised Hindu elite. It
seems probable that the government will
N analysis of both traditional and eventually be forced to give up its tacit
modern influences on fertility reveals alliance with Muslim communalisms2 to
then that Hindu fertility is lower than that abolish the Shariat and to impose a uniforin
of the Muslims and is likely to remain so. ' secular legal code that enhances the posiThis fact has important implications for two tion of women among Muslims and Hindus
of the most important problems facing any alike. 83 In the short run this may lead to an
Indian government, viz., ( i) the need to increase in communal strife but in the long
reduce the Indian birth rate as rapidly as run both communities should benefitB4. In
possible if demographic disaster is to be any case, the ~overnment will prol;>ably
avoided, and ( ii) the need to preserve a come to see the population problem as so
peaceful relationship between the Hindu urgent that drastic measures of social reand Muslim communities and to avoid com- form will appear essential and imperative.
munal violence. If the Muslims see their Only in this way can the birth rates of both
higher bilth rate~• as a means to even~al communities be rapidly lowered to a level
political power79 and if the Hindus see the consistent with India's need's for economic
higher Muslim birth rate as a threat80 then progress and social stability.
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Jayanta Mahapatra

APPEARANCES
A humble light spins under the old banyan.
Crotlched down beside the village elders,
a student from the city cringes of habit.
A million years pass between sumise and sunset.
It is difficult to distinguish one from the other ..
Under the tree a dead leaf stares stiffly as a scholar.
Passing by, I hear the rustling of the leaves .
that sounds the same everywhere:
the lonely drone of a stupid fairy tale, where once,

some holy cmse changed a won1an to stone.
The beginning of a counh·y under the tree's jumbled
shade answers from the end,
a dream of smiling children licking
the aging faces around; the .birth for which I seek
is the death that scatters my ·family ·among the boughs.
QUEST
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Claude Alvares

CONVERSATION WITH
JACQUES MONOD
Rarely has a book set off as many shock waves as did Jacques Monad's Chance and Necessity
early in this decade. To say merely that its themes ('Man is alone in the universe'; 'There is no
general plan in Nature') upset millions of readers in Europe and elsewhere is to understate the
actualmaction. Chance and Necessity infuriated the followers of the late Jesuit palaeontologist.
Pierre Teilhard de Chardin (including Monad's wife), members of different religious faiths, and
finally, the Marxists. Since Monad's book was published, more than twenty-odd books have
appeared in reply.
Last year I met the handsome, debonair att.hor and 1965 Nobel Laureate at his Tesidence
on the Avenue de la Bourdonnais. I had in 1972 published a l'eview of Chance and Necessity in
the Times
India, which had generated a great deal of heat among Bombay's normally sleepy
intellectuals. As far as I can recall, only the members of the Tata Institute of Fundamental Research received the book with calm.
However, a few years have passed since then, and one knows that scientific theories and
their philosophical implications are rated no more than tentative: so deeply at least has Karl
'Popper entered into the consciousness of our times. It is only an exceedi.ngly rash scientist today
that would rush in to proclaim a dogma about any of the data of scientific experience. A confident declaration one year is rejected Ol' modified beyond recognition the next.- C.A.

of

C. A. : When did you first think of writing
Chance and Necessity?
Monod : I wrote down the key ideas
twenty-five years ago while giving a series
of lectures to a bunch of California undergraduates. After that, I continued filling
notebooks.
C. A. : I'm wondering whether, in the
meantime, you might have had occasion to
modify your views. I'm referring specifically
to the . experiments done by the cancer
research teams of MIT, Wisconsin and
Columbia to prove that certain viruses
which, once they invade the host cell,
cause cancer in animals produce their own
hereditary DNA. Now Crick's Central
Dogma states that information can only
proceed in one direction: from DNA to
RNA to protein: these experiments seem to
go against the Dogma, to indicate that
perhaps the Weismann 'barrier' is not so
absolute after all.

Monod : I don't think so. You see, the fact
that we can rtwerse the transcription, that
is, what is called going from the DNA
sequence to RNA sequence is not surprising
at all; in fact, it had been foreseen or suggested long before. t • •
C. A. : By Temin?
Monod: By Temin in particular and others.
There are physical-chemical reasons that
such a reversal could perfectly well operate
because of the principle of micro-reversibility of the elementary steps since the two
structures are very close to one another. In
fact, it's the same structure, and one hydroxyl which is not there in the RNA is present
in the DNA. There is no thermodynamic and
no structural reason why it couldn't go in
reverse. But from that fact to infer that information in the strict sense of the term
could be, as it we:z:e, injected from outside
into a protein and then translated into DNA
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appears still totally impossible structurally
and thermodynamically.
C. A.: I'rn not suggesting any sort of
Lamarckism, but there m·e problems.
Monod: It was \videly misunderstood and '
taken ti.p by people who dislike the w·hole
structure of the modern theory of evolution
and who had always been trying desperately
to show that it was insufficient, that other
hypothese~ should be added to it. And this
has so far proved to be completely steril13.
C. A. : A number of influential scientists
today still think that modern neo-Darwinism
is incapable of providing for an explanation
of evolutionary progress.
Monod : I think they are wrong.
C. A. : - Remember Waddington and his
h1·icks? His comparison of the theory of evolution by chance mutations to 'throwing •
bricks together in heaps' in the hope that
they would 'arrange themselves into an
inhabitable house'?
Monod : I've never been abl13 to understand what Waddington means because he
seems to accept genetics as it is and molecular biology as it is. He has invented
the term 'genetic assimilation' for a phenomenon. He didn't discover the phenomenon, it was known long before, and the
phenomenon doesn't add anything to theory
and it doesn't justify any sort of Lamarckism.
I can't see the interest of this.
C. A. : Waddington woul~ scream if you
called him a Lamarckist.
Monod : I did worse. I called him a Lysenlwist! In an interview on the BBC. He was
a Lysenkoist, in fact. He never said so. You
know, Waddington is the kind of guy who
never sticks his neck out, always in-between,
floating around. Never knows exactly what
he wants to say. ·: ..
C. A. : In the scientific world that might
properly be the right attitude. You stick out
your neck. in favour of a theory and very soon
after, it collapses.
Monod : The only way of seeing through a
theory or ~ttitude or postulate in science is
to push it to the limits. Exactly as you do in
mathematics. You want to study the properties of an equation, you study it at the
limits and you see whether it still holds.
QUJCST

•

In fact, there's a new book that's recently
been pul>lished in England, called Beyond
Chance and Necessity and it has been published by the Teilhard Society in England.
C. A. : Now that's already suspicious!
Monod : There's an· mticle i'n it by Joseph
Needham, who is both a Marxist and the
President of the Teilhard Society ....
C. A. : An incredible combination.
Monod: Remarkable in faot, but tha:t's the
case. There is one bv Arthur Koestler, of
course. It's ve1y amu~ing, and they are all
furiously against my book, naturally. The
only good article in my opinion is one by
Dobzhansky who manages to be both a strict
geneticist and evolutionist in ·the modern
sense and yet accepts Teilhard. How he does
that is beyond my comprehension.
·
C. A. : Well, he's not the only scientist to
hav.e found consolation in Teilhard.
Monod: I think it's the age-old craving to .
have a total interpretation of the universe, of
the place of man within the universe. I
talked about this in the book. Apparently,
no culture has -been able to cope with, to
avoid setting this problem in the centre.
C. A. : Probably the only great scientist in
England who'd support y~m would be Sir
Peter Medawar.
:Moriod : Medawar, yes, certainly. He's not
the only one, of course. Medawar, Crick-in
fact, I would say, all the best biologists I
lmow.
C. A. : But that's the normal complaint
about your book. One would have to be
foolish to dispute the chapters on microbiology, but the philosophical implications '
are a different thing altogether.
Monod: That I fully agree: the final
chapter openly goes beyond what can be
deduced from the scientific background.
And I've been reproached for that. I don't
see why, for I did-n't anywhere pretend that
what I said in this last chapter sm:t of follow·
ed necessarily from the scientific part. The
only thing I said-and I still feel that it -is
extremely important-was to see whether we
can build an ethical philosophy, v.rhich we
absolutely need, which would not be contradictory with our attitude and conclusions in
science.

· C on.versation with Jacques M onod
Let me explain this. I consider as an analytical fact that in orde1; to build what we
call science, one has· to adopt certain postu- ·
lates about the validity of scientific demonstration or interpretation. And this is what I
· call the postulate of objectivity, namely, that
· interpretations in terms of teleology or final
causes is invalid by definition. Which is a
pure p_ostulate. It is impossible to demonstrate such a point. But it is certainly a fact
that it is on this . basis that the whole of
modern science has developed since Galileo,
Tiescartes and Bacon, although Bacon did
not make that point quite so clearly as
Descartes did.
You see, the point that is generally talked
about and still is probably is that the underlying epistemology of all science is the
principle of causality. Now, it has become
very difficult in fact to use the principle of
causality: for two reasons. This comes from
Popper, not from me. Popper points out,
quite rightly, that the principle of causality
by itself is ambiguous because it is extremely difficult to define the cause of a phenomenon. In fact he points out that any
phen'omenon must be viewed as something
which occurs in a certain given set of conditions which may be extremely complex and
according. to a certain law. Now; where is
the cause? Nobody can spot the cause. The
second reason why the principle of causality
becomes impossible to use in modern science
is, of course, modern microphysics and
indeterminacy. So what I've tried to do
is to substitute the principle of objectivity
for the principle of causality. And I'm still
convinced that this is an extremely important
clarification of the basic fact of science.
In fact, I've been-surprised that it should
have been so widely misunderstood. I should
not have used the te1m 'objectivity' to define
the postulate, but while I defined it in te1ms
which quite clearly show that the word
'objectivity' is used in a sense which has
nothing to do with subjective attitudes of
objectivity or not, that it is strictly a postulate, an epistemological postulate, the confusion has been made. There have been
many articles makii1g the point that I overemphasized the objectivity of the scientist.
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I never mentioned that. No scientist is objective,- especially about his own work. One of
these days, if I have the time, I'll tly and
write a shmt paper on just that.
C. A. _: Did you read Salisbury's article in
Nature? He seems to present ideas tha;t make
yow· thesis appear as only one side of the
story. Let me quote: 'Modern biology i.s faced with two ideas which seem. to me to be
quite incompatible with each other. One is
the concept of evolution by natural selection of adaptive genes that are originally
. produced by random mutations. The other is
· the concept of the gene as part of a molecule
of DNA, each gene being unique (specific)
in the order of a·rmnge-m ent of its necleotides. If life really depends on each gene
being as unique as it appears to be, then it is
too unique to come into being by chance
mutations. There will be nothing fo1' natural
selection to act on.'
Monod: That's an absurd argument:
C. A.: This is the conclusion he draws: 'In
the evolut-ion of life on emth, we are dealing
with millions of difje1·ent life fo1·ms, each
based. on many genes. Yet the mutational
mechanism as presently imagined could fall
short by hundreds of orders of magnitude
of pmduci·ng, in a mere four billion years,
even a single required gene.' _
Monod : That's an old argument which in
my opinion is essentially void. This discussion, whether there has been time enough
for evolution to occur on the basis of random
mutations has been running ever since the
dispute between Lord Kelvin and Darwin.
Lord Kelvin was both a very great physicist
and an extremely religious man, and it is
probably because of this that he attacked
Darwih on the basis of a calculation he had
made of the possible life-span of the solarsystem and he had concluded that the solarsystem cotild not have had a time-span much
greater than 25 million . years. And the
reason why he arrived at this conclusion is
because being an Englishman in the 19th
century he used as his model of the energy
dissipated by tbe sun huge coal pile! On
that basis you couldn't get more than 25
million years.
Darwin was very much aware of the fact

a
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that he needed a much longer time-span. theory of selection logically contained
Now, we are closer to four billion years or .modem genetics. In other words, while the
five for the age of the earth, at least. So the Darwinian theory predicted and contained
time-span is immense. The point is there are logically the advent of genetics and the sono data to discuss this question whether called genetic theory of evolution developed
there has been time enough or not. We don't by mostly the Anglo-Saxons during the
know or cannot calculate how many muta- early part of the cenh1ry, the secondary,deve- ·
tions were necessary, say, to go from fishes lopment of the Darwinian the01y also conto terrestrial vertebrates. We just don't tained predictions which are now valida~ed
know. We have data, roughly, about the by the molecular theory of evoluti_on.
general frequency of mutations. But since C. A. : Do:;s contemporary genetics in any
we don't know, we have no idea. Take just way account for the genesis of behaviour
one example. Man does not descend from itself? One of the problems which does not
apes. \Ve know that. One knows approxi- · seem explicable within its framework is, for
mately when and where the two phyla example,- why the skin on the soles of our
diverged. \Ve don't know how many muta- feet is so much thicker than els-:;where, and
tions separate, say, a chimpanzee from man. this already within the embryo itself. Does
We have no idea. So in my opinion, the this phenomenon · not mean that gerverati<;mal experience has percot'ated through the
argument cannot be used either way.
C. A. : Darwin himself leaned towards centuries into th•3 choromosomal structure
Lamarckism in his later years.
itself?
Monod : You know why? For two reasons. Monod : This argument has also been used
Because of these arguments by Lord Kelvin in connection with the African warthog's
which he co·uld not counter, of course. One forelegs, since that animal uses its knees to
had to wait for the Einstein equation to lean on while feeling: naturally, it has
begin to verify where this energy might callosities on them. It is born with them.
come from, and the discovery of radio-acti- And all the Lamarckists come out and say,
vity of course or, rather, nuclear-fission. And 'Ha! Ha! You see!' Now this is neither here
the second reason, even more serious, was nor there. You are born with eyes also and
the objection raised by a mathematician that's a much more refined adaptation than
from Edinburgh named Jenkins who showed this one. In any case, both Lamarck and
mathematically that on the basis of the then Darwin-Lamarck was the first, this must
accepted theories of heredity, blending be said in his favour-had seen that the
heredity, any new mutation, any new pro- essence of any good theory of evolution lies
perty acquired by chance would be diluted in its being able to explain adaptation bein the rest ofthe population in a few gene- c'ause of the obvious fact that animals and
rations, would virtually disappear and could plants are closely and strictly adapted to
not possibly give an advantage that would their ecological niches, to their way of life,
last more than two or three generations.· In a~d that extraordinarily refined mechanisms
other words, in order for the selection theory of adaptation have been developed. So any
to be possible one had to arrive at the theory of evolution that is any good must
Mendelian theory of heredity where you explain adaptation. The first was Lamarck's
have genes that are permanent through theory. The second is the modem addition
hybridizations and may even keep their pro- to Darwin, and therefore any argument
perties through many generations without stemming from adaptation as being more or
even producing the trait if they are dormant. less against the selection theory is just
The point one can make is that in fact, as nowhere. The selection theory has as its
any good new theory, the Darwinian selec- object to explain adaptation. The question
tion theory contained very important new is whether it does explain adaptation or not,
predictions that even the author of the and that's something else. But the fact of
theory was completely unaware of. This · adaptation is precisely · what the theory
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attempts to account for, and this leads us
back to this famous dispute about progress.
It is a very difficult thing, defining progress.
But the fact that during evolution, let's say:,
the fact that more and more complex forms
or organisms have appeared seems to be
incomprehensible on the basis of the genetic
theory of evolution to many minds, although
to my mind and to that of all classical evolutionists like Dobzhansky, Simpson and all
these people, it is in fact quite simple. Evolution has occuned, this is both a fact and
a very in1portant tenet of the theory, by the
gra-dual invasion of more and more ecological niches, which were empty before
fonns evolved that could use these niches.
And geology, of course, confirms this, For
instance we lmow-it's well establishedthat terrestrial forms appeared after oceanic
forms, and so on.
Now in order to invade a new niche new
adaptations had to be created. To take a
concrete example, it is a good deal more
difficult to 'build' an animal able to live on
land than an animal that is merely meant to
live in wateJ·· If you take the ~xample of
vertebrates this means developing a complex
pulmonary system which is far more complex than the gills of the fish. Also, the
machinery of swimming is much more simple than that· of using strong legs. And we
see as a matter of fact that the more primitive
terrestrial vertebrates have weak legs and
lie on their stomachs and it is only-secondary
evolution that has giyen them the property
of standing on their legs and therefore invading further niches. An animal, like a frog
for instance, which has to live very close to
water or otherwise, couldn't possibly make
any sort of distance in ~ dry environment.
In~ similar way, a submarine is a far more
complicated thing than a surface ship. Man
has invaded the atmosphere and an airplane
is far more complica.ted than even a submarine. Now \ve have reached the moon:
this is a totally new niche and we have had
to build instruments of a phenomenal compleXity with which to achieve that. This is
the interpretation of complexification· and
diversification according to Darwin, and also
according to Lamarck as a matter of fact.
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In this respect there is no real distinction
between the two theories and concepts.
C. A.: Even to m ention Lamarck today is
a. dangerous business.
Monod: What I dislike about some of
these rather. fuzzy opponents of a genetic
theory of evolution is that they are Lamarckists-why don't they say sol Why don't they ·
pay credit to the old man? He was very mistreated, you know, by Darwin hims~lf. It's
true that Lamarck was. not a genius .of
Darwin's calibre, but it is also doubtful if
Darwin himself would have achieved what
he did if the more primitive evolutionists
beginning with Drawin's grandfather, Erasmus Darwin, had not writtep what they did.
And also, Darwin was more attached to the
demonstration that e¥Olution had occurred
than h~ was to the mechanism he had discovered. And this is understandable. As a
matter of fact, if one looks at the disputes
about Darwinism, about evolution, which ·
occurred after the publication of The Origin
of Spe'cies, the crucial point is whether it i_s
true that evolution had occuned or not and
most of the opponents were furiously attacking evolution itself, not the selection theory.
Today evolution is not questioned by anybody, even by the Church, except in the
States where certain fundamentalists still
hold one has to abide' by the Bible strictly.
A law was passed in California not long ago
to the effect that in schools one should ·not
leach exclusively the biological theory of
evolution, but a lso the Biblical account,
setting the problems objectively, showing
that there are two possible theories.
C. A. : That's carrying Poppet' a wee bit
too far.
Monod : Which is perfectly true, there are
two possible theories. Because if you do introduce either some religious idea or a
divinity guiding evolution, then you have no
problem of course. But the point I've always
been trying to make is that philosophies or
ideologies like those of Hegel, Marx, Spencer, Teilh_ard and all others of L~eir kind
have the same stmcture; they are all meant
to arrive at the same point, namely, that
there is an inherent principle of evolution
in the universe. And in my opinion, by de- .

38.

Claude Alvares

finition, by the postulate of objectivity, such ations, which are chance mutations of
course, you fail, then you give up the theory.
theories nwst be rejected. .
C. A.! At any' rate you contradict Popper
Let me explain the fact of chance. When
too, when you write that 'pure chance, you work with mutations, you know they
absolutely free but blind, at the very root are exh·emely rare; and if you're working
of the stupendous edifice of evolution: this with bacteria you t1y to create conditions
central concept of modern biology is no such that the mutant will be able to grow
longer one among other possible or even con- on the conditions which you have set up and
ceivable hypotheses. It is today the sole con- the wild type will be unable to grow. So you
ceivable hypothesis . .. '. Popper would de- set on a plate any number of bacteria, not
clare than an hypothesis is an hypothesis is any number actually, a .very large number,
an hypothesis. There could always be · most of the time of the order of 109 , 1010 ,
another one to explain the facts.
that is to say, between one and ten billion
Monod : Well look, that is a very good bacteria, and you hope to have say on the
epistemological point and I'm ready to con- general average of mutations, something
cede it to Karl Popper. This being said, the like ten or tw·elve mutants, or twenty, defact is unless there is a profound revolution, pending on the case, and these will appear
not in biology, but actually in physics, we as .small colonies which grow, while the rest
have no way out. And this revolution, as you doesn't grow. (Monad here took a sheet of
know, has been announced time and again, pape1· and drew a huge square on it. Inside
that is, the attempt to discover the finer the square he pencilled a few tiny circles to
· structure at the level even lower than ele- represent mutant colonies at random points
mentary particles where strict causality of the area. He then subdivided the square
would be reinstated. This has proved futile. into many smaller ones, 'put a g1·ilf on if, so
I think basic indeterminacy, the meaning of that some squares included a mutant colony,
which we don't know, we have to take for others remained blank ). Now. you do the
granted. It's an experimental fact or, put it following: you square the area, put a grill
this way, when the scientist uses chance he on it as it were, and now you count the total
doesn't use it as an explanation of the facts, nu'mber of colonies per square. Now if this
it is given by the facts . A scientist like my- is random, you can predict the outcome from
self has worked with chance all his life. It the so-called Poisson distribution. You 1..'110W
is the basic method of the kind of genetics what the Poisson distribution is?
I've been doing. It goes like this: if you have C.A.: No.
a certain trait that you're study1ng, tha t Monod : It tells you, if you have an advanyou're interested in and you can attfibute tage which is rare, say that a given event
it to a given gene or rather to the interaction has a small chance, not a very small chance,
of one or two.genes, then by hypothesis, you one in three, of occurring within a given
attribute a certain function to these genes, time-span, and you assume that these
you have a model of how you would ex- events are random and therefore complain the following phenomenon. Now pletely independent, then you see that durthis model prescribes certain properties for ing an hour's time you may have either zero
the genes. From the properties that these or one or two or three events and the overall
genes govem you can deduce what kinds of average will be, say, 2 per hour or something
mutations these genes might give rise to, like that. Now the Poisson distribution tells
that is to say, what kind of phenotypes might you what the frequency nught be of hours
arise if the thing is right. And therefore you with zero event, hours with one event, hours
go ahead and now you try to define a kind of with two events, and so on. If the event is
condition that would tend to select precisely truly random it should distribute according
these mutations that you want to prove can to Poisson. In other words, what it says is
exist. And it works! It works so well, in fact, merely that the chances of having tl1is mutthat if in your attempt to select these mut- ant here (in one square) are exactly the same
QVJ:ST
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as the chances of 11aving it anyvvhere else.
That's what I mean by saying that chance
is not an explanation, it is an instrument and
it is a datum, it is in the data.
C. A. : So it is not an ideology. I mention ·
this because of Madeleine BarthelemyMadaule's L'ideologie du hazard et de la
necessite.
Monod: In a way it may lead- to an ideology. Let's put it this way. We live in a reality where there is this mutant, this sum of
thousands of mutants. We might just as well
live here ( M onod pointed to a blank square) .
That's all I mean. The system might just as
well be in one.state rather than be in another.
Does that give you an idea? I've just invented the idea of demonstrating what chance
_, means to an experimental scientist!
C. A.: Have you seen Klaus Muller's book,
Die Praparierte Zeit? It contains a ct#ique
of your book, in the light of the theories of
Cad F. won Weisiicker.
Monod : There is also a huge book by a
Marxist, a Professor of Marxist philosophy
in East Berlin. I couldn't read the book, it's
in German, I can read German, but 500
pages of Hegelian Marxist metaphysics is
more than I can take and in German it's
worse. I did l~k through L"'-le book, went
through the references and the notes. The
£rst name I found mentioned is Lenin, the
second is Marx and the third is Monod!
C. A.: Did you see Chiari's book, The
Necessity of Being? The cover underlines
the fact that the book is an ·explicit reply to
Chance and Necessity.
Monod: Frankly, no. I know Chiari, he's a
very nice friend, but I can't read that kind
of stuff, the book just. falls out of my hand.
You managed to read it?
C. A. : I got through the first two chapters,
that's all.
.
Monod : It's nicely· written. But I can't
seem to get any. meaning, any sort of content from it.
C. A. : He seems to say that you don't go
far enough. Klaus M iiller makes the same
point, that is, you begin with a given, the
content of yoU1' chromosomes is a giv:m.
Now you go back far enough, through a
philosophical refiexion of comse, and you
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have to anstver the question whether being
itself is a creation of chance or af necessity.
Klaus M iiller in fact plays with the title of
your book: does chance come out of necessity or necessity out of chance?
Monod : Their attitude is, and you £nd
it among scientists also, fairly common. My
good friend Manfred Eigen is trying to develop a theory of evolution based on thermo. dvnamics and the idea is that for him the
s~lection theory is insufficient and therefore
there must be an underlying principle, a
principle, of course, of progress. So he tries
to show that thermodynamics could predict
progress and the key to such an attitude is
simple. I was once sitting at a seminar where
he first gave a sort of outline of the theory
he had been working on and one of his colleagues said to me right after it, 'You know,
iVIanfred has always felt that evolution
could not fail some day to produce Irian
Fred!'
What I've been £ghting is exactly this,
what I believe science tells us is an illusion,
namely, the basic tenet of Hegel-anything
that is real is rational-and by rational,
Hegel meant, had to ·exist, according to the
Spirit. Now if we take modem science, both
physics and biology, as it is, we must conclude that we live in a certain universe and
we happen to live on a certain planet and
we happen to be a certain species. But it
niight just as wel! have been something else
with equal chance.
C. A.: And that's difficult for a person to
accept.
Monod: Nobody wants to accept that. I
think that's why my book is hated by so
many people. In fact, that's the recmTing
part of the book. Marxists absolutely hated
it. TI1e Catholics and, in fad, all people that
are more or less even faintly religious must
hate -it also. Many books have been written
about the fact that I'm an atheist and I deny
the existence of God. I've always pointed
out that God is nowhere mentioned in the
book.
c. A. : H OWei)CJ1', you've slwwn ' him out
through the back door.
Monod : I'm ready to accept the Epicurean
attitude that one might believe in God or
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,c.

gods but that they don't care about human;
A.: · A comprehensible world, he called
affairs. They have better things to do.
' l.it. Eimtein's quotation of course has its conC. A. : People would still hurl Einstein at teJ..'t in his debate with Bohr.
you: 'I refus,e to believe that the Creator Monod : Einstein couldn't swallow the
plays dice with the world.'
~ principle <1£ indeterminacy. Popper has
Monod : I discussed one of his remarks, somehow tried to get around it also. You
that one of the most astonishing-in fact, a know it's in part a question or problem of
most profound and stupefying-idea is that generations. To a young physicist it poses
mathematical structures or mathematical absolutely no problem. He can't see why so
beings created entirely in man's logical una- much fuss was raised about it. My son is a
gination could give a satisfactory descrip- physicist. He says: 'Why make so much fuss?
tion of the world.
It's obvious. That's the way things go.'

Ashok Maho:jan

SETH AGARWAL

With his mouth opening and closing like a gavial
Computing the previous day's profit and loss, we find
Seth Madangopal Chunilal Agarwal sitting cross-legged
On the divan in his old, ancestral shop
Poring ewer his ledgers through an ill-fitting
Pair of gold-framed spectacles, ankles and soles of his feet
Dirt-laminated. He
(In a mulrriul dhoti and a home-made vest
Through which you may see
His ponde~ou.S belly protruding on all sides
Like a ginger-rhizome)
Is the founder and proprietor of Agarwal and Sons.
'Grocers And Grain Merchants Johri Bazar, Jaipur'.
·
Retail and whole-sale dealers of adulterated
Mustard oil, asfoetida, powdered red-chilly,
Turmeric, cummin, fennel, nutmeg, gingelly,
Liquorice, lentil, dried boleh1s, pigeon-pea,
'Wadi' and 'papad'. Renowned
Hoarders of 'vanaspati', sugar, wheat and rice. Adept
At cheating their rural clientele at the scales,
God swell Seth Agarwal's .belly and his sales.
QUEST

Emanuel Gutmann

RELIGION AND NATIONAL
INTEGRATION IN ISRAEL

NATIONAL integration, in the sense of es continue to exist · and conflicts actually
. .'the process or condition of tightening . intensify.
subjective bonds between people already
This situation in turn finds a great numsharing the minimum characteristics of a ber of concrete political expressions, some
nation' 1 is-with minor modifications-not of which are the conflicting policy orientaonly official policy in Israel, but actually one . tions proffered with regard to the hopedof the fundamental principles of that ideo- for national integration: most at least pay
logical consensus ordinarily called Zionism, lip service to a policy of homogenization
which provides the 'higher, over-arching (figuratively called the 'pressure cooker'
attitudes of solidarity' 2 prevailing, at least policy), which on the positive side is heraltacitly, among Israelis. Given the rather uni- ded as presenting not only a quick allSwer
que circumstances of nation-building in this to the problems of integration .but also as
particular case, viz. the creation of a viable the only solution to overcome the difficultbody politic emanating from the immigration ies (i.e. cultural and any other retardedness)
of Jewish 'tribes' (as they are usually called of the weaker (as they are euphemistically
rather figuratively) from the ·countries of being called) immigrant groups, but is ·actheir dispersion, it would perhaps be more cused as actually presenting the subjugaapt to speak here of a process of assimilation tion of the weaker by the sh·onger groups.
or homogenization of people sharing a sub- The opposite policy line recommends the
jective notion of belonging to one nation.
preservation of elements of cultural pluralFor what is involved in L~e Israeli case, in ism as safeguarding the contribution of all
contra-distinction to most others, is not the landsmannschaft groups- on the basis of
levelling of regional differences, the over- · maxin1al equality and the relative advantage
shadowing or even the elimination of sub- of each; but it is being dismissed as pre01dinate parochial or h·ibal subidentities and venting 'real' integration, unduly preserving
loyalties, but the surmounting of the hetero- primordial attachments, building a society
geneity and fragmentation of the diversified on the basis of its least denominator, and in
and often quite disparate social, behavioural, any case as being unrealistic as a · genuine
lingual, cultural and other traits and atti- option for any length of time.
But whatever the policy, ·the emergence
tudes specific to the various landsmannschaft
(i.e. country-of-origin- much to be prefer- of a 'cultural-ideological consensus of a
red .in this case to tem1s like 'ethnic') degree of compresiveness' under the given
groups. Culturally and socially discrete circumstances, puts Israel in this respect in
groups are being brought together from the _a category different from most developing
outside into a new territorial area and na- areas and akin to modern ones. Indeed, untional identity is reinforced. Deep cleavag- like non-Western countries of today whi-ch
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can have·, according to one ke.en observer, to redefine the role of the religious element
political modernization . or d emocratic within this framework. There are a number
pluralism, 3 Israel manages to have both, of answers in present-day Judaism to this
even if with no few impediments. This in problem, and most of these are politically
spite of the · rather complex, multi-dimen- . represented in Israel today. But there are
sional structure of its soCiety, with cleavages also those, a few. in Israel and many more
of different intensities and salience, some abroad, who do not accept the major precross-cutting and others mutually reinforc- mise of the national formulation, either from
ing or segmental. Very roughly speaking, a fu ndamentalist-orthodox; standpoint purthe Jewish majority and the Arab minority suing the pre-modern conception of an
are each divided by the former, but the ethnic congregation, or from the diametriccleavage between these two is of the latter ally opposite one of an assimilatim;tist assertype.
tion 9f Jews as members of a church ,or
Indeed, nation and territory are not coter- churches), who may be bound by sentiments
minous in the sense of amono-national state, of solidarity to co-religionists in other couni.e. there is more than one national-cultmal tries, but abjure all national ties.
unit within the political boundaries of the
In the past, religious heterodoxy has alstate (whether pre- or post-1967). The pro- ways ultimately resulted in a splitting away
cess of integration alluded to above does from the Jewish community. A modern,
not apply to the Israeli Arabs, who maintain legal formulation of this sentiment was
their own separate national and religious actually handed down by the Israeli
identities within the framework of a plmal Supreme Court when called upon to deterstate. 4
mine the status of one Brother Daniel, a
monk of the Carmelite Order who had been
RELIGION is playing a many-faceted born a Jew and had converted to the Cathoand ambiguous role in this integrative lic faith. In the words of the court 'the
process. Very broadly vievved, although it ordinary meaning of the term "Jew" as
is also a source of disaffection within Israeli understood by the Jewish man-in-the-street
(Jewish) society, religion as a common pri- is that a Jew who has become a Christian
mordial senthp.ent creates common attach- is not called a "Jew" '. 7 Apostasy constitutes
ments and serves as a fusionary element. a relatively simple case, since it is a clearJudaism has, contrary to many other reli- cut break with a petson's previous belief
gions, hardly ever departed from the path (attitude) system. When b~havioural variaof a mono-ethnic religion, which has streng- bles are also considered, such as the obserthened the ethnic coherence among Jews vance of religious and ritual c;ommandboth in actual practice and in intent. In ments, injunctions and customs, the diffefunctional terms one would say that religion nmtiation betweel} those who belong to the
has served as the main integrative factor fold and those who do not gets much more
preserving the unity of the dispersed, tiny ambiguous . But it is important to remempre-emancipation Jewish community. 5 In ber that in Judaism, with its emphasis on
the succinct wording of Jewish folklore this codes of individual and social behaviour as
is put differently but not less convincingly: well as ritual (besides elements of belief in
more than the Jews observed the Sabbath, a mono'theistic God) it is just the common
observance of these, in spite of considerable
the Sabbath has preserved them.
In terms of modern nationalism, however, variety in details between 'tribes' and sects,
·one would have to reverse the above for- that served as a forceful and effective unifymula, and say that the Jews have always ing factor.
It is in this connection that 'enby into'
been a 1nono-religious people. 6 This is, of
course, based on the secular conception of (i.e. conversion to) Judaism presents an ·
a national Jewish identity, 'a nation like intrinsically much more difficult problem.
other n~tions', which makes it imwrative Although Ruth the Moabite simply said 'for
QUJ:S7
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where you go I will go and where you stay
I will stay; your peQple .shall be my people
and your God my God', joinmg (for those
who were not born Jews according to Jewish
religious law, i.e. children of a Jewish
mother) has always entailed a formalistic,
cumbersome and rather lengthy procedure
of a basically religious character. Although
different modern trends of Judaism handle
this ritual with varied degrees of pedantry,
the common core is aimed to constitute a
profound. event of accession, signifying a
major break in an individual's life.
In the Shalit case the Israeli Supreme
Court had to fade this_problem as well, and
it actually ruled by a split vote of £ve to
four that the children of an Israeli navy
officer and his Israeli but non-Jewish wife
had to be registered as of Jewish nationality.
But the judges of the majority based theil'
decision on procedural ·grounds, and they
shunned the fundamental issue. The Chief
Justice, who was in the minority, stressed
the ideological nature of the case on which
· there were conflicting views, which a court
of law -could not be expected ·to resolve.
From a practical point of view what mattered was that the law was amended after the
court's ruling in accordance with the traditional religious usage so as to prevent the
recurrence of similar cases. The minority
view on the court was supported not only
by the majority in the Knesset, but had also
the tacit approval of most of the Israeli public. A total exclusion of religious elements
from Jewish nationalism is not now acceptable.
It is possibly one of the paradoxes of
Jewish histmy, that with the advent of
e111ancipation for the Jewish communities in
the West in the 18th and 19th century, coinciding with the secularization of their host
societies and the decline of religious belief,
Judaism was asserted -to be a strictly religious congregation. The rise of competing
'trends' and movements made for religious
diversity, and this in combination with the
widespread assimilatory tendencies in the.
respective host societies created a very considerable centrifugal momentum. The effectiveness of religion as an h~tegrative factor

declined drastically. Eastern Jewry as well
as pressures from the non-Jewish surroundings kept this tendency under control.
It is, however, with the beginning of the
modern national movement of the Jews towards the end of the 19th century that the
situation became rather complex. 2ionism
is based on the conception of the Jews as
a national entity, and as such it rejected and
was rejected by the assimilationist tendencies prevailing in Western nation states, and
found itself in radical dissension with Jewish
orthodoxy and fundamentalism which repudiated any possibility of a Jewish variant
of modern secular nationalism.
Consequently-i.e. as a result of the secularistic and even profane attitudes of quite
a number of the early leading Zionists, the
often rather clamorous, manipulative adaptations of reiigious sentiments, rituals and
symbols to serve secular purposes and
actions...:religion became from a political
point of view a dividing factor with disintegi·ative effeCts.
Later on, and more markedly since Israel's
independence, although there has prevailed
a widespread consensus on the role of common religious attachment as a sort of allembracing 'umbrella' providing national
unity, religion has become an increasingly
more contentious subject. Besides the consensual politicization of religion, the use of
state authority by the religious establishment as a source of power (in a country in
which religious institutions are part of the
governmental apparatus) in internal politics, has come to be the source of one of the
major political conflicts,8
a 'profound sense of comWHEREAS
munity', providing much more than 'a
minimum of agreement on fundamentals' 9
prevails both as a goal and in practice, the
cleavages cutting across Israel's deeply ingrained subcultures are not less part of the
reality of its social structure. From this point
of view it seems possible to apply to .Israel
the felicitous phrase used by Lijphart to
characterize the Dutch situation: 'It is a
nation divided, but not divided against itself.'10 The far-reaching consensus applies
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not only to the desire to preserve the independel)Ce and character of the country
, against external threat and danger-although
under the given circumstances this by itself
presents a very forceful motive of cohesion
and solidarity, and makes for conflict-regulation--but also to the existing political
system, including the rather delicate balance
of the internal power structure.
The segmentation of Israeli soCiety is
multi-din1ensional and its cleavages are of
yarying intensity. To conceive all of them
as dichotomous situations would be a gross
simplification, which carries with it not only
analytical bluntness, but often also ideologically and politically quite .portentous implications. But there can be no do~bt that the
major division, the 'dominant cleavage' of
Israeli society is that between the Jewish
majority and the Arab minority, i.e. between .
two national communities which constitute
what has been called 'total identities' (the
term 'subculture' usually used does not convey the depth of this cleavage). From a
sociological point of view Israel is a binational (rather than merely a bi-lingual or
bi-ethnic) state, with a dominant majority
and a minority group, each one separately
pursuing its own 'integrative revolution'.
Cultural, including lingual, orientations and
national loyalties or priorities tend to take
precedence over-or at least are felt as
carrying equal weight as-the formal notions
of citizenship o.r 'routine allegiance to the
civil state'. Processes of economic and political integration of Arabs into the\. Israeli
polity may be at work, but national integration or assimilation is barred both by the
basic conception of Israel as a Jewish- state
as well as the geo-political location of
Israehvith Arabs being its neighbours. The
integrative tendencies t1ffective within the
Israeli Arab community proceed along alternative modes, the most pron~inent of them
being the gradual displacement of the
primacy of primordial attachments, namely
those of kin ( hamula) and religion by
wider sentiments. On the other hand, whether the cis-Jordanian Arabs constitute a
Palestinian Arab nation by themselves or
~ombine_ with others (Jordanians, i.e. TransQUBS'l
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jordanians) to become a wider 'entity, their
national integratiop. also involves a ·clear
differentiation from the larger Arab nation
as a whole as well as from other Arab statenations, such as the Egyptians, Syrians, etc.
Nevertheless, and in spite of, on the one
hand, the early role of Arabs belonging to
various Christian denominations in propagating Arab nationalism and, on the other,
the wide spread of Islam to non-Arab peoples, the very close nexus between Islam
and Arab nationalism is a major aspect of
this situation. Muslin1 symbolism and
thought play a considerable role in the stimulation of national sentiments among
Arabs, and have thus much exceeded purely '
religious functions. Incidentally, and up to
a point, there are certain similarities in this
with Jewish religion and nationalism.
THERE is also a 'dominant cleavage'
within the Jewish majority, which is a
direct consequence of Israel being a land of
im!lligrants. So deeply ingrained in the conscience of the Israeli public is this cleavage,
that it is ordinarily depicted as creating
'two Israels', and no doubt is left as to who
is-or are-the 'second Israel'. They are those
who, to reverse a famous adage, get the least
of what there is to get.U As is common in
countries of immigration, great store is set
by one's seniority, i.e. by which 'wave of
immigration' one (or one's parents) originally came to Israel. Seniority is of overall
in1portance in all aspects of life; in politics,
for one, length of stay in the country largely
determines leadership ranking and chances
for the line of succession. 12
With the passage of time, however, the
differentiation between old-timers (i.e.
those who immigrated before independence)
and newcomers (i.e. those who came aft~r
1948, who are more than twice as null:lerous
as the former) is graoually being attenuated.
Hence, more than to a chronological fact,
the 'two nations' image refers to the distinction according to the continents of origin,
i.e. between those, on the one hand, coming
from Europe (and the few from the Americas) and called Ashkenazim, and those, on
the other, from Mediterranean countries
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and called Sephardim and those from Asia
and Africa (mostly from Arab countries)
and collectively called 'Orientals'. There
can be no doubt that the 'natiQJlal integration of all these 'tribes' has encountered
difficulties not initially foreseen. One of the
accompanying results is the strong involvement of the various landsmannschaft
associations in pressure group politics, and
their emergence as centers of social and
political power. But what is of much greater
significance and quite unanticipated is that
quite diverse immigrant groups (say, from
Yemen and Tunisia, but also from Greece)
are being coupled together as cqnstituting
an emerging, Sephardi/Oriental subculture,
into which they consolidate, rather than into the wider Israeli society as a whole.
There is a religious aspect to these developments. In the dispersion over the cenhlries, slight differences in ritual, such as in
the prayerbook and conduct of synagogue
service, had developed. When the British
Mandatory Government of Palestine gave
the rabbinate fonnal status it established it
on a dual basis, i.e. in all its bodies there had
to be a parity of Ashkenazi and Sephardi
rabbis as well as of other religious dignitaries. Thus, on the council of the Chief Rabbinate ,there are two co-equal Chief Rabbis.
This duality has been extended over the
years to the local rabbinates as well, and
covers also the local religious councils on
which at least some prop01tion between the
two groups has to be preserved. Attempts
to abolish this duality, which so far have
been of no avail, base themselves on the
slogan of 'national integration'; those who
resist, when they feel the need to have recourse to ideology, of conrse speak in th e
name of pluralism.
Ho~ever, thls cleavage cuts almost diamelTically across another major fragmentation of Jsraeli society, namely, into that of
its three social-political sub_cultures, 'pillars'
or 'blocs', which we shall call 'camps' following the common Israeli usage. These are the
labour, the religious and the center/right or
non-labour camps, the Israeli counterpmts
to the Dutch -'zuilen' and their equivalents
in other lands (the Hebrew 'mahane' for
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camp is a literal translation of 'lager', which
is the Austrian designation ). It is an open
question what the trend over tbe years is
with regard to the camps. At least to one
observer it seems that whereas the chasm
between the labour and non-labour camps
is gradually diminishing at least as far as the
behavioural (i.e. non-ideological) aspects
are concerned, the polarity between the religious camp and the others has been growing. In other words, at this level a binary
system is emerging, in place of the previous
tripartite one.
Historically speaking, before independence these camps were to a very considerable degree self-sufficient entities, which
regulated and provided social services in
competition with each other but with farreaching isolation from each other. The
labour camp had its major organisational
backbone in the Gei).eral Federation of
Labour, with its multiple functions of trade
union services, industrial and agricultural
production, commercial and public service
enterprises sqch as housing projects, and
social services of varied nature, including a
school system and a comprehensive health
insurance scheme. As such the labour camp
was and to a certain degree still is a selfcontained entity, providing services 'from
the cradle to almost the grave' for its members. The religious camp had ahvays been
somewhat less well institutionalized and less
comprehensive in its services, but it had a
variety of primordial networks to rely on;
and the organizational skills at its disposal
have always been quite remarkable.
The numerical dimension of the religious
camp is, as elsewhere, rather hard to gauge.
Estimates partly based on research findings
and whether measured by objective or subjective criteria, show the religious observants
to comp 'se between 25 and 30 per cent of
the popu ation. This percentage, incidentally, has been rather constant since the years
of mass immigration in the early years after
independence. But there is a very sizable.
sector of the population, primarily among
the Oriental Jews, who consider themselves
'traditionals' to whom religious symbolism
has a strong appeal, while their personal
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observance and their religious beliefs are
rather restricted. Together these two groups
make up ""ell over one half, perhaps even
over 60 per cent of the population. 18
Of course, none of these camps is a highly
homogeneous group. As far as the religious
camp is concerned, it is, in the first place,
segmented on social class lines, and then it
is also deeply divided religiously in more
than one way. There is the AshkenaziSephardi duality already mentioned, but
more importantly there are the dimensions
of religious orthodoxy, adherence to feuding 'courts' of rabbis, the ideological relation to Zionism as a national movement,
the problem of loyalty to the state as a
secular phenomenon and that of the legitimacy of its public authorities. It is also
divided politically: the major party within
it is the National Religious Party (NRP ),
which is the political embodiment of religious Zionism, and there is the non-Zionist
Agudat Israel movement, sub-divided into
two parties, one of which carries this name,
the other being its labour wing.
\Vhereas in recent years intensive processes of integration have been at work
within both the labour and the center/right
camp as a result of which the political parties of each other have either merged into
one, .or have fom1ed one parliamentary
bloc, no para'llel development has taken
place in the religious camp since the fonnation of the NRP in the mid-1950s.
In addition to all these, one can also detect
a distinction in attitudes between the religious elite, mainly officiating rabbis, members of religious courts and heads of yeshivot
on the one hand, and most of the religious
politicians on the othei·.
But after an· these details of. intemal divisions and fissions in the religious camp, what
counts most is the fact that th,» religious
population is becoming more and more
isolated from the non-religious, primarily as
a result of poucies deliberately followed.
As a result, the cleavage between these two
segments of the population is ever widening.
These developments can readily be
proven in a number of ways. In the first
place there is a growing tendency of physiQVBST

cal segregation, that i·s to say an increasing
percentage of religious people live among
themselves, so that the phenomenon of
strictly· reli_gious' neighbourhood is on the
increase in almost all cities and towns. The
ultra-orthodox have always preferred living
in secluded quarters (Jerusalem, Bnei Beraq,
etc.) and there exists a network of religious
kibbutzim (but then
kibbutzim are politically affiliated with a kibbutz movement).
No figures are available, but it seems to
be a fact that the percentage of 'intermarriages' between religious and non-religious families is comparatively small, and
not increasing more recently.
School segregation from kindergarten to
high school and even university is very far
advanced. The government school system
is· divided (since soon after independence
the previously existing 'labour' and ~general'
trends were merged into one, thereby contributing considerably to lower the cleavage
between these two camps, and incidentally
also to a very conspicuous weakening of the
labour camp ) into two hends, namely the
state (i.e. non-religious) and the state-religious trend. To these one has to add the
'independent' (i.e. non-governmental) trend
which is under the control of Agudat Ismel,
the ultra-orthodox wing of the religious
camp. Together, about one third of all elementary school children visit these religious
schools, and one quarter of all visit the statereligious trend. Although there has been a
slight drop in these percentages in recent
years, the wall of separation between these
school systems is actually growing. It extends also to a separate department of religious education in the Zionist Organization
for work among the Jewish communities
outside Israel. Partly this is, of course, a
recognition of the religious elements as an
integrative factor between Israel and world
Jewry, but_ on the other hand this is one
more instance of extending Israeli political
issues abroad and of recruiting there supporters for internal conflicts.
Although they collaborate within the
framework of their trade union departmeqts
and in the provision of social services with
the Histadrut, there exist two separate re-
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ligious · labour . federations. In comparison
with employees in general, religious workers are slightly less fully organized, and a
considerable number of them are members
of the Histadrut. But the major religious
labour federation ( Hapo'el Hamizrachi) is
an effective organization, which is the main
base for the political movement of religious
Zionism, providing the core of its electoral
sh·ength, a good deal of its financial resources as well as employment opportunities for
many of its activists.
The army presents a very special case in
this respect, as in many others as well. The
integrative role of the army has often been
described and -praised (and rightly so),
being the first meeting ground and common
life experience for the very diverse elements
of the population who had never met before. In matters of religion in particular
much attention is paid to make army life
as compatible with religious commandments
· as is feasible. The chief ari11y rabbi carries
the rank of a general and there is a wide
staff of rabbis and religious at all command
levels. The army mess is strictly kosher and
there are strict regulations concerning
sabbath observance by all ranks (under
conditions of non-emergency). Integration
in this sense is made possible, among others,
by the exemption, at their request, of girls
from religious homes, according to a provision in the service law (and about a third
of all girls are thus exempted), as well as
of students 'Of (the ultra-orthodox) yeshivot
· (religious higher institutions of learning),
whose ·exemption, although not extra-legal
is part of some sort of a deal, and which is,
incidentally, decried by most religious
Zionists, and makes for strained relations
between the non-religious public and the
ultra-orthodox. On the other hand, a .new
practice, acQ.ording to which some yeshiva
graduates (who do not seek exemption)
form their own sub-units might constitute
the beginning of a (very unfortunate )
divisionary practice in the army as well.
us now turn to the more specifically
LETpolitical
features of this highly segment- ed society.
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Within the framework of the pre-inde- .
pendence Jewish community ( yishuv) none
of the three camps had a clear majority, although since the mid-1930s the labour camp
was in the ascendancy and became the
dominant partner of a tripartite system.
Since the yishuv constituted then, basically,
a voluntary aggregation of groups and political organizations, only an extreme form of
proportional representatio~ which allowed
for the fullest share of influence for each
group made the collaboration within this
political ·framework pbssible. 111is was, at
least literally, 'proporzdemokratie' in the
fullest sense.
In spite of repeated efforts since independence, under the vastly changed circumstances prevailing now, to replace this P. R.
by majority systems which would presumably benefit primarily the labour camp as
the dominant group iQ power and lessen its
dependence on coalition arrangements,
thest:) have all been unsuccessful so far since
for this very reason most of the smaller
parties have good reasons to oppose any
such change.
The .extreme form of proportional representation is one of the reasons for the relatively small changes in the party compos\tion of the Knesset over the years, because
P.R. minimizes the impact of an electoral
swing. But perhaps yet more remarkable on
the level of electoral behaviour is the fact
that since. the first elections ( 1949) the
changes in the voting percentages of the
three blocs have been minimal; indeed it is
this ·phenomenon which more than anything
else permits one to speak of camps on the
level of political mass behaviour. RatJ:e~·
extensive floating votes seem so far to have
been constrained by the limits of their
camps, and as far as we know floaters between camps have been relatively rare. This
seems to be particularly so with respect to
the religious camp. There can be only isolated cases of non-religious voters casting their
votes for a religious party; but of the religious-orthodox camp only roughly one-half
vote religious, between 12.5 and 15.5 per
cent of the total vote. The maximum extent
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of the float of religious vote has been
3 per cent. There is, looked at from the
point of view of the religious parties, a
weakness in this situation, which leads them
to claim-surely not justifiably-to be the
spokesmen not only for all religious people,
but for religion as such, or for 'religious
interests', however conceived. In any case,
everybody is aware that there exists a much
wider circle of people who by and large
support religious policies in the sense of
conducting public life in accordance with
Jewish religious tenets.
On the elite behaviour level there have
been only a few genuine tripartite consociational breakthroughs. Indeed, until 1967
one of the coalition maxims of the dominant
party was 'without Herut (the major, radical party of the center/right camp ) and the
Communists', to .which Herut countered that
as the only alternative to the party in power
it would be U!lwilling to coalesce with it.
Only for three years after 1967 a 'government of national unity' including Herut (but
excluding, for one, the extreme orthodox
Agudat Israel) was in office, and there have
been repeated demands for 'such a government, after its break-up, in particular since
the October 1973 war. It is quite surprising
to what extent adherence to the classical
parliamentary pattern of government-opposition confrontation is taken as the norm in
a country in which no change of government
has yet occurred. It was allowed briefly to
achieve maximum national consensus; it has
since been proscribed as being immobiliste
in character and an impediment to policy.
Instead, the ruling coalition has for forty
years been based on the collaboration of the
main party of the labour camp (Israel
Labour Party in its various forms) with the
main party of the religious camp ( NRP and
its predecessors). Partly th e coalition has
been one of necessity, and partly one of
convenience; but in ideological tenns it has
been looked upon as a 'historical connection', based on complementary policy interests, common outlook and sharing in the
fruits of office.
The basis for this coalition, the main c<inflict resolution instrument so to speak, has
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for years been the status quo agreement
concerning religious affairs. Basically this
was to be a safeguard for the religious
leadership preserving .t he existing churchstate relationships, including their nonseparation, as these were institutionalized
even before independence and in the first
years of statehood. On the face of it, this
was again an immobilist device; as a matter
of fact it allowed for very substantial
changes, in each case heavily bargained between the two contracting parties. In short,
the status quo agreement notwithstanding,
legislation permitted filling lacunae or rectifying 'breaches' produced by high court
rulings considered unfavourable to the religious interests. Whe.n such a rectification
was not forthcoming in early 1974, NRP decided not to join the coalition.
In this instance the moderate, consociational leadership of the party was too weak
to overcome the objections of a combination
of extremist rank and file and the religious
leadership.
In other words, although not a consociationalism in the accepted sense of the term,
the Israeli ruling coalition is based on some
of its elements. There is a consensual understanding on the elite level between the politicalleaders of two camps, who are at all times
exposed to pressures of their followers to ,
pursue less conciliatory policies and less
understanding towards the exigencies of
governmental office.
By virtue of Jewish history, religion plays .
a major role in nation-building and national
integration in Israel. Partly by the accident
of numbers (electoral strength) and the
play of party politics deriving from it, and
partly as a result of ideologically determined
as well as calculated political conceptions,
religion -is one of the major elements of
everyday politics. Whether it is correct to
call the conflicts involved innocuously
'dialogues', as a Belgian Prime Minister did
with respect to his country's deep cleavages,14 is questionable; in Israel it is often
a sign of considerable achievement if a
situation of dialogue is reached. If that is a
sign for consociationalism-let it be said that
this is how it is done in Israel.
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THE DEBASEMENT OF UN

QN

17 October 1975, the Third Committee of the United Nations General
Assembly, which is supposed to deal with
social and humanitarian issues, adopted a
resolution condemning Israel as a racist
state. Tirree weeks later, the General
Assembly itself adopted the resolution by
a majority vote. The day, 10 November,
happened to be the thirty-seventh anniversary of Hitler's Kristallnacht ('Night of the
Broken Glass'), when savage attacks were
launched against Jews in Germany and the
synagogue of Landau was set on fire. Was
the day too, like the resolution, deliberately
chosen as a warning to Israel?
The majority which voted for the resolution was made up of Muslim, Communist
and Third World countries, none of which
is known for its concern over democracy
at home or human rights abroad. But the
resolution they passed with much fanfare
branded Israel as a 'racist regime' in 'occupied Palestine' and defined Zionism as a
manifestation of 'racism and racial discrimination'. And as though this was not enough,
in its preamble it called upon 'all nations
to oppose this racist and imperialist ideology'.
By adopting this resolution, the UN has
once again demonstrated that it no longer
pays even lip service to the noble ideals
which were enunciated at its founding and
are embodied in its charter. Its unfitness as
an instrument of peace among nations has
been repeatedly exposed- in Eastern
Europe in 1956 and 1968, and in the Indian
sub-continent during Pakistan's periodic
aggressions against this country. But this is

the first time that the UN has laid itself
open to the charge of encouraging war-for
this is precisely what its call 'to oppose this
racist and imperialist ideology' means.
\Vhen an institution gets so debased that
it readily and repeatedly lends itself
to being used against its own raison d' etre,
it is time for it to liquidate itself. If the
world needs the services for which the UN
was founded, it will create another organization in its place.
For, what is the purpose of those who
sponsored the resolution? Certainly not
peace in West Asia, for peace can only be
ensured by negotiations between the Arabs
and the Israelis on the basis of each other's
right to exist within secure and recognised
borders; it is, rather, the destruction of the
state of Israel and the drowning of its Jewish
people in the midst of an Arab sea.
We are told that the Arabs only want
Israel to withdraw from the territories it
occupied in the six-day war, so that a Palestinian state may be established in the West
Bank and the Gaza Strip; once Israel agrees
to this, recognition and a peace treaty would
follow as a matter of course. It is presumed
that in that case Israel will also automatically cease to be a 'racist and theocratic
state'.
One wishes one could trust this statement
of Arab aims. Unfortunately, for every
single sober statement that emanates from
Arab governments, there are ten others of
the opposite kind. What is worse, their
actions are on most occasions in keeping
with the latter rather than the former kind
of statement. For instance, Art. 15 of the
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Palestinian Covenant states that 'the libera- of the Palestinians to a separate state of their
tion of Palestine is a national duty in order own', Kaddoummi gave an emphatic 'no' as
to expel the imperialist Zionist invasion th e answer. He added: 'Israelis have two
from the great Arab homeland and to purge choices: to let all the Palestinians return to
Palestine of the Zionist presence'. (For the their land and have the democratic state
benefit of Indian readers, it has to be point- we propose or to live in this so-called state
ed out that for the Arab states no less than of Israel without letting the Palestinians rethe PLO, 'Palestine' means the entire terri- turn. If they choose the latter, they will
tory known by that name before the creation surely die and we will surely win.'
With this sort of double-talk, it is diffiof Israel by the United Nations Resolution
of November 1947.) Similarly, Farouk cult to believe that once Israel withdraws
Kaddoummi, Director of the PLO's Politi- from the \Vest Bank and the Gaza Strip,
cal Department and leader of its delegation peace and harmony would reign in West
in the UN, declared in the first week of Asia. On the contrary, there is eve1y possiDecember 1975 that 'the moment the PLO's bility of such a unilateral withdrawal being
sovereignty is recognized and realized in followed by a concerted Arab-PLO attack
the West Bank and the Gaza Strip, its basic with a view to imposing on Israel a second
approach to the Israeli side may change'. 'final solution' of the 'Jewish Problem'.
The UN resolution does not talk of demoHowever, two days later he went back on
this interview and added: 'We refuse to cracy or human rights; it concentrates its
recognize Israel. .. which is a racial entity. attack on the alleged racism and theocratic
... The solution is the establishment of a character of the Israeli state. Coming from
democratic Palestinian state and there is no the spokesmen of Arab and Communist
alternative to this goal.' A few days later, states, this is amusing indeed. The conMr Ibrahim Souss, the PLO observer at tinued persecution of the Jews in Poland
UNESCO conceded in an interview with Le and the Soviet Union and of the minorities
Monde that they could not deny the exist- in the Muslim states is a standing violation of
ence of a 'specific Israeli society'; all that the Charter of Human Rights adopted by
they claimed was the 'right to establish a the UN in 1948. For ever since it became innational state in the West Bank and the dependent, Iraq has b een massacring its
Gaza Strip', adding that 'if such a settlement Kurdish minority and the Black tribes, and
is concluded ... a non-belligerency treaty has already liquidated its Assyrian minority.
could be the starting point for peace'. How- The Copts in Egypt are second-class citizens
ever Mr Souss was immediately disowned and the minorities in Syria are in no better
by ~Ir Kaddoummi, who issued an official position than in Iraq. Slave trade is not yet
denial in the same newspaper, saying that a matter of the past in Saudi Arabia and at
'a lasting and durable peace can only be con- the time of writing this, the fate of the
ceived with the establishment of a demo- Maronite Christians of Lebanon still hangs
in the balance. Under such circumstances,
cratic state over the whole of Palestine'.
Earlier too, in an interview published in for Mr Farouk Kaddoummi to talk of 'our
the Newsweek of 17 November 1975, open democratic ideology' requires greater
Kaddoummi had stated: ' ... there is no courage than Humpty-Dumpty showed in
tolerance on our part for Israel because Alice in Wonder land. For while it is inconthere is an ideological conflict. They have ceivable for non-Muslims to be citizens in
a racist, theocratic ideology. Vie have our Saudi Arabia or Yemen, it is quite common
open democratic ideology.' In reply to for Arabs, both Muslim and Christian, to
another question, which pointedly asked be citizens and even members of parliament
whether the PLO would be 'prepared to in Israel.
However, it is not strange that Commuaccept the reality of Israel's existence' if the
and Muslim states should have supportnist
latter were to 'withdraw into its pre-1967
borders and recognize the national rights ed the anti-Zionist resolution. What passes
QUEST
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one's comprehension is that the Third World
countries · which voted for the resolution
should have shown such a cynicism and lack
of spine in th e face of Arab oil blackmail.
Dut then when have the Third World countries ever stood up to the bullying of dictators?

CRISIS IN OSMANIA
JAGAN MOHAN REDDY, who was
MRformerly
a judge of the Supreme Court
of India, was appointed Vice-Chancellor of
Osmania University on his retirement from
the Bench in January 1975. Mr Reddy comes
fr om a distinguished family: his father was
Deputy Premier in the Laik Ali ministry in
the old Hyderabad State in the months preceding the police action of September 1948.
Soon after the police action, Mr Reddy was
appointed a judge and in the course of time
reached the Supreme Court.
One would expect that with a retired
judge of th e Supreme Court as Vice-Chancellor, the university would be able to function in a manner that would please everyone.
The Government of Andhra Pradesh
obviously is satisfied with the way in which
Mr Reddy has been running the university;
but not so the teachers. Recent developments in the university suggest that the
Vice-Chancellor has been functioning more
as a bureaucrat than as the head of an academic institution.
It appears that not less than 30 teachers
have been summarily removed from service
'in public interest' without giving them a
chance to defend themselves or without
even telling them why their services were
being terminated in such a peremptory
manner. We understand that two of the
aggrieved teachers have moved the High
Court and their writ petitions have been
admitted. Their contention is that the ViceChancellor has no authority under the
University Act to retire them in the way he
has done. Since th e case is sub judice it
would not be proper to comment on the
merits of the Vice-Chancellor's action at this
stage. However, in another case of th e same
kind the aggrieved teacher, Dr S. Alam
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Khundmiri has not gone to th e court and
does not wish to be reinstated in his post;
as a matter of fact, Dr Khundmiri had, for
personal reasons, himself asked for voluntary premature retirement with effect from
1 July 1976. And yet the Vice-Chancellor
has chosen to serve on him an order of
compulsory premature retirement 'in public
interest'. Dr Khundmiri, it may be added,
\vas Reader in Philosophy in Osmania University when the order was served on him.
While not the only one of its kind, his case
is distinguished by certain features which
deserve to be better known.
Dr Khundmiri was appointed in the
Department of Philosophy in 1948. He holds
a doctorate in philosophy and has written
two books and more than 30 papers during
the past ten years. At the time of retirement he was engaged in writing or editing
three books, two for the Urdu Promotion
Board appointed by the Union Ministry of
Education, and one for the Islam and the
Modern Age Society of New Delhi. Dr
Khundmiri has visited a number of foreign
universities including those of Berlin, Freiburg, Heidelberg, Bonn and Cologne, when
he was in West Germany for four months
in 1969 at the invitation of the German Academic Exchange. H e was also in Egypt in
January 1975 on a cultural exchange programme to study the Islamic response to
change.
Dr Khundmiri is a member of the philosophy panel of the Taraqui Urdu Board
appointed by the Union Ministry of Education, and has also been a member of the
Senate and Academic Council of Osmania
University. He is a member of the Delhi
University Court, the editorial committee
for philosophy and religion of th e Urdu
Encyclopaedia sponsored by Urdu Promotion Board, and the Board of Governors of
the Urdu Academy established by the
Government of Andhra Pradesh.
Apart from distinguished work in the
academic field, Dr Khundmiri has b een
active in the political and cultural life of
Andhra Pradesh. In his youth he has worked in the trade union field and was an
active member of the Communist Party of
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India, Progressive Writers' Association and,
under the leadership of Swami Ramananda
Tirth, Vice-President of the Hyderabad
State Congress Volunteer Organization. He
was detained for three months in 1949 for
communist sympathies.
In 1958-60 he was a member of the ad hoc
committee to fight the Majlis Ittehadul
Muslimin in Hyderabad. Since 1960, Dr
Khundmi1i has completely withdrawan from
the political field and has been exclusively
engaged in academic and cultural work. His
record has been singularly free from any
trace of communalism or of what is these
days knov,rn as 'right reactionary sympathies'. At the same time, he no longer subscribes to any totalitarian ideology, be it of
the left or of the right. If he had to be
labelled, 'humanist' would perhaps be the
best way of describing his outlook on life.
As a teacher, Dr Khundmiri has been
universally liked and respected by his students as well as colleagues. To suggest, as the
words 'in public interest' used in the university's order terminating his services would,
that Dr Khundmiri has been inefficient or
corrupt is unworthy of a responsible
administrator, particularly in an academic
institution.
Apparently, the Vice-Chancellor's action
has nothing to do with the Emergency currently in force in the country. Unlike teachers in other universities in India those in
Osmania are treated as employees of the
State Government and are governed by the
Hyderabad Civil Service rules as modified
by the Andhra Pradesh Government Servants Premature Retirement Rules 1975 and
adopted by the university. These rules vest
in the Vice-Chancellor virtually dictatorial
powers. Once he is satisfied that it is 'in
public interest' to retire any employee who
has completed 25 years of qualifying service or has attained 50/52 years of age, he
has the power to retire him without giving
any specific reason and an opportunity to
defend himself.
We reproduce below the letter that Dr
Khundmiri wrote to the Vice-Chancellor on
15 October 1975 and the Vice-Chancellor's
order elated 20 December 1975:
QUEST

Dr Khundmiri's letter
'From
Dr S. Alam Khundmiri
Reader,
Department of Philosophy
Osmania University
15 October 1975
To
The Vice-Chancellor
Osmania University
Hyderabad 500 007
Through proper channel
Sir,
I request you to kindly permit me to
retire on proportionate pension from 1 July,
1976 on personal grounds.
As the summer vacations start on 1 May
1976, I will be able to complete the formal ities and prepare the necessary statement of
pension during the summer vacations.
Thanking you,
Yours faithfully,
Sd. Alam Khundmiri'

The Vice-Chancellor's order
'No. 19257/83/1357FI Admn III
Osmania University
Hyderabad 500 007
Dated,
December 20, 1975 ORDERS
Whereas Dr Syed Alam Khundmiri holding the post of Reader in Philosophy, University College of Arts, O.U. has completed
twenty-five years of qualifying service/has
attained fifty/fifty-two years of age on
9-2-1972;
And whereas the Vice-Chancellor being
the competent authority under the powers
delegated to him is of the opinion that it is
in public interest to retire the said Dr Syed
Alam Khundmiri from service;
Now therefore in exercise of the powers
conferred by clause (2) of sub-rule (2)/
sub-rule ( 2A) read with clause (a) of sub-
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rule ( 2) of the Andhra Pradesh Liberalised
Pension Rules, 19(ll/rule 292/rule 29-A,
read with rule 292 of the Hyderabad Civil
Service Rules sub-rule (I) of rule 2/rule 3
read with sub-rule (I) of rule 2 of the
Andhra Pradesh Government Servants Premature Hetirement Hules, 1975, as adopted
by the University, the Vice-Chancellor by
virtue of the powers vested in him hereby
directs:
That the said Dr Syed Alam Khundmiri
shall retire in public interest from service
with effect from the date of the serving of
this notice on him, or from the date of the
tender of this order to him, and that he
shall be paid a sum equivalent to the amount
of pay and allowances for three months in
lieu of notice calculated at the same rate
at which he was drawing them immediately
before the date on which this order is served on, or as the case may be, tendered to
him.
Sd/K. K. Nair,
Hegistrar'
Dr Khundmiri's case raises some important issues. ·what sort of an atmosphere
can prevail in a university if even its b est
teachers are liable to be summarily sacked
without any ostensible cause such as
incompetence, corruption or dereliction
of duty? If Indian universities are to
develop high academic standards and contribute to the all-round progress of the
country they should b e able to attract
the best available talent to their fold.
While no one will plead for a position
of special privelege for university teachers, it is obvious that they should have a
feeling of confidence in the fairness of the
administration if they are to give their best
to their students and to the community at
large. It is conceivable that in certain
circumstances some teachers may have to be
retired prematurely, but surely there should
be a procedure by which alone decisions
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of this kind would be taken. It is clear that
in a university, in which a large number of
scholars with specializations in diverse
fields work, the administration by itself cannot judge their competence as it may in the
case of non-specialised skills needed for
routine work. University authorities should
therefore be required to refer to an impartial committee of experts the case of
teachers whom they consider incompetent
or unworthy to continue in the profession.
The university itself or the University
Grants Commission may constitute such a
committee with clear terms of reference and
give to those whose services are sought to
be terminated an opportunity to defend
themselves. Otherwise, under the guise of
an efficiency drive, especially in a society
riven with parochial loyalties based on
caste, region and religion, not to speak of
personal vindictiveness, universities will
soon be reduced to the status of proprietary
business houses.
Unfortunately this seems to have already
happened to Osmania University. But the
process has just begun and the Andhra Prade::;h Government and the UGC would do
well to step in at once to undo the mischief
before permanent damage is caused to the
university. If, as is sotto voce alleged, there
are intelligence reports against Dr Khundmiri, let a sitting judge of the Andhra Pradesh H igh Court (retired judges are sometimes worse than politicians) go into them
and give his verdict. If Dr Khundmiri is
found guilty after a fair trial, he should be
meted out proper punishment under the law.
But if he is found innocent and a victim of intrigue or personal vendetta, he should be
adequately recompensed and his reputation
cleared, and those guilty of his character
assassination should be duly punished. If
neither of these things happens, and if the
teachers cannot ensure in a dignified manner that the rule of law shall prevail in the
universities, they may as well bid good-bye
to scholarship and join the Establishment.
That way they will at least save their body
even if at the cost of their soul.
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Notes

I. INDIAN ENGLISH
Problems of Identity

'I KADI
NG articles in Indian newspapers,
lectures in Indian universities, the ora.J

tory of Indian parliamentarians, the raillery
in Indian Army messes, have a decidedly
old-fashioned flavour. Perhaps sociologists
will one day explore these for the light they
shed on their extinct originals.' So said
Malcolm Muggeridge to responsive echoes
from sceptics and half-believers. Is there
really nothing to relieve this paleontological
vision into the bygones of an empire that
was? It is difficult to believe that Indian
English is no more than a souvenir left by the
departing rulers. It is equally incredible that
it can be dismissed as the language of a very
small number of people (one per cent of
India's population is twice that of Norway ) .
But the fact also is that with spreading
literacy, the knowledge o.f English has now
penetrated below the upper layer of the
population, and though in the conventional
schools and colleges the education received
has vastly gone down in quality, the middle
classes in compensation have staked their
present economic comfort so that their
children may go to English-medium schools.
The demand for higher education in science,
medicine and technology, the increased contact with Westem nations in the post-British
era, the increased number of foreign educated Indians travelling abroad, and the snowballing effect of all these have enlarged
rather thari diminished the sphere and influence of English.
One of the remarkable gains of Indian
English is in the sphere of creative writing,

which now fields an impressive number of
novelists, story-writers, and poets, though
with a wide qualitative range. But it is here
that Indian English (India's English?
English in India? ) is seeking an identity
of its own and it is here that we touch the
sprouts of a new empire (was Macauly [The
:Minute on Indian Education, 1835] clairvoyant in prophesying that one imperishable empire would remain behind, 'the empire of our mind'?). The pre-occupation with
English as the expressive medium, with its
legitimacy and quality, reveals, however,
doubt and ambivalence, and the fact that
it is not yet time to take this new empire for
granted .
During th e Raj, King's English was the
ideal of literary etiquette and loyalty (an
example of how the style and expression of
an age derives its criteria from the ethos of
a dominant class ). Things traditionally
British-British upper class sentiments and
shibboleths, good old Victorian customs and
creeds, the Oxford accent, the Inns of Court
days, all th ese surfaces and super-faces of
a remote parent civilisation-floated around,
mixing memory and desire. But new linguistic criteria are emerging. All over the
English-speaking world democratic ideals
are making inroads into style and usage,
and as a consequence whatever is a speech
act in the life of a community has to be recognised. Victorianism fos tered a prescriptivism that often tended to become the mainstay of a meretricious pedagogy. However,
the Raj itself did not exercise stylistic clout:
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British pragmatism overrode aesthetic considerations. In fact, Kipling's Mr Mukherjee,
of whose stylised speech the author is otherwise sarcastic, makes eminent sense when
he tells his British senior: 'Your Honour puts
yourself to much trouble correcting my
English and doubtless the final letter will
be much better literature but it will go from
me Mukherjee to him Bannerjee, and the
Bannerjee will understand it a great deal
better as I Mukherjee write it than as your
Honour corrects it.' This practical wisdom
can explain the increasing activity in creative writing. Time will impart clarity and
maturity to this English, even emotional
links with a growing audience.
It is true that it is not easy to establish the
rationale of this English. The English of, say,
an illiterate or a semi-literate southern US
man, though deviant from 'standard'
English and almost unintelligible to most
speakers of English outside that country, is
still English in its basic structure and even
more importantl y, the only language, the
real speech of a community that speaks no
other language. But when one reads an IndoEnglish novel, one hears. their characters
speak a language nowhere spoken. Neither
is there any sizable conum.1hity in India
which speaks English as its first language.
Therefore the novelist (or poet) is merely
writing an artificial language, making the
characters speak either his own English, or
a translation rather than a representation of
what they are imagined to be speaking. But
even if he could translate il1 such a way as
to retain the flavour of the native idiom, he
would be inventing an English that will have
to be of a distinct linguistic genre. Much
would also depend on whether the writer is
able to impart artistic universality to the
diction and style of the English which he
gives to his fictional characters.
In the context of this problem Kipling
comes to mind. Kipling's flood-like popularity early in his career sprang from his marriage of the exotica of the colonial empire
with the colourful idiolects his style embodied. His naturalistic feel for the Tommies' Cockney and Irish recruits' brogue
enabled him to cut the dead mould of the
QUEST
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Victorian literary prose and verse rhythm.
Moreover, his Indian characters speak with
an exotic flavour, a local colour of their
own. By shrewd manipulation of certain
stylistic devices he creates their fictional
reality-for example, strategic use of native
words and phrases in key positions
in dialogue, translation of the colourful
Hindustani phrases, adages, vocatives and
volutions of speech. He has a keen ear
for the stylistics of Hindustani, its robust
naivete, its short, simple sentences, its singsong and staccato. In regard to native
characters speaking English, his approach is
less sympathetic, and more critical, using
milnicry and parody. By parodying the
learned diction, the 'offeecial', 'demi-offeecial', and the 'departmentally speaking' discourses of Huree Babu, the unforgettable
flunkey of the Raj (Kim), Kipling was the
first to satirise the deadwood that clutters
the English of the indigenous bureaucracy.
But in his antipathy to the English-educated middle class, which at that tiln.e manned
the lower echelons of the bureaucracy,
Kipling was merely seeking types as targets.
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another sphere of communication,
Indian English can hold its own: Tagore's
half-hearted translation of the Gitanjali
earned hiln the enthusiasm of Yeats and
Pound and eventually the Nobel Prize. It
means that at least some forms of literary
composition in Indic are directly tnnslatable into English. My point is that Indian
thought movements and emotional nuances
are not hopelessly untranslatable in English.
Actually at this moment there prevails a
view that the Indian writer in English refashion his medium for his artistic needs.
Mulk Raj Anand in a recent book review
named the two uncreative tendencies of
Indian English: Babu English and mimic
English (the latter being the English of
those who have been educated in British
schools and universities and who write 'as
the English-speaking people want them to
write'). He offers his rather magesterial view
of what he would like Indian writers to
have as a norm- 'the genuine recreation of
Indian vibrations, blood knowledge and

Notes
echoes , in the synthetic style which is Indian
English'. Anand recalls a piece of sound
advice from Gandhi: 'Gandhi cured me of
my imitationism by asking me not to put my
own Bloomsbury intellectualism into the
mind of a sweeper' (The Hindustan Times,
11 April 1975 ). The advice diagnoses one
of the most patent temptations of Indian
writers of English . To echo Kipling's Huree
Babu: 'We Babus speak English to show
off. ' H owever, the advice also serves to
make one aware of the practical difficulty
of making an Indian sweeper speak at all
in any kind of English in a novel!
But the quest continues, the quest for the
Indian writer's own English. Raja Rao's perception of the problem and its solution, as
he writes in the foreword to Kanthapura,
takes on the characteristic hue of our romanticism about English one day becoming the
language of our soul: 'The telling has not
been easy. One has to convey in a language
that is not one's own the spirit that is one's
own. One has to convey the various shades
and omissions of a ce~·tain thought-movement that looks maltreated in an alien language.' But when the language embodies the
country's emotional make-up, and not merely the intellectual make-up as it now does
it will be as colourful as American or Irish
English.
Such are the hopes, somewhat exaggerated, but justifiably visionary. What is at issue
is that in order to be viable as a creative
medium English must have a social and
cultural content, a good wholesome quantum
of it.

BUT we still have 'offeecial' and 'demioffeecial' English, among other varieties
of old imports. As a matter of fact, the unrelieved sway of Government English in our
public life is a threat not only to taste but
also to a free and uninhibited growth of an
idiolect bearing the flavour of India's cultural life. E ven our national newspapers and
magazines read on the whole like Government gazettes: ministerial speeches and
promises and mutual swap of eulogies,
annual sessions of chambers of commerce,
steel mills, and textile factories, visits by
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foreign dignitaries and our own YIPs, pacts,
deals, plans and programmes, nationwide
use of contraceptives, drought and flood
relief, and sundry other activities of the
Government. To an outsider it would seem
we are a nation obsessed with government
and choose to remain secretive about the
real life of the society, about the nation's
mind. ·w hat is impOitant in the people's
experience, what is noble in their suffering,
what is fals e, in the rituals performed in
their name? vVhat is true and human
benea th the horror of their life ? Our national
press, our illustrated and voguy magazines
are dumb about all this.
No doubt the audience of Indian English
is a restrictive factor. It is an audience with
no sophisticated literary expectations. It has
not yet established any aesthetic identity.
It has neither faith nor ideology. What it
expects is news, information, opinion. But
a language can yield a literary medium only
when it embodies experience. Experience
will galvanise our adopted language into a
living speech and flavour it like wild berries.
By the same token, English has not become the people's language, not yet. It may
become so, though, depending on what we
make of it. At present it is identified with
upper~class values. The normative hangups of this class have a sterilising influence
on whatever aspect of life it touches. A
foreigner is often struck by the correct and
proper style of the English of the national
press; this correctness and propriety, unrelated to reality, and quaintly redolent of
extinct models, can often become a frigid
mould. On the other hand, lack of directness
and plain speaking in public life, an Indian
upper class shibboleth, affects our style and
thought adversely.
But I do not recommend that we should
dispense with stylistic frameworks; that is
neither possible nor desirable. In fact, they
are essenti al for the learner and apprentice.
The literary education of classical antiquity
or of the Renaissance goes to show to what
extent expressive devices could be successfully imitated and manipulated by creative
writers. It surprises laymen, but it is true
that competent reading and writing in
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English have to be taught even up to undergraduate years in colleges in England and
America. In conb·ast, our literature courses
are autonomous studies of models and
frameworks, with no exercise and imitation
entailed, but this latter is the time-old
method of achieving copiousness of speech
and thought. That is to suggest that a shift
in our literary courses is a necessary step
towards giving college English a sense, an
identity.
It is not enough to say that English studies
in our schools and colleges are outmoded,
they in fact are medieval. In the Middle
Ages the Latin classics were largely studied
not only to the neglect of their literary content, but also as if they were contemporaneous and local. An oblivion of historical and
cultural contexts set in. Gradually the classics
became vestigial, their contents a matter of
second-hand information, non-linguistic speculation and disputation gradually cast a
pall on all the wares of the intellect and
spirit. Something comparable, though not
so bad, tends to happen in the field of
English in our education. But to push the
analogy further, the humanists of the
Renaissance, whom the wretched state of
medieval Latin provoked into moral outrage,
by their very dedication to pure and chaste
Latin and to Ciceronianism put an end to

Kalyan Chatterjee
the workable Latin of the medieval cleric
and judge and limited the langu age to the
painstaking study of the scholar. I think that
both these states of Latin in Europe have
analogies in the career of English in India.
Wisdom tells us to be aware of the pitfall
of the one and the danger of the other.
The question of the identity of English
in India is indeed not one that can be easily
answered. The Indian psyche has been
touched by it at a wide range of stops and
not always harmoniously, so that often instead of music we only have noise. The
scales and scores have been mi.xed up and
the audience has remained unidentified.
Vagueness and uncertainty about the
audience is apt to lead the Indian writer of
English prose and poetry into anxious bypaths of subjectivism. What are the flowers
that bloom here, what are the roots that
clutch? He does not know yet, but until the
time of revelation, he orchestrates his own
voice-tone, his own thought-image around
his adopted speech, which under his very
hand melts away from its Anglo-Saxon firmness and life. But if the other way lies
through echo and mimicry, then it points
out all the more tellingly the subtle alertness and narrow escape route by which these
uncreating demons of Indian English can
be eluded.
KALYAN

K.

CHATTERJEE

2. THE BOG OF ENGLISH STUDIES
Bombay University, the Board of
ATStudies
in English is the organ mainly
responsible for prescribing changes in the
syllabus and for initiating reforms in the
system. Thus far it has proved to be more
responsible for the stagnation than for the
revitalization of the system.
When the Board of Studies picks editors
to compile selections of prose and poetry for
various levels in colleges, they instruct them
to confine themselves to selections already
in use for the preceding ten years. Time and
payment work against an editor who wishes
to exercise his choice in the matter. One proQUEST

fessor was pressured into doing the job 'as
a favour' in six weeks (after anothe1· had
refused to work in the time allotted) for
which he was paid the generous sum of
Rs. 125. While there is ample scope and
need for innovation, editors are not known
to question the directives of the Board. The
text-book is usually prescribed for three
years so there is absolutely no justification
for creating emergency conditions when
new selections have to be made. The First
Year Arts book which has seen its days is
still in use, having been extended for another
year. Methodical planning is not our forte
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and we seem to be completely ignorant of essential part of our communication needs
the idea of advance preparation.
in every field and is likely to remain so for
The selections invariably centre around at least another generation to come, what
nineteenth-century essayists with Tagore we need is an integrated plan for intensifyor Gandhi or Narayan thrown in for local ing the study of language as a tool.
colour. I don't know why we continue to
It is futile to attempt to teach literary
regard the prose of 1vlacaulay, Mill, Carlyle, appreciation to students who have no backNewman, Lamb, Wells, Huxley and other ground and no stake in such luxuries. Why
Victorian writers as holy writ. In the seven- ram the token Shakespeare sonnet, the token
ties we pretend as if all future generations Milton and Donne and Eliot poems down
will be damned if they are not exposed to their throats? First we please ourselves and
these men of ideas whose nineteenth-cen- our benign consciences by giving our
tury prose style we also promote with dedi- students the best in 'literary culture', then
cation. And why are we so hung up on we proceed to please the students by makShaw? Nowhere in the world (if I may be ing the passing mark either ridiculously low
permitted a slight exaggeration) is Shaw or not countable in the total grade at all.
read anymore and yet we make our students
The Central Institute of English in
Hyderabad mns full-time comses and sumread his plays.
I am told the availability of particular mer sessions in the teaching of English as
texts is the reason for their being prescribed. a language. Bombay University holds sumThus one publishing company floods the mer institutes for the same purpose, so a
market with Hardy's novels and persuades shortage of teaching staff cannot be an
the university to put the books in its courses. excuse. Helevant tex ts are available. Two
Universities certainly need to work in con- b ooks on Language through Literature
junction with publishing companies but the published by Oxford University Press were
latter should function in the interests of the recommended by a teacher who has done
former, not the other way round. If local some work in the area. If we have advanced
editions can be marketed at cheaper prices techniqu es for teaching other foreign
than even inexpensive foreign paperbacks languages, why not the same for English?
(and this is usually the case), an arrange- Every college needs to be equipped with
ment can be worked out whereby a book a language laboratory with audio-visual
prescribed for a couple of years continues aids. Financial assistance can come from the
to be in circulation by being prescribed in UGC, which has initiated a scheme called
rotation by other universities in the State. College Humanites and Social Sciences ImAn inter-university text-book board can be prcvement Programme. A college in central
set up for this purpose.
Bombay has availed itself of a grant of Rs.
While the idea of two levels, higher and 1.40 lakh under this scheme to tone up its
lower, is sound from a practical point of academic and organisational machinery and
view, some inconsistencies seem to have to acquire some necessary equipment for
crept in. While Golding's Lord of the Flies increased efficiency. The funds are meant
is meant for F.Y. Arts (H.L.) a chapter from for 'maximum utilisation of existing faciliit is included in the lowe-r level selections for
ties in lectures, tutorials, seminars and exathe same year. The first act of Shaw's St Joan
minations' and can b e used for buying books,
(for B.A. Compulsory) also figures in the
periodicals, a duplicating machine to issue
first vear lower level selections.
E~ery senior teacher I spoke to agreed bibliographies and abstracts of lectures, and
that what the average student who reads even to pay for additional teaching staff.
A really useful service that the university
English as a compulsory subject from the
First Year to the B.A. needs is to develop can perform is to teach short courses in
language skills and not literary apprecia- spoken English, office English, etc. for clerks,
tion. Since English is still very much an peons, stenos, office boys, lab assistants-a
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whole section of the community that is condemned to mechanical labour because of
unequal economic, educational and career
opportunities.
As far back as anyone can remember the
orientation of the English Honours course
leading to the Master's degree has changed
substantially little. Although we have mercifully given up reading the history of British
civilization, until very recently students at
the postgraduate level had to study Old and
Middle English and Phonetics if they opted
for the elective in American Literature. The
syllabus still continues to be heavily Britishoriented but that is not its main shortcoming. What it needs is to become more up to
date not only from the standpoint of academic requirements but also from social relevance.
present English is offered as a major
ATsubject
at the B.A. and for those who
want to obtain the M.A., the university
offers two years of postgraduate work in
the subject. Fa -'lilies for a Ph.D. in the subject are also t vailable. The number of
papers at the B.A. is six, covering the history
of literature in every centmy from the 17th
to the 20th, prosody and criticism, form ,
Chaucer and the English language, plus two
papers in a subsidimy subject, usually a
European language or one of the social
sciences. Two absolutely redundant papers
in compulsory English are also required of
the English special students. On thr whole
the syllabus seems fairly basic and inclusive
although a change in emphasis could make
it much more dynamic than it now is. An
example of tllis is the restructuring of the
criticism paper that was affected last year.
Instead of merely studying critical scripture
from Plato to Cleant Brooks the course now
exposes students to various literary movements and different critical methods by
which a literary work can be examined. This
approach is much more expansive and concrete tl1an the earlier one which tended to
be abstract and general. However, th e
paper-setter seems not to have caught up
with the change and although the course
was taught along the lines detailed in the
QUEST
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new pattern the external question paper
seems to have stuck to the older style, thus
negating the work done in the classroom!
However, if big changes cannot be contemplated it is this kind of review and revision
within the existing pattern that can quicken
the pulse of routine and dreary courses.
The M.A. course as it exists now is almost
a reproduction, with additional texts and
supposed 'study in depth', of the B.A.
Honours course. The implication is that at
the undergraduate level it is not necessary
to go 'into deptl1'. The suggestion that the
M.A. course provides a deeper insight into
the study of literature is a big joke. Barring
a few exceptions, the teaching at the M.A.
is uniformly dull and monotonous. In principle any lecturer with five years' teaching
experience is eligible to teach postgraduate
classes. Those who do it for the 'honour' can
hope to get a slightly smaller teaclling load
in their respective colleges-even this is
denied to some by overbearing heads of the
department. Now that the university has
started evening classes in addition to day
courses in English, its full-time staff is exp ected to work both sessions without any
increase in salary. This is notlling short of
scandalous. How a self-respecting institution can bully its staff into serving its particular ends is beyond comprehension.
To retmn to the composition of the M.A.
syllabus, four out of the sbc compulsmy
papers duplicate the B.A. pattern of papers
while the form paper introduces two new
areas, and Shakespeare and the Elizabethan
dramatists make up the content of the last
paper. For the subsidiary the student can
choose two papers in aesthetics, linguistics,
or American literature and the structure of
the English language (a welcome innovation) , or two papers in an Indian language
and its literature. This year another option
has been introduced-two papers in comparative literah1re, one consistingof principles and method of C.L. with a study of
world-wide literary movements and intercultural influences, and the second involving a study of sources and influences on
medieval and modern Indian literature,
chiefly Maratlli, and a short dissertation.

Notes
A proposal to start a workshop course in
Theatre which has been abandoned due to
lack of funds and a proper professional
setting, needs to be reconsidered. The university wants the resources of a going concern somewhat along the lines of Kanak
Rele's dance academy which is now offering a full-fledged degree course in Indian
dance. Maybe the National Centre for the
Performing Arts can collaborate with the
university to set up a theah·e arts programme
which may be offered as one of the electives
for the M.A. in English.
While Poona and Baroda have strong
departments of English and run fairly conventional courses, Jadavpur runs an ambitionus programme in comparative literature
which is extensive in range, humanistic in
scope and extremely relevant in its application. It is more of a humanities programme
than a hardcore English literature course,
and in my opinion a very good one because
of its breadth and sweep. Jadavpur also
visualises the four years of literaty study as
an integrated plan. If Bombay University
could envisage its course as an ongoing fouryear process instead of two chunks of more
or less identical concoctions that are being
served now, a great deal more could be
included to make the syllabi more diverse,
more challenging and, above all, more
relevant from the standpoint of local and
international demands.
The B.A. course with some structural and
content alterations can continue to fulfill
the requirements of a first degree. The two
compulsory papers in English could easily
be replaced by more worthwhile alternatives. Since the same ground is covered at
the undergraduate level, at least two of the
history of literature papers at the M.A.
could be scrapped to make room for a
paper in world literature (especially, European and Latin American), and another in
Commonwealth literature (including Africa,
Australia and Third World countries). With
sin1ilar national backgrounds, economic and
social problems, we have more in common
with developing post-colonial countries
than with the West.
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study of English must become releT HE
vant to the Indian situation. While
universities at Dharwar, Hyderabad,
Mysore and Madras are already teaching
and other universities are planning to introduce papers in Indian writing in English,
our Anglophiles refuse to recognise the validity of such a course. They would even
reject a course in Indian literature (from
classical times to the present ) on the ground
that translations are not admissible in an
English literature course. Studying Greek
classics is another matter altogether!
The interdisciplinary approach is always
a useful one particularly as it broadens
vocational choice, not to mention the relation it establishes between theoretical
learning and its application. Papers like
Literature and Politics, Literature and
Society, Film and Fiction, Attitudes to Class
and Caste in Indian Writing, Portrayal of
Women in Literature, Literature on War,
Protest Literature can make the study of
literature much more exciting, enlightening
and morally responsible. Especially at the
M.A. level, the student should have many
such options to choose from. There is
neither justification nor logic in studying
anthologies of poehy at the M.A. that have
already been handled at the B.A. level.
Instead, attention could be profitably
focus sed on representative figures b elonging
to particular epochs. Since we have a tendency to overteach, the students can benefit
from doing some independent study with
reference to selected themes, movements
and individual authors. Every article on
educational reform has stressed the importance of the seminar-type of instruction and
of continuous assessment, so its usefulness
cannot be minimised. At the Master's level
it is necessary to be demanding; teachers
must also be taught to maintain standards
instead of diluting them.
A glance at the list of eighteen complete
and proposed Ph. D . theses over the last
ten years shows subjects ranging from 'The
Anatomy of Allegory' and 'Concept of
Tragedy since Waiting for Go dot' to 'Marxist Criticism in English with Special Reference to Caudwell' and "Problems of Trans-
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lation from English to Marathi to English
with Particular Reference to Fiction and
Drama'. While in principle the researcher
should have the widest possible latitude to
focus on the narrowest point of interest to
him, in actuality the thesis that explores a
subject that is applicable in an extra-literary
sense or which establishes new connections
from a purely scholastic point of view will
be far more useful than one which is an
exercise in intellectual self-indulgence. \Ve
must not forget that doctorates are also
written for the expressed purpose of making
the grade from one pay scale to another, and
considering the odds against which the
teacher has to struggle for survival, it is a
necessity that cannot be belittled.
I am not suggesting that merely by updating the syllabus the quality of the course
will improve. In fact, the best material will
not come to life if the methodology is all
wrong and the teaching uninspired. The
latter is a disease that happens to afflict nine
out of ten teachers. Teaching is an activity
of the soul, one must be fired by a kind of
missionary zeal, one must be in love with the
text in hand and the faces in front of one
to be able to do justice to the role that one
has to perform. Given all the rigidities of
an affiliating system (hopefully our autonomous colleges will release the teacher
from the limitations of following a deadeningly uniform policy), unwieldy classes

and low pay-scales, it is still possible for the
teacher to be creative and stimulating in
and out of the classroom. The teacher's
ability to arouse the interest of the students,
to sei~e their hearts, minds and guts and put
them through a process of transformation
can be tested independently of these considerations.
Ruia and SIES have dynamic departments of English. A Poetry Reading session
draws at least 400 students from all levels,
which says something about the interest in
the subjects on the part of the students and
the attitude to · teaching practised in those
colleges. In \Vilson or St Xavier's the same
event hardly draws about 40 willing students. If literature is treated as high and exclusive and a preserve of the privileged few
( those who teach as well as those who learn),
there is a basic anachronism in our think~
ing about the function of literature.
Not only must the teacher identify with
what he is holding up before the class, he
must also make it real to the students in the
light of present-day realities and from the
standpoint of what is universal and timeless. Books of literature are not only literary signposts; they are documents of scientific, cultural and humanistic achievement.
They reflect what we are and through them
we must discover our potential for good and
restrain our capacity for evil.
SALEEM PEERADINA
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Discussion

A CRISIS OF IDENTITY
Another Perspective

pROFESSOR DAYA KRISHNA'S analy- pose of determining the nature of the crisis
sis of contemporary India's crisis of of identity today, it is of little or no use. In
identity and dilemmas of development fact, it deflects attention from the basic
(Quest 97) is thought-provoking, but not reality underlying the issue.
quite objective. Consequently, he fails to
We all know that the very awareness of
focus attention on :;ome of the more signi- a crisis of identity has emerged from
ficant facts relating to the problem. For post-British India. In pre-British India, desexample, he lays far too much stress on the pite about three hundred years of Muslim
contradiction between pre-Islamic and post- rule, the question of identity did not seem
Islamic India as . contributing to the crisis to have bothered anybody. This is a signiof identity, with his unmistakable predilec- ficant point which merits closer attention.
tion for the former, of which his obsei-va- ' One argument, usually advanced by welltions on Hindi provide a clear proof. Not meaning historians, is that the Muslims got
everyone who completely espouses the cause assimilated over a period of time into the
of Hindi is 'treated as a communalist in Hindu social culture and civilization and
modern India', as the writer would have us therefore the problem of identity never
believe. But when anachronistic efforts are really cropped up at that time This is only
made to load Hindi with Sanskrit words and a half-truth. In fact, Muslims could never
idioms which choke the growing process of really get assimilated with the Hindus. It
the language, the charge may not appear to is for anyone to see that despite Akb~r's
be altogether baseless.
diplomatic-cum-philanthropic efforts t~
But that is, of course, a separate issue blend the two religions into one in Din-ealtogether. The issue which I wish to raise Ilahi, the separate identities of the two conhere relates to P1;ofessor Daya Krishna's tinued to exist distinctly in sharp outlines.
main thesis which appears to explain the But there never occurred any confusion
crisis of identity in terms of the contradic- about identity, no matter how closely juxtation between pre-Islamic and post-Islamic posed the people of the two communities
were in rural or urban society. From my
India.
What about the pre-British . and post- childhood I remember, and that was about
British India? A view of Indian history and thirty-five years ago, how an old Hindu,
culture from this standpoint affords a much then about seventy years of age, used to
better, wider and deeper perspective, pro- fulminate against any attempt at Hinduvided of course the view is not blurred by Muslim unity. 'Hindus and Muslims', he
a haze of political prejudices Not that the used to say, 'are so sharply opposed that
contradiction between pre-Islamic and post- they can never be united. We worship
Islamic India does not exist, but for the pur- facing East, _they worship facing West;
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we worship the sun, they - worship the
moon; we worship the cow, they worship
killing the cow; we wear dhoti with a
dheka (that is, one end of · the front tied
to the back), they wear lungi; we use one
side of banana leaf, they use the other .. .',
and so on. And ±he same old man would
behave in an ext~emely friendly way with
the Muslims of the village. He would go to
their houses on the days of their festivals
and give donations for constructing the
tallest tazia.
This serves to show that in pre-British
India and even during the British regime
up to 1930 or thereabouts, there was, at
best, a harmony between the two commun- ities and not assimilation. There was no
question of a Muslim's becoming less religious or a Hindu's becoming less religious
in order to co-exist; both could co-exist in
harmony only by becoming more religious
in their respective ways. If a Hindu did not
perform certain religious rituals, he would
be condemned not only by Hindus but by
Muslims as well.
Now this harmony was the product of
Akbar's reign, a sample of which was provided by the Emperor's own household, his
Hindu wife Jodhabai being allowed to
perform her own religious rituals. How
fragile and tenuous this harmony was could
be seen during Aurangazib's reign and later
during the last two decades of the Indian
freedom movement and in the dismal failure
of Gandhiji to prevent the partition of the
country.
It should be clear that the harmony between the two communities had grown in the
course of nearly a century out of the necessity of survival. With the stabilisation of the
Mughal Empire the Hindus (except the
Rajputs from whose hands power had been
snatched by the Muslims and who, later on,
were made to learn to. live .o-bediently with
their rulers), traditionally devoid of any
desii·e for political power, agreed to live -vvith
the Muslims, provided they -vvere free to
practise their own religion. Most Hindus,
however, if not all of them,_not only agreed
to the Muslims' living in their own village
or town but learnt their language, i.e. Urdu,
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to conduct their legal suits in the courts of
law, to write letters of appeal to the Muslim
rulers and bureaucrats and thereby to augment their worldly prosperity. Through this
necessity seeped down other aspects of the
Muslim culture to the Hindus, which they
consciously or unconsciously imbibed o.r
adapted to endear themselves to the ruling
class for worldly advancement.
Even this was really no assimilation. This
could at best be said to be a compromise
on what the Hindus considered and still
consider a superficial level, the worldly level.
For in accordance 'w ith the Geeta, the
Hindus make a peculiar dichotomy between
the worldly and the spiritual ( bhautic and
adhyatmic) activities. While the worldly
activities take care of the body, the spiritual
activities are meant to ensure the salvation
of the soul. In the domain of worldly activities, everything is permissible: hypocrisy,
lying, murder, dishonesty, deception, everythug that adds to worldly prosperity and
brings pleasure to the body. Action in the
worldly domain has no bearing whatsoever
on the spiritual domain; there is no relationship between the two. Therefore, a traditionalist Hindu may increase his worldly assets
by any means-e.g. compromising with, submitting to and adulating the ruling classbut in his essentially religious domain, he
still remains nure and untainted.
Tllis theology also helped create harmony
between Hindus and Muslims during the
heyday of both the Mughal and, later, the
British empire. Any question of national or
individual identity iii those days was therefore irrelevant. In fact, so long as British rule
lasted, no one felt the need of raising the
question at all.
This question naturally arose after the
attainment of freedom accompanied, as
Professor Daya Krishna rightly says, by 'a
series of experiences which can only be called traumatic in characte'r'. The operation of
the trauma -was however not confined to
only the areas Professor Daya Krishna has
mentioned. Over and above them, the experience of the coming of freedom without ·
much of a struggle to such a vast country as
India (even after partition-) under one well-
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knit administrative unit was no less trauma- gration' of the country, which, basically attitic. For quite many days after the hour .of ficial that it was, ultimately proved an exerthe 'tryst with destiny', the common Indian cise in futility. But this too added its own
villager could not really comprehend what share to the confusion and chaos.
had happened. Freedom to him was an
The extent of this confusion becomes
abstract enigma. V/ith the passage of time, obvious as soon as we try to identify the
it came to mean to him merely freedom to distinguishing features of a typical Indian.
clamour for power and freedom to become In every nation there are certain traits whiGh
rich by hook or by crook without having the . its members, high or low, literate or illiterleast awareness of belonging to a nation. ate, the criminal or the socially responsible,
\Vhen freedom came India was a country, share in varying measures. These traits do
not a nation.
not merely relate to language, religious
Here was the rub. British rule had suc- ritual and social customs. Essentially, they
ceeded ii1. unifying India under one admini- relate to the inborn mental attitude, what
strative set-up, but it had not made a nation we call temperament. Leave alone language,
out of India. It was naturally none of its religious ritual and social customs, is there
concerps. With the departure of the British, a typically Indian temperament, a typically
the various nationalities that constituted Indian mental attitude? Honestly, the
British ·India, started stir1ing to assert their answer is, 'No'.
own national identities, albeit declaring
Furthermore, the · awareness of the crisis
allegiance for the sake of convenience to the of identity is itself a product of the close
concept of one India. This tended to create contact with vVestern political and philomore confusion about identity than the sophical thought through the English
Hindu-Muslim dissension.
language and literature. Naturally, the conAs Professor Daya Krishna rightly notes, cept in the present form was non-existent
had Gandhi remained alive or p1~inciples of in pre-British India. The crisis is perceptible
Gandhian political economy been put into only to those few who have been nursed on .
practice, India could have been welded into 'Vestern scientific thought and have become
one nation and the national identity would conscious of the need to realise their
have peen .unambiguously clear. Nothing national and individual ideality. Others
forges a nation together as giving concrete even today easily identify themselves with
shape to national thought, a i1ational their religious or caste groups and feel satisphilosophy and programme of action, .of fied and undisturbed. To them the concept
which Gandhi had emerged as an embodi- of nation remains a pure abstraction; perment. But with the total negation of haps, to them it is no more than the national
· Gandhism, what really happened was that government.
.
the national government started ruling with
Identity, individual or national, is not
alien thought, an alien philosophy and an given; it has to be earned in every case. It
alien programme of action, which confoundis concomitant with freedom and can be
ed enormously the already · prevailing conmade to emerge in th e real sense only in
fusion of national and, consequently, indiProfessor Daya Krishna has confreedom.
vidual identity. The multi-national elements
put all the blame for confusing
veniently
of India began covertly or overtly warring
the
identity
on the roling Congress party
with one another, not so much for selfrealisation as for supremacy over one since Independence, but he·lets off scot-free
another. This led to the massive expendi- the intellectuals and other leaders of the
-ture on· the programmes for w]lat was then country who have been no less responsible
euphemistically called . 'the emotional inte- for the mess.
AKHILESHWAR JHA
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PRoFEssoR DAYA Kru:sHNA

replies:

Mr Akhileshwar Jha's comment on my
article in Quest 97 is i..'1teresting in that it
tries to focus attention once again on the
problem of ideniity in terms of what has
come
be called the problem of modernisation in' contemporary thought. The reason
why I did not refer to it in detail lay primar'ily in the fact that it is so well known as
hardly to deserve repetition.
The points involved in Mr Jha's comment
may perhaps be formulated as follows :

to

1. The ptt>blem of identity relates primarily to the modem setting and that in
traditional societies, even those with a
complex character, there could perhaps
be no problem of identity at all.
2. The problem of identity in transitional
societies is prin1arily a problem of intellectuals who feel uprooted from the tradition and are able to identify themselves
fully neither with the tradition nor with
the so-called modernity.
3. The problem of identity in the Indian
context has primarily to be understood in
terms of what may be called its colonial
past, that is, in the ambivalent relation
with the Brit\sh rulers rather than in any
·
other context.
4. That any identity beyond that of religion, caste or region has to be earned by
a person or a people.
I dd not think I have any disagreement
with these contentions, though my own emphases happen to be significantly different.
For example, I would like to hazard the

hyPothesis that the problem of uprootedness
may also be found in the past, thoqgh in a
clifferent guise. Whenever complex cultures
or civilisations interact and sensitive individuals become aware of the rich achievemen~s of another culture, the . problem of
identity may possibly arise. The awareness
of achievements in a different culture and
of ideals of personality different from one's
own may always give rise to such a situation.
And in case the other culture happens to be
politically dominant also, the problem could
get even more complicated.
The reason why I had not specifically
alluded to the problem of identity in the
British context lay in the fact thaf India
shares that problem with other countries
which also happened to be colonies of
Vilestern powers. The same is true of the
problems created by the process of modernisation. India shares them with all the other
developing countries of the world.
The distinctive problem I wanted to focus
attention on related to that which, in my
opinion, is unique with respect to it and
derives from its own history. I am happy
that Mr Jha has drawn attention to the other
factors which I had taken for granted. However, I am convinced that unless the specific
problem to which I have drawn attention
in my article is squarely faced by both the
Hindu and the Muslim intellectuals, the problem would only be suppressed from consciousness. And suppression, as everybody
knows, results only in neurosis of one sort
or another, at both the individual and the
national level.
DAYA KRISHNA

...
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I. PEACE AND HUMAN RIGHTS
The Sakharov Statement
We give below the fttll text of Academician Andrei D. Sakharov's statement accepting the 1975
Nobel Peace Prize, as read in his absence by his wife Yelena Bonner at the presentation
ceremony held in Oslo on 10 December 1975. On the same day, the Soviet mathematical economist, Professor L eonid V. Kantorouich received, with Professor' Tialling C. Koopmans of Yale
University, the Nobel m emorial award for economics instituted in 1968 by the Central Bank of
Sweden. The Soviet government permitted Kantorouich to go to Swedea to receive the award
bttt did not allow Sakharov to tmvel abroad 'oa the alleged ground that I was acq-uainted with
state and military secrets'. Presumably on the same g1:ounds TAss, which briefly reported . the
ceremony in Stockholm, did not mention the one in Oslo.

AM very grateful and very proud. I am
proud to see my name placed together
with the names of many. outstanding people, among whom is Albert Schweitzer.
Thirty years ago nothing but ruins were
left of half of my country and half of
Europe. Millions of people mourned and
still continue to mourn their dear ones. For
all those who went through the experience
of the most terrible war in history, World
War II, conception of war as the worst
catastrophe and evil for all mankind has become not only an abstract idea but a deep
perso.nal feeling, the basis ·for one's entire
outlook on the world. To keep one's selfrespect one must therefore act in accordance
with the' general human -longing for peace
for true detente, for genuine disarmament.
This is the reason why I am so deeply moved
by your appreciation of my activity as a
contribution to peace.
But what made me particularly happy
was to see that the Committee's decision
stressed the link between defence of peace
and defence of human rights, emphasizing
that the defence of human rights guarantees
a solid ground for genuine long-term international co-operation. Not only did you thus
explain the meaning of my activity, but you
also granted it a powerful support.

I

Granting the award to a ·person· who
defends political and civil rights against
illegal and arbitrary actions means an affrrmation of principles which play such an imp01tant role in detennining the future of
mankind. For hundreds of people, known
or unknown to me, many of whom pay a
high price for the defence of these same
principles-the price being loss of freedom,
unemployment, poverty, persecution, exile
from one's counh·y-your decision was a
great personal joy and gift.
I am aware of all this, but I am also aware
of another fact in .the present situation. It
is an act o£ intellectual courage and great
equity to grant the award to a man whose
ideas do not coincide with official concepts
of the leadership of a big and powerful state.
This, in fact, is how I value the decision of
the Nobel Committee. I also see in it a manifestation of tolerance and of the true spirit
of detente. I want to hope that even those
who at present view your decision sceptically or with irritation someday will come
to share this point of view.
The authorities of my country denied me
the right to travel to Oslo on the alleged
ground that I am acquainted with state and military secrets. I think that actually it
would not have been difficult to solve this
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security problem in a way acceptable to our
authorities, but unfortunately this was not
dooa
_
J was unable to participate personally in
today's ceremony. I thank my friends who
live abroad ana who honoured me by being
, my guests here. I had also invited friends
from my country-Valentin Turchin, Ymi
Orlov and two of the most noble defenders
of the cause of justice, legality, honour and
honesty, Sergei Kovalev and Andrei Tverdokhlebov, both of whom are at present in
jail a'Yaiting trial. Not only the latter two
but none of them could come: in the USSR
when it comes to obtaining a permit to travel
abroad, there is not much di.ffei·ence between
their respective situations. Still I beg you to
kindly consider all of them my official guests.

I would like to end my speech expressing
the hope in a final victory of the prin.ciples
of peace and human rights. The best sign
that su-c h hopes can come true would be a
general political amnesty in all the world,
liberation of all prisoners of conscience
every"vhere. The struggle for a general political amnesty is th~ struggle for the future
of mankind.
. I am deeply grateful'to the Nobel Committee for awarding me the Nobel Peace
Prize for 1975, and I beg you to remember
that the honour which was thus granted to
me is shared by all prisoners of conscience
in the Soviet Union and in other Eastern
European countries as well as by all those
who fight for their liberation.

2. THE CURRENT SITUATION IN INDIA
Statement of the All-India Acharya Sammelan
"1-Ve give below the complete text of the statement issued at the end of the three-day conference
of intellectuals held at Pauiwr, Wardha at the instance o(Acha·rya Vinoba Bhave in the third
week of Januarv.

All-India· Acha1ya Sammelan conT HE
vened by Vinobaji met at Paui.1ar Ashram ·

011 16, 17, 18 January 1976. It was attended
by 26 invitees, ·including vice-chancellors,
senior professors, eminent jurists, prominent
constructive workers and distinguished men
of letters, having no party affiliations. The
Sammelan had the privilege of receiving
valuable advice and guidance from Acharya
Vinoba at several stages duriiig the deliberations.
The Sammelan considered all aspects of
the current situation in Iridia carefully and
objectively, having-regard to both the ~hart
term and long-term interests of the country.
The following propositions emerged by way
of Consensus.

the rails'. Every effort should_ be made to
find an honourable, just and early solution
of the present impasse. Democratic values,
methods and institutions alone can serve the
true interests of oui· people and are also ~he
sure·st way of meeting possible external
dangers. Time is of the essence and u~due
delay may worsen the sitUation, leading to
untoward developments. The Saminelan
felt particularly concerned with the effects
of the continuance of the present ·situation
on the younger generation.

2. In the course of deliberations, the
Sammelan appreciated a number of constructive developments in recent months,
following the declaration of the Emergency,
notably, greater concern for the needs of
1. Without seeking to apportimi blame for the poorer sections of the population, calm
past events, the Sammelan conside'rs that it in educational institutions, improved indusis now imperative to initiate a process of · trial relations, containment of inflation,
normalising the situation and creating a effective action against smuggling, hoarding
climate of unity and co-operation within the and black money, absence of communal,
country so that, in the words of the Prime regional and linguistic tensions, improved
i'vlinister, 'democracy could be put back on economic management _and administration.
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At the same time, the Sammelan felt that the economic progress, more specially of the
detention of large numbers of social and vulnerable sections of our society. To this
political workers who fully believed in end, a number of amendments have already
Ahimsa
and · Sama-dharma-samabhava been rriade. Other amendments, including
(equal respect for all faiths), curtailment the provision of Fundamental Duties,
of Civil liberties, and press censorship, in- · deserve to be considered. However, as ·the
cluding its coverage of parliamentary pro- Prime Minister has recently declared, basic
ceedings, were not good for the health of changes in the Constitution should be effected only after the widest consultation and
the nation, if continued indefinitely.
discussions at various levels throughout the
3. The Sammefan is of the view that, in country.,The Sammelan hopes that the Union
the overall national interest, the time has Government would -consider the setting up
come to reverse-some of the recent trends. of a broad-based Committee to study the
A fresh start is essential so that the Emer- subject in depth and place its recornmendagency could be ended and, at the same time, tions befoi:e the people with a view to prothe gains made could be maintained and moting a national discussion in a construcconsolidated. For example, vigorous efforts tive spilit. In this connection, an in1portant
should continue for curbing anti-social acti- objective should ·be to evolve effective
vities like smuggling, black-marketing and means of decentralizing power and respdnsitax evasion. It is desirable to bring abo~t bility down to the grassroots.
normalcy through a series of steps to create
6. It is a matter of great concern that, even
necessary conditions for holding the next
General Elections as early as feasible. In after 28 years of freedom, millions of our
view of the common and widespread desire countrymen live below the poverty line and
for far-reaching electoral ref01ms, the Sam- are not getting their elementary needs.
melan hopes that specific proposals for such Therefore, concerted and urgent efforts
reforms would be framed through mutual should be made, through both official and
consultation between all concerned in order voluntary agencies, to assure work for all
that elections at all levels become fair, free and to raise living levels of .the weakest
sections. The approach of Antyodaya ( welfrom corruption, and inexpensive.
fare of the lowest), as always emphasised
4. The Sammelan is convinced that vio- by Gandhiji, should now hecome the founlence and democratic socialism cannot go to- dation of our J:?.atiomil planning. The Samgether. India had achieved her freedom melan feels strongly the need for curbing
through a non-violent struggle under the ins- the consumption levels of the richer sections
piring leadership of :tviahatma Gandhi. pr01poting the ideal of Trusteeship as enTherefore, all sections of our people should visaged by Mahatma Gandhi.
pledge themselves anew to eschew violence
7. There are no two opinions that the high
and to counter disruptive tendencies as a
matter of self-impose.d discipline. Politic~l rate of population growth in India should
parties, the press, the business community be curbed with a sense of emergency. Apart
and others should endeavour earnestly to from other measures, Vinobaji has stressed
reach 'agreed codes of conduct based on the need to create an atmosphere of selfAtmanushasan (self-discipline). In essence, restraint through the widest public educaonly ethical means should be employed for tion in the country.
achieving noble ends in all spheres of
8. Acha.rya Vinoba has often remarked:
national life.
'Science has force, speed and action, but no
5. From time to time, proposals for Con- direction'. Obviously, this direction could be
stitutional reforms have been put forward. imparted to science only by spirituality.
There is general agreement that the Con- The synthesis·of science·and spilitual values,
stitution should facilitate speedy social and with a clear vision of .the objectives to be
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achieved, is, therefore, of paramount importance in taking the country towards integrated development, particularly in the rural
areas.

India's rich and composite cultural heritage.
Efforts should also be made to root out
corruption at all levels.
The Sammelan supports Acharya Vinoba's
strong plea that education should be freed
from the rigid controls of the Government
and the interference of the political parties.

9. To take the nation forward along the
right path, the present system of education
should be made life-centered so that the
youth could be actively involved in produc10. The Sammelan would deem it a privitive and developmental activities according
to Gandhiji's ideas. iviass illiteracy, which lege to be of any service in furthering the
is closely inte1w0ven with mass 'poverty, process of national reconciliation ~d constructive co-operation. It requests Acharya
~hould be liquidated as a major national
task to be completed over the next decade Vinobaji to take such steps as he may conor so. Ow: educational institutions should sider proper for furthering the suggestions
' lay special stress on ethical values and on ' made in tlus statement.
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HUMAN RIGHTS IN THE SOVIET UNION
SERGEI KOVALYOV, a member of Amnesty International's Moscow group, was
found guilty of 'anti-Soviet agitation and propaganda' on 12 December in Vilnius
Lithuania: He was sentenced to 7 years in a strict regime corrective labour colony
to be followed by 3 years' internal exile.
Dr Kovalyov, a 43-year-old biologist, was arrested in Moscow last ( 1974)
December and had been detained awaiting trial for almost a year, 'tlU'ee months
beyond the USSR's own legal limit for pretrial detention.
According to unofficial sources Dr Kovalyov was accused of involvement in
the distribution of samizdat material, including A Chronicle of Current Events and
A Chronicle of the Lithuanian Catholic Church, and of having written open letters
and signed appeals ... .
Dr Kovalyov's sentence is virtually the maximum sentence for a first conviction on this chaTge and its severity came as a surprise to most observers. In a news
release on 12 December, AI described the sentence as 'a travesty of justice and a
mockery of all the international undertakings on human rights given by the Soviet
Unim1'.
On the opening day of the trial, AI criticized the Soviet quthorities for failing
to respond to several AI requests to be allowed to send an observer to Dr Kovalyov's
h·ial and the trial of the 35-year-old secretary of the Moscow group, physicist
Andrei Tverdokhlebov. Mr Tverdokhlebov, who was arrestea last April was due
to stand h·iallater in December, charged with 'dissemination of fabrications known
to be false which defame the Soviet state and social system'. If conviced, he faces
·
·
a sentence of up to 3 years. . . .
-Amnesty International Newsletter

Ashpk MahaJan
TALE OF ACOW

Not so good-looking, perhaps,
As the cow they show

Krishna leaning against
Tootling on his flute, yet
I had a, bovine grace when young.

My Nagaur bull
Was handsomer than Pasiphae's.
And when I calved
For weeks the kisan's pails
With rny beestings overflowed. (But
Should I narrate
These old wives' tales?)
-Here I sit _
Tethered to a keekar tree
Beside this midden of crumbling clats '
Flitting daylong
My feeble tail to unsettle

Crows and egrets astride my back.
Before my eyes, flies shimmy. _
Now I·belong
To the kisan's
Superannuated herd. Senile,
With udders dry. Kept
Away from haystacks. Starved
And beaten. Wounds
}[ester in my stave-lashed hide.
Who says that cows are sacred io this land?
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FAWZIA

was very mu,eh in love with his
SALIM
cousin Fawzia. Fawzia was not only his
relative but also his neighbour who lived
just opposite his house. As children, Salim
and Faw;;ia grew up together. TI1ey
quarrelled, made up, played house under
the bamboo copse on the edge of their garden, vvent to the same 'madrasa' to learn
Arabic and the fundamentals of Islam. When
they grew up, Fawzia stayed at home and
Salim went into trade and, like decent
, Muslims, they stopped seeing each other.
One day when Salim came home for the
weekend he wanted to make a hutch for his
rabbits. So having got together some bits of
wood, he pottered around the kitchen looking for a saw.
. 'What are you looking for, son?' asked his
mother.
'Where can I find a saw, mother?'
'A saw? Why, at Fawzia's m~ther's house
opposite the road there is sure to be one.
If you send one of your nephews .there, I'm
· sure they'd let you have it', said his mother.
So Salim shouted for his nephews. 'Akram!
Akram!', he ca-lled in a powerful voice. Having got no response from Akram, he called
for his second nephew Ikram. Then having
got no response from Ikram either, he muttered something to l1imself, _crossed the yard
and sto0d facing his neighbours' garden. Tile
garden was full of trees. Jack trees, coconut
trees, mango trees anci plantain trees and
from where he stood Salim could only see
the top of the roof of his neighbours' house.
Should he himself go for the saw, he wondered. Oh well, he wouldn't go into the house
and embarrass Fawzia and the other women

folk. But surely there should be some of
his male relatives in the garden from whom
he could ask for a saw. Today being a weekend, Salim was sure they woqld all be at
home.
Salim crossed the road that divided the
two houses and entered his neighbour's
garden. The garden had been swept this
morning but there was a fresh sprinkling or
flowers under the mango trees. Yes, the
mango trees were in full bloom and the
bitter-sweet tang of the mango flowers burned ·his throat. When he was a little boy these
trees had seemed so huge. Everything seemeel so huge then, even this garden he was
walking in seemed big. Salim remembered
ho\v he could never finish roaming this place
when he came looking for his playmate
, Fawzia.
Salim expected to meet one of his male
cousins in the garden but there was nobedy
there. Only the clay's wash fluttered forlornly
on tl1e clothes line stretched between two
coconut trees. The boys must have gone to
the rivei· for a bath. The house stood open
and invitingancl towards the kitchen, smoke
was curling upwards. Salim's heart sank. He
wanted to finish his rabbit hu tch today and
here he was standing without a saw. Salim
wanted to turn back when he saw a shadow
of a figure within the depths of the front
1·oom. That must be one of the m.en. The
women would not want to be seen in tlie
f-ront room which was considered to be the
domain of the menfolk. Salim hastened up
to the front door.
'Could you please .. .', he began and stopped. Before him stood not one of the boys
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'So we will soon be celebrating Salim's
but Fawzia, his childhood playmate. She
was all flushed in the face and God, how marriage', she said rather jovially and when
she had grown!~ Fawzia quickly slipped she saw a flicker of a smile appear on Salim's
away but not before she had cast a spell usually stern face she called to her sister's
grandchildren. 'Akram, Ikram, come here.
on Salim.
Salim went hom e a different man. He Your uncle Salim is getting married and
tried to work on his rabbit hutch but the soon you children will have a new aunt
thought of Fawzia disturbed him. Then he around the place.'
went back to his trade in the hope of forThe little boys clung to Salim in delight
getting her but it did not help eitherr So he and begged him to tell them if it were true.
did what he thought best. He sent word to When 'Salim's smile broadened and he nodhis parents that he wanted to marry his ded his head in confirmation, his aunt took
cousin Fawzia and requested them to make · this as a cue for her next step.
the necessary arrangements.
'Your aunt-to-be is beautiful, kind and she
Salim's father showed that· he was pleas- loves children', she said watching Salim,
ed but his mother seemed worried.
through the corner of her eye.
'The old man has given away all his
So they have been to see Fawzia. Salim
wealth to his elder children and there is was so pleased about it that he sat down
and pulled out a cigar. This was 'a n his aunt
nothing left for Fawzia', she protested.
But it was no use telling this to Salim had been waiting for; to get Salim seated
because he was already smitten with love and relaxed for a long talk.
'Now come here children, and take a look
and he would not be interested in a dowry.
That night Salim's mother could not sleep. at this pictme of your aunt-to-be and tell
She tossed and turned in her bed and at your uncle Salim that you like her', she said
dawn sent for her sister who lived with her and when the little boys came clamouring
husband and children a mile away.
to her in delight she pulled out a photo'My sister will know what to do. She's graph from inside her jacket and showed it
been out and she knows the ways of the to them.
world', she consoled herself.
Ah! fine, so they have brought back a
When her sister came she toM her every- photograph ·of Fawzia . .Salim puffed at his
thing from the very beginning.
cigar and relaxed.
'You should have known better than to,..
The little boys chattered in delight as his
send him to a house where there is a girl', aunt sang the praises of his bride-to-be. .
her sister admonished her.
'She's fair, she's religious, she's well
'I didn't send him', Salim's mother said. behaved.'
'I kn~w he had been there only after he had ·
Finally, Salim could contain himself no
come back.'
longer. Flinging the cigar outside the door,
The sister thought for a while and then he quietly stole up behind his aunt and took
whispered something to Salim's mother.
a peep over her shoulder. What he saw made
'Do you think it will work?', Salim's mother him furious. His face darkened . and his
asked.
blood boiled.
'Why not, the same thing happened to my,
'Are you joking with me?', he shouted,
husband's nephew and that iS' what my
snatching
the picture from his aunt's hand.
sister-in-law did to him', replied the sister.
'Is
this
a
joke?'
. So two days before Salim was expected
'No, son', his aunt's voice was cool. 'Gulnar
home his mother and her sister went on a
long journey soon after lunch. They came is a nice girl ... and besides she comes from
home before the call for azan at sunset, a wealthy family. Just think of the dowry
you'll get.'
tired but pleased· with themselves.
But Salim did not hear her. He flung the
When Salim came home that weekend his
aunt broached the subject of marriage.
offending photograph outside, snatched his
QUEST

Fawzia
coat from the antler and tore out of the
room.
'A fine thing we have done. Now he won't
come home', Salim's mother said coming out
of her hiding place from behind the door.
'Now what is this nonsense you women
are talking abou.t', asked Salim's father who
thought it was time he intervened on his
son's behalf. 'TI1ere is no harm in the boy
marrying the girl of his choice if her parents
are prepared to give her a good dowry.'
'A fat lot she will bring you' said Salim's
mother.
'What nonsense! I hear she will be given
a set of jewellery ... and gold at that', said
Salim's father.
'But they seem so down and out in life',
said Salim's mother.
'What are you talking woman', Salim's
father lost his patience. 'Do you expect them
to exhibit their wealth for your sa)<e'
But Salim's mother was still not satisfied
with the match. Yet she could do nothing
about it. Salim was such a stubborn fellow
-who would not listen to anybody and she
got no encouragement from his father either.
So they went about arranging a marriage
for their son with Fawzia.
On the night of the wedding, however,
Salim's mother was surprised. Never before
had she seen such a show of affluence anywhere. Apart from the usual fireworks ai1d
the beat of the drums that greeted the
bridegroom's party there was also a bery of
little girls dressed in white to sing for the
bridegroom. The house was decorated with
flowers got specially from upcountry and
bright-coloured bulbs lit up the whole place.
Even the darkness outside where ~he men
gathered to gossip and smoke was pricked
with points of coloured lights.
.
In one of the inner rooms, seated on a ·
throne curtained with shimmering white
satin which cascaded down to her feet was
her son's bride, Fawzia. She was resplendant in a white gauze saree and all the glittering jewellery. So her husband was right
after all about their having money. A heavy·
gold necklace adorned the bride's fair neck
and her long tasselled gold earrings shimmered under the bright lights. T\vo pairs •
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of thick gold bangles encircled her wrists
and on her little finger which lay limp in her
lap sparkled a gold ring.
Salim's mother was so happy at the sight
of the- rich display that she beamed at the
guests seated on the mats at the bride's
feet. She even felt a little guilty, she hadn't
bargained for so much. She heard some of
the women say that the bride's jewellery
was alone worth three thousand rupees ....
Yes, she had heard that there were five expensive Indian sarees for the bride which
her father had bought off a smuggler in the
coastal area.
The religious ceremony was soon over and
as was the custom, Salim stepped up to his
bride and adorned her with a gold necklace to show that she now really belonged
to him. Next came Fawzia's three married
sisters bearing gifts for the bride. One by
one they slid past the guests like fairy godmothers and adorned the bride with a ring
each. This provoked envious comments from
the- women and brought tears of joy to the
eyes of Salim's mother.
'We must do better', she whispered to her
husband. 'Ours must be a grander feast
otherwise what will they think of us', she
managed to make herself heard above the
rhythmic tattoo of the wedding drums.
'That's for them. They have got the money,
but from where are we going, to find it?', .
·
asked Salim's father.
'I'm sure somebody will let us have it if
we say it is on credit.'
'
'But who's the somebody?'
'Why, your brother. He's a rich man.'
So they borrowed inoney from Salim's
uncle and they put up a bigger show 011 the
day of their son's homecoming. Apart from
the multi-coloured· lights, expensive silks
and rich food, there was also a musical box
with two speakers •which blared the whole
·
night through.
People said what a grand homecoming it
was and Salim's father and mother were
pleased.
That night when the feasting and merrymaking was ave~ and the last of the guests
had set out for home, Fawzia's elder sister
went into the bridal chamber and. whisper-
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ed something to the bride. Fawzia immediately removed one of the necklaces and two
of the four gold rings and gave it to her
sister who slipped out of the room as
quietly as she had entered it. Then Fawzia's
second sister tiptoed into the room. She
whispered som~thing to Fawzia and she
parted with the bangles and one of the two
remaining gold rings. No sooner had she
slipped out of the room than the third sister
entered it. Fawzia removed the earrings
and the last of the ring and slipped them
into her sister hand.

Now Fawzia was left with only the necklace that' her husband had given her on the
wedding night. She fondled it lovingly and
wondered how much it had cost him.
Next day when everybody came to know
that Fawzia nad been stripped of all her
jewellery, Sal~m's mother asked angrily:
'And when will your mother come for the
s;1rees?'
But she never came. The five Indian
sarees were all the dowry that Fawzia got
from her parents.
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CULTURE

,
Bred among odoms of ordure
I missed the chance to nose
A pure
Damask rose.
Now fully grown I realise
We were only taught to use
Green fields as lavatories
And therefore, I have come to associate
All kinds of hues
Merely with animal or human waste.
A tinge of minivet-scarlet
Is no reminiscence of that bird
But of betel-spittle stains
Left by movie fans
On walls
Of cinema halls
And by pimps and harlots
I_? red-light lanes.

Siris leaves possess
An aittumn flavescence
Immeasurably less
Than expectorations
Of asthmatic old men
Coughing doubled-up on loose
Squeaky string cots
Whose
Rans of twine
Are broken as their thoughts.
A takin-gold evokes
Not in the least
Memories of dawn or some rare
But turds of stray dogs
Like pagoda heaps
Among scattered slippers
Of scores of worshippers
At a Vashnoi temple-feast.

b~st

..

so'
Tourists note
Fresco-amber
In Ajanta art
I know this pigment from
Pools of bovine piss
At any vegetable mart.

Yet
Devil take me if
I sound like a hammer set
To break an anvil, a wave
Trying to topple the cliff.

PARTNERS
The bride
Possessed no trousseau
Save her tresses.
Her groom's wages were
A wad of words.
Yet they showered
Their meagre gifts
Upon each other
Like confetti.
A trillion times a day
She blinded him with nights
Dark as Cimmerii
By a toss of her raven head.
He squandered all
His currency of words
Ir: scores of uxorious song.

"'

"'

"'

"'

Such monsoon-R!ng of y~uth
Left them legacies.
Aging together, they watch
Both fungus and the algae grow
As lichens upon their hyetal tree
In rich symbiosis now.
'
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Review Article

A. R Shah

THE ROOTS OF MU-SLIM SEPARATISM

years have witnessed a proliRECENT
feration of studies on the events that led
·to the partitivn of India and the creation of
Pakistan. However, most of them confine
themselves to a iimited period, generally the
ten years that elapsed between the introduction of provincial autonomy in 1937 and the
withdrawal of the British in 1947. Some
studies deal with the earlier period-e.g.
Ram Gopal's Indian Muslim.s-but they deal
mainly with the political attitudes of .the
Muslims and fail to relatethem to the social
and cultural background shaped by centuries of Islamic rule in India, particularly in
the north which set the tone of Muslim politics in the rest of the countrv as ·well. There
is, also, a similar limitation o-n the sources on
which these studies are based .. Generally,
they rely on records of particular, brief
periods-e.g. the papers of Lord Minto-and
proceedings of the Congress and League
sess-ions, and the correspondence or controversies among them and the British Government. There is little attempt to trace the
historical and cultural rocits of the conflict
which ultimately led to the birth of Pakistan.
This is not to suggest that there have been
no satisfactory studies of individual nonpolitical aspects of the historical prqcess
which culminated in the partition. On the
contrary, quite a few of them have appeared during the past few years, which throw
o V. V. Nagarkar, Genesis of Pakistan, Allied
Publishers, New Delhi, pp. 515, Rs. 75.

interesti:ng light on the way the Muslim
mind worked and manifested itself in corporate life. As examples, one may mention
Muhammad Mujib's The Indian Muslims,
Aziz Ahmad's Islamic Modernism in India
and Pakistan 1857-1964 and Aziz Ahmad and
G. E. von Grunebaum's edited work, Muslim
Self-Statem.cmt in India and Pakistan, 18571968. But the findings of such studies arerarely integrated to provide a socio-cultural
context in which alone the birth, growth and
ultimate success of the Pakistan movement
can be properly understood. V. V. Nagarkar's work" (about 500 pages in Royal 8vosize) for the first time ·attempts such an explanation. Nagarkar also promises four other
studies on modern Indian history, two of
which-The F1•8edorn Struggle and The
Liberal Tradition-are likely to be directly
complementary to the volume under review.
The main thesis• of Genesis of Pakistan
can be briefly stated. 'The complex events
"preceding partition have so far evaded a
satisfactory analysis' because the framework
adopted by historians for the p1Jrpose was
inadequate. They worked on the asstimption that 'during the cmcial decades preceding 1947, India had only two alternatives'na.rnely, whether after independence it
would continue tQ remain a single political
entity or be divided into two sovereign
states. According to Nagarkar, there was a
third possibility, the balkanization of India

A. B. Shah
into a large_ number of- so1;ereign states.
Further, the real choice before the Congress party was, not behveen a united India
and the kind of partition that actually took
place but between the latter and a fragmentation of the country on the lines of any
one of the various schemes that were
being put forward during the years preceding independence. Nagarkar contends that
preserving a united India-either by
means of a fresh struggle as visualized by
the socialists or indirectly suggested by
Gandhi", or by an acceptance of the
Cabinet Mission's plan in spite of its objectionable features-was out of the question.
The strug le would have been ruthlessly
put own by the combined forces of the
ntis
overnment, the Mus im League
~mel the princes. all of whom in s ite of their
different' interests were ranged against the
Congress. As to the Cabinet ).11ission's plan,
it would have kept the Damocles' sword of
secession haging over the federal centre and
would have effectively prevented the
consolidation of the new state. Being precarious in the extreme, its unity would have
been more a source of weakness than of
strength in the social and economic development of the country as a whole. And
any serious attempt on the pmt of the Congress to push such a programme of modernization in the kind of state visualized by
· the Cabinet Mission would have released
forces that could- have only led to chaos·
and disintegration, if not also forei'g n inter.vention. Under the circumstances, therefore, partition of India into two sovereign
states with complete freedom to the Congress and the League to prepare for their
respective countries the constitutions of
their choice, was the best solution.

k

T this stage it may legitimately be asked

fl. whether it would not have been possible
to prevent the Muslim League from going to
the extreme position· of demanding a separate Muslim State if e ~nHer the Con'!rf'SS
had, for instance, agreed to its demand for
"N irrnal Kumar Bose & P. H . Patwardhan,
-Gandhi in Indian Politics, Lalv,m i 1967, pp . 51-52.

coalition ministries in the provinces in 1937.
Such questions have been seriously raised
by penitent Congressmen as well as Indian
apologists of Pakistan. But this kind of
reasoning presupposes that given certain
reas·surances, the Muslims of undivided
luella would have accepted secular, tenitorial nationalism as compati e witn t e1r
' h1storical and cultural tradition. The unTqtle
i11erit of Nagarkar's book consists in · its
showing that such an assumption had no
basis in fact. The evidence he marshalsfrom the time of Shah '"aliullah who invited the Afghan ruler, Ahmad Shah Abdali, to
restore the supremacy of Islam in India to
Maulana Muhammad Ali's · statement in
1924 that according to his 'religion and
creed', he must hold 'an adulterous and a
fallen M ussalman to be better than ·Mr
Gandhi'-makes it clear that so long as the
Muslims' conception of religion did not
change, it would be futile to expect lasting Hindu-Muslim unity in the political
field.
An incident that Nagarkar mentions in
th e chapter entitled 'Nationalist Muslims'
(pp. 218-19) throws light on the kind of
state that the :Muslim leadership did not at
any price want: On II August 1929, Sarojini Naidu
arranged a secret meeting at Bombay
between Gandhi and Jinnah and the Ali
Brothers to discuss such different amendments to the Nehru B,eport as would
make it acceptable to all shades of Muslim opinion. But these talks failed. On
the same evening, Muhammad Ali
addressed a ~~Iuslim meeting which condemned the Nehru Report as a device
to perpetuate slavery and Hindu domination. 11luhammad Ali said: 'For the fir~t
time in the whole histor of -t e coungy,
tle Nehru Report sought to establish the
rtlle of the majority. In the days- of
~cEand ran. S11dhishnaji, Prithvi Raj,
J\IIuhammad Ghazni, Muhammad Ghori,
Curzon and today in the days of Lord
Irwin, it is not th e majority that mles
the country.
The Muslim demand for parity with the

Muslim Separatism
Hindus and the right of veto against any the option to break away from the federalegislation that in Muslim opinion would tioi1 ; and the absence of popular sovereignty
adversely affect Muslin1 interests was of a in most of these units-all these would have
-piece with this reli ious view of olitics enabled the Muslim League to exercise a
e ore the conso · ation of British power, decisive influence on the future. evolution
Muslim ~ffort was directed at restoring the of the sub-continent. It would have opened
supremacy of Muslim rule; when this was out once again an era of Muslim supremacy
recognised as impossible, the aim came to in South Asia in the post-War world. The
be the maintenance of parity _with the Congress acceptance of the demand with
Hindus. Muslim leaders from Sir Syed the partition of Punjab and Bengal, and
Ahmed Khan to Mohamed Ali Jinnah, re- Sardar Patel's handling of the princely States
gardles-s of whether they were reformists in the territory of the residuary Indian state
or modernists like these two, or conserva- came as an uneA"Pected denoument to the
tives or fundamentalists like Maulana lc(ng period of separatist Muslim politics
Muhammad Ali and Maulana Maudoodi, in India. The outcome of the nationalist
have consistently rejected a non-religious struggle was not what the Congress had
approach to the problems of political re- hoped for. But by giving up its insistence on
form. True, there have been occasional a uPited India, it had ensured the creation of
, departures from this general trend-for in- a democratic, secular state in three-fourths
stance, Jinnah's 'one-time commendation of of its territory and forestalled the likelihood
joint electorates and Muhammad Ali's own of perennial intemal conflict with fragmentopposition still earlier to Syed 'Ameer Ali's ation as its inevitable outcome. To have
demand for separate electorates when the brought out this aspect of the Congress deciMinto-Morley refonm were being discus- sion in 1947'is perhaps the most important
sed. However, both these leaders were soon contribution that Genesis of Pakistan makes
forced to give up their stand and fall in line . to our understanding of this period of
with the separatist sentiment of their co- nationalist India.
religionists. 'Vhich only underscores the
point that the Muslim tradition in India was THERE is another, less signillcant but
incompatible with the demands of secular .
equally interesting contribution that the
book makes. As is well known, the Muslim
EQITRcs. T e demand for a separate Muslim state League wanted that the whole of Punjab,
had to wait till World War II, which for Bengal and Assam should be included in
the first time made the transfer of power Pakistan, which should have a corridor runfrom British to Indian hands a possibility ning through Indian territory to join its two
in the foreseeable future. Even then, as wings, and that Hyderabad should be a
Nagarkar suggests, the Muslim League pro- sovereign Muslim state. Why then did
bably planned to exploit the Pakistan reso- Jinnah accept what he called a 'truncated
lution for extracting the best possible tenns and moth-eaten Pakistan'? Was it because
from the Congress !n the belief that in keep- he saw the unreasonableness of his original
ing with its past practice, the latter would demand, or was it merely a tactical move in
be willing to pay any price to secure Muslim _ a situation which he could no longer control
support for a united front against the British. after Wavell was replaced by Mountqatten?
The Cabinet Mission plan -or a variant of The first explanation clearly would not hold
the various balkanization schemes ( pp. 461- water: Jinnah was not known for reason68) suggested earlier would have, in the ableness and he was capable of patiently
long tmm, served the Muslim League pur- biding his time; and he knew that he was
pose equally well. •The federal centre with playing for high stakes. Obviously, Mountcontrol over only defence, communications batten's style of work and the change in the
and foreign affairs; the creation of various British Government's attitude" had someequipotent autonomous regional units with ' thing to do with Jinnah's willingness to
I
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climb down without g1vmg up the substance of his demand. Even if he could not
secure the greater Pakistan he wanted, the
creation of a sovereign Muslim state was an
important first step in that direction. Besides, Jinnah expected India to be beset with
a number of problems right from its inception as a new state, particularly on account
of the unwillingness of the princes to merge
their States into India and the strong secessionist sentiment then prevalent in Tamil
Nadu. Bhopal, Hyderabad and Travancore
had already announced their decision to remain independent and Jinnah had supported the princes' claim that with the lapse of
paramountcy, sovereignty should revert to
them. He had also blessed the Tamils' demand for Dravidistan and, as early as April
1941, had offered to the non-Brahmins of
Tamil Nadu 'the hand of friendship' of the
'7 per cent Muslim population' against the
'3 per cent Brahmin high castes' who exploited them by 'skilful manoeuvring' and
'skilful methods of electioneering' ( p.334).
There were enough indications to justify his
belief that even a 'tnmcated and moth-eaten
Pakistan' was worth having in such a
situation.
N agarkar suggests another reason which
must have contributed to Jinnah's decision.
W~vell mentions in his Journal that Jinnah
was a sick man and on certain occasions
could not keep his appointments with the
Viceroy. Nagarkar offers the guess that
Jinnah was suffering from cancer and knew
that he was a dying man; unless, therefore,
he accepted the Pakistan that the Congress
was willing to concede Pakistan might
never come into existence as the Muslim
League might cease to count fo! much after
his death. Nagarkar's guess has been confirmed by su;bsequent research, with the
oPJy difference that instead of cancer it was
tuberculosis of which Jinnah was a victim.
It is interesting to speculate on how the
politics of the sub-continent would have developed if the leaders of the Congress party
and Lord Mountbatten had lmown what
was ailing the would-he architect of
Pakistan!
This is not to suggest that the Muslim
QUEST
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League would have disintegrated and the
Pakistan movement died out after Jinnah's
death if the Congress and the British Government had stood firm for a year or two·.
Only, the momentum that Jinnah with his
unique qualities of leadership had imparted
to t.l:!e movement would have been reduced
for some time. But the movemen~or
of Tinnah's creatwn; on the contrary, ·it~~
Jinnah whQ_~~ the..-.m:Q_duct i>Lt}le- mov~
_1~t. So long as he was with the Congress
and took pride in being lionised as the
'Ambassador of Hindu-Muslim Unity', his
influence was confined to the liberal, mostly
Hindu elite of India. Even later, when he
had completely identified himself with the
Muslim League and become its president,
he could not command a sizable following
among the Muslims until he took up the ._
slogan of 'Islam in Danger' and of Pakistan
as the only, solution of the Hindu-Muslim
· problem.
Nor is this surprising. As early as 1867, in
the course o( a conversation with Mr
Shakespeare, the Commissioner of Banaras,
Sir Syecl Ahmed Khan had expressed the
view that the spread of education would
make it impossible for Hindus and Muslims
to work together. The immediate provocation for Sir Syecl's gloomy prediction was the
demand of the UP Hindus that along with
Urdu, Hindi too should be used as a court
language since a majority of them could
not read or write Urdu. At various stages
during the succeeding eight decades, the
ostensible cause of discord between the two
communities varied according to the stage
.oi political development and the magnitude
· of the power stakes involved. But except
for a few brief interludes, when Muslim
separatism clashed more with British policy
~han with the nationalist goal, the gulf
separating the Hindus and the Muslims
remained essentially unbridgeable because
of the wide divergence "between their h·aditions and aspirations. Consequently, given
the attitude of the British, even if the Pakistan movement had received a temporary
set-back due to Jiimah's nremature death, its
ultimate outcome would not have been
' much different.

Muslim Separatism

WITH the creation of Pakistan the
problem of Hindu-Muslim relations
assumed a different complexion in two
resp~cts. Partly, it was transformed from
an inter-community into an inter-state problem and continued to make its presence
felt through recurring ·wars between India
and Pakistan. The society and culture that
Pakistan inherited were unsuitable for the
growth of a stable modem state. Plagued
by persistent tribal loyalties and the internecine conflict inherent in them, Pakistan
could not develop a new self-det&nnined
identity which would not be in need of a
hostile correlate for its definition. Its elite
had therefore to maintain the bogey of an
India which was not, and would never be,
reconciled to the partition of .194V.
The other change in the nature of the
problem was related to the new situation in
which the Muslims found themselves in
post-partition India .. More than their coi·eligionists in the Muslim-majority provinces, they had provided the leadership and
following of the Pakistan movement, but
had not realised that the creation of Pakistan would leave them worse off than
before. With the partition of India, not only
was their own relative numerical strength
reduced to one-half, they also lost a major
part of their elite throiJgh migration and
could no more benefit from the reservations·
andy~gJ1!_ages they haa- enjoyea in P!e~ti3on_India. Worst of all, their loyalty
was suspect in the eyes of most Hindus, who
saw little evidence of their having turned
a new leaf. Having been brought up in ·a
tradition of constant grumbling against the
Hindus and depending on the government
for privileged treatment instead of working
for their progress through their own efforts,
they could not identify themselves either
with the new state or with their non-Muslim
countrymen. -Instead, they began to look to
Pakistan for protection and continued to
hm·bo(Ir the hope that someday in the
future, no matter how far off, the past glory
of Islam would be revived in India. The few
among them, p~rticularly the educated ones,
who could understand tl1e futility of such
day-dreams joined the ruling party and,
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almost oven1ight, became anti-Pakistani
nationalists. In either case, the basic task
of ll.,romoting the modernization of the
Muslim society in India and the liberalizatilln of its attitudes remained unaccom]2lished, even unattempted.
Thus the creation of Pakistan did not
solve the Hindu-Muslim problem in the
sub-continent as a whole or ·even in India.
· (Pakistan 'solved' it by the simple device
of almost completely driving out the Hindus
from its western wing and reducing them to
the status of second-class citizens in the
eastern wing.) Nor could it have been possible for a purely political measure to solve
a problem which had its roots in two mutually irreconcilable conceptions of state and
society. In order that different religious
groups, like different linguistic groups
should be able to live in a spirit of harmony
and co-operation it is necessary that their
differences should be marginal, if not irrelevant to what they believe to be their major
interests. This was so in the times of Akbar
and Shivaji, when there was no religious
,persecution and religion provided the matrix within which secular life moved. With
the advent of the British and the systems
of administration, law and education that
they introduced, sect1lar life became increasingly autonomous of religion and, indeed, in many important respects began to
develop along lines contrary to what
religion prescribed. The Hindus accepted
the challenge of this change and subjected
their ideas and institutions to a rigorous
scrutiny extending over more than a century. The outcome was the rise of a liberal,
largely secular and fOlward-looking elite.
During this period, the Muslims first sulked
and_then took to superficial Westernisation,
but did not h·y to break loose from the traditional attitudes shaped by their religion,
history and culture. As a result, there developed between the two communities a
clevage of a kind totally different from what
separated them in pre-British days. This
clevage still persists and makes it difficult
for the Muslims to become a willing and
integral part of the modern polity that
India is seeking to develop.
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The Indo-Pakistani war. of 1971 over the
independence of B~ngladesh and the consequent break-up of Pakistan was the first
traumatic shock that the Muslims of the ~ub
continent received after the failure of he
. Mutiny. The secession of Bangladesh demonstrated that religion could -not provide
a sound base for a modern nation state and
the humiliating defeat of the Pakistani ~rmy
exposed the stereotypes of Muslim' invin- ·
cibility and Hindu pusillanimity. There is
little evidence, however, that this experience has initiated a process of critical selfexamination among the Muslims of India;
only, their language has become more subdued and their opportunism, more pronounced. Unless the Hindu elite, which is
more advanced and better placed than its
Muslim counterpart, gives it a push Muslim society is likely to continue to stagnate
and to constitute a serious drag on the
country's development for many years to
come.

For obvious reasons, Nagarkar's study
does not extend beyond 1947 and does not
therefore deal with this problem. But the
history of Mus lim politics in India that he
outlines and the variety of sources he tapssome of them for thy first time-to ·substantiate his thesis are enough to suggest the
lines along which alone the problem can be
satisfactorily attacked. Nor does he present
his evidence with a view to proving a preconceived hypothes is; t,his reviewer understands that the present work is the result
of two complete revisions of the first draft
in the light of new evidence and the new insights provided by it. Genesis of Pakistan
is import~nt not only as a historical study
but also as a source of policy guidelines for
the solution of one of the three most important obstacles to the emergence of a
modern, liberal and truly secular society in
India.

Their (the Indian Muslims') ever-increasing interest in establishing religious
, schools (madrasas), financially and administratively independent of the government, for imparting traditional Islamic education, their unquestioning reliance ;n
the madrasa-educated ulamii for religious guidance in almost every matter through
' the institution of fatwii ( authori:tative religious decrees) attest [to] the community's strong attachment to its religion. Since the ulamii approach even the most
complex contemporary problems through a procedure established in the earlier
days, the religious advice available to the community is often hopelessly incongruous ....
'Modern' and 'secular' Muslims, who are believed to have emancipated themselves from the fetters of [the] shariah, are yet attached to the Muslim identity,
often in the form of Indo-Muslim cul~ure. Their concern seems to be more with
preserving their cultural and social heritage. However, in contrast with religionoriented Muslims, they appear to have no roots in their society. For non-Muslims
they are 'Muslims'; among ,Muslims they are like strangers.
·
-Mushirul Haq, Islam in Secular India, pp.3-5.
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experience of 'Living. in
OFR. herPrawer
Jhabvala writes:

Indi~'

The most salient fact about India is that
it is very poor and back\vard. There are
so many other things to be said about it
but this must remain· the basis of all of
them. We may praise Indian democracy, go into.raptures over Indian music,
admire Indian intellectuals-but what
ever we say, not for one moment should
we lose sight of the fact that a very great
number of Indians never get enough to
eat. ... Can one lose sight of that fact?
God knows, I've tried.
While leading her own comfortable life
within the four walls of an air-conditioned
room, Jhabvala as an artist cannot .get away
from what she believes to be an overwhelming aspect of the stark reality of India:
All the time I know myself to be on the
back of tlus great animal of poverty and
backwardness. It is not possible to pretend
otherwise. Or ~ather, one does pretend,
but retribution follows.
The problem that India as a stark Feality,
or as a spiritual reality, presents to a European evokes different responses. The reactions may assume the forms of affirmation
or negation or ambivalence. Jhabvala
writes:
Another approach to India's basic conditions is to accept them. This seems to
be the approach favoured by most
Indians.
She is critical of the westernized Indians'
attitude to the problems of their country,
in fact of their whole way of looking at life:
Everything they say, all that lively conversation round the buffet table, is not
prompted by anything they really feel

strongly about, but by what they think
they ought to feel strongly about.
While Jhabvala seems dissatisfied with
this unreality in the sophjsticated, westernized Indians' attitude to India, she feels more
at home with the semi-educated but deeply
involved Indian joint families which breathe
· a genuine togetherness. Members of such
families have their joys and sorrows, loves
and hatreds, cwming and compassion-but
what is more important is that they feel they
are a family, a social unit in which individuals either conform Qr revolt. About this
joint family life in India Jhabvala says:
There is actually something very restful
about this mode of social intercourse, and
certainly holds more pleasure than the
synthetic social life led by westernized
Indians. It is also more adapted to the
Indian climate which invites one to be
absolutely relaxed in mind and body, to
do nothing, to think nothing, just to feel,
to be. I have in fact enjoyed sitting
around like that for hours on en~.
All these approaches of Jhabvala the ,Person, expressed prosaically in 'Living in
India', are subtly given artistic expression
in her many books. They articulate her emo- ·
tiona! and intellectual responses both as a
person and as a creative writer.
VASANT A. SHAHANE

Paradox
Heat and Dust by Ruth Prawer Jhabvala (John
Murray, London, 181 pp. £3.95) .

Booker Prize for 1975 has gone to
T HE
Ms Jhabvala for her latest novel Heat

and Dust. While presenting the cheque and
Booker trophy to Ms Jhabvala, the Chairman of the judges, Mr Angus Wilson said:
'Ms. Jhabvala conveys the feeling of India
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-its llqualor, its miseries, its excitements,
the enticements of its Paradox.'
Heat and Dust is a sad and touching story
of two English women of two different
generations who come out to India and become its victims. A young Englishwoman
comes out to India to reconstruct the story
of her grandfather's first wife, Olivia, who
had an affair with an Indian. While reconstructing the story of Olivia by actually
visiting the places where she lived, the
narrator also records her own life in her
diary and in this manner we get two stories
running parallel. TI1e novel shifts backwards and fmwards, from 1923 to the present with ease and felicity. Since both the
Englishwomen go through similar experiences and India affects them in much the
same way, one wonders whether time really
matters in a tropical country.
Olivia lives with her husband Douglas at
Satipur. Douglas, a conscientious official,
buries himself in his files and Olivia finds
the heat unbearable and the days too long.
She is a sensitive woman, free from racial
arrogance. She meets the Nawab of Khatm
at a party and feels drawn to him.
In their frequent meetings the Nawab harps
on the vanished glory of his ancestors and
how he was being wronged by the English.
The narrator herself is an open-hearted
woman and lives and mixes with Indians
freely. Inder Lal, \vho had let her a room,
escorts her on her research tours. The
narrator feels sorry for Inder Lal who
worries unduly over trivial things. -Both
women,' from sheer pity and in a bid to
make their friends happy, give themselves
and become pregnant. When the Nawab
hears about Olivia's pregnancy he laughs
and thinks how hi'S English enemies would
squirm when they kriew the truth. TI1e
narrator wants to tell Inder Lal about her
pregnancy but ~he finds him so supine that
she thinks it better not to break the news
to hin1 and decides .to suffer quietly. ·
Both the women are destroyed by the
heat, the monotonous parched barren landscape and by the self-lacerating and pl~u
sible Indians they meet. The story has a
message for Europeans: one has to be very
QUEST

determined to withstand-to stand up toIndia. And the most vulnerable are those
who love her best.
There are many ways of loving India,
many things to love her .for-the scenery, the
history, the poetry, the 'music, and indeed
the physical beauty of the men and womenbut all are· dangerous for the European who
allows himself to love too much. India always finds out the weak spot and presses on
ito. This weak spot is found in the most sensitive, often the finest people-and, above ·
all, in their finest feelings. It is there that
India seeks them out and pulls them over
into the other dimension, ... one in which
the European is not accustomed to live, so
that by immersion in it he becomes debilitated or even (like Olivia) destroyed. Yes,
it is all very well to love and admire Indiaintellectually and aestlwtically but always
with a virile, measured, European feeling.
One should never allow oneself to become
softened (like Indians) by an excess of
feeling, because the moment that happens
-the moment one exceeds one's measureone is in danger of being dragged over to
the other side.' ( pp. 170-71).
Ms Jhabvala's view of India is very disturbing. The India which is depicted in
Heat and Dust is poor and backward. Its
environment is oppressive. Its people are
sensual and imbecile. It has a weird character and it devours Europeans who are sensitive and receptive to it. ·
Clearly, this is an extreme stand. But Ms
Jhabvafa has not taken it all of a sudden. It
is the result of her disillusionment with the
country after many years of intimacy with
it. In an interview with me (Quest 91) she
said, 'I loved everything during my first
years here-I really loved it and was wildly
excited· by it and never wanted to go away
from here. But later that changed. I saw a
lot I didn't like. I will go further: a lot that
horrified me.' Obviously, Ms Jhabvala is
honest with herself and has no intention of
maligning India. Heat and Dust is not intended to hurt anybody. It is an authentic
and artistic presentation of an Indian situation ai1d a writer's reaction to it, in neat
clean and simple prose. It will offend only
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those who refuse to look around and who
deny the artist's right to be faithful to himself.
Heat and Dust reminds one of Ms Jhabvala's story An Experience of India and her
novel A New Dominion. The experiences of
India of the heroine of the story and the
two heroines of H eat and Dust remain
basically the same. It only means that what
she says in the story and the two novels is
of central importance to her. Here she is one
with all the great writers who repeat only
to refine and crystallize "vhat is essential to
them.

civilization survive, how could the child?',
she asks herself.. She does not want the baby,
nor does she want an abortion. She wants
to 'keep' it; she does not want it to be born.
It is when her husband casually asks her, as
he does every year, 'Where shall we go this
summer?' that her plan to escape takes form.
Kidnapping her one daughter, Menaka, and
her younges t son, Karan, Sita returns to a
Manari island off Bombay where she had
spent her childhood and girlhood with the
chelas and followers of her father, a kind
of Gandhian Prospera. Here she hopes to
recover something of the peace that her
RAMLAL AGARWAL
father, now dead and worshipped almost
as a saint, had created with his miracle
cures. 'She saw the island as a piece of
magic, a magic mirror-it was so bright, so
A Lulled Life ...
brilliant to her eyes after the tensions and
Where Shall We Go This Summer? by Anita Desai
shadows of her girlhood. It took h er some
(Vikas Publishing House, 114pp. Rs. 15)
time to notice that this magic, too, cast
OME of t_h e young Indo-Anglian writers shadows.' The house is falling apart; the
are rapidly disproving the contention children are umesponsive, wanting to return
that the great Indo-Anglian novel is an im- to Bombay. There is a brief interlude of
possibility. ·In the past few years several · sunny, pleasant days with the children on
authors have begun to emerge who can hold the beach when Sita no longer feels lonely;
their own with good work done anywhere yet she is at the same time aware that she
on the international scene. At the same time is leading 'a lulled life, half-conscious,
it is to be noted that the recognition of good dream-like' . .
Indian writing in English must to a large
Her decision to return to her husband
extent be in India itself. Less and less do we signifies a double failure: the failure of her
look to the West for what has often been attempt to return to the past as well as her
a well-meant, but indiscriminate apprecia- inability to work out a third alternative to
tion of whatever is being turned out. If this the life from which she has fled. Of the two
trend is to be reinforced and sustained, it ar.ernatives, the island world and the Bomwill be done when Indian writers write not bay world, she is left wondering which half
only for themselves but for the Indian of her life is real and which umeal. 'Had not
English-language-reading public as well. If the n~arried years, her dulled years, been
art is to b e great, it will not b e so b ecause it the false life, the life of pretence. and peris consciously written for a universal public, formance, and only the escape back to the
but beca]Jse it expres ~es intensively a parti- past, to the island, had been the one truthful
cular that it knows welL
act of her life, the only one not false and
Where Shall We Go This Summer? is the staged?' Certainly the act ·of revolt itself
story of Sita, wife of an upper middle class _ could be. said to be the one genuine act of ·
factory owner,-mother of four children who, her life. But one is left in doubt about the
now greying and at the age of forty, finds island as an alternative, for. except for a few
in her fifth pregnancy the impetus which brief moments, she does not experience the
sets off her revo~t against her milieu, the kind of psychic freedom that she is seeking.
indifference of her family and the cruel So that the failure is not so much the utoviolence that she finds in the human and pianness of the island, nor the fact that she
non-human world around her. 'How could cannot recover her o~ past, but in the last
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analysis, a failure of self. Even Shakespeare's

of Indian fiction. This seems to have been
Miranda could not have returned to the a stumbling block for Indo-Anglian writer~
island. Perhaps that is why in the end, the as well: the outer world, landscape and
reh1rn to Bombay does not seem such a other persons seem tacked on and the eye
tragic decision; inevitable, but not tragic. is continually caught in distractions, leaving
So what is saddening is that there is in reality the work of fiction fragmented and lacking
a sense of wholeness.
so little choice.
·
The novels have sometimes reminded me
One cannot fail to notice the influence of
Virginia Woolf on this novel, particularly in of the interiors of some of the old Thakur
the organization· of the·three parts. Nor does havelis filled with bric-a-brac objects of the
the influence end there; Mrs Desai uses Edwardian period as well as what . I have
nature and landscape vmy much in the way in more facetious moments ealled 'Indian
that both Woolf and E. M. Forster use them Rococo', leaving one's eye to search for some
-not as a backdrop to the human world, organizing principle . .Similarly, the elements
not even as an extension of character as one of such fiction are often bound together
finds in Hm·dy; rather, the human and merely by plot. But there has to be a deeper
natural worlds are drawn into the same line unity tying the threads together and weavof perspective, melting into each other. The ing them organically into the total structure.
fusion that Keats longed for is already As I have tried to show, the difficulties are
achieved; no longer is nature a part of the in the method itself and while Mrs Desai
external world, but internalized in the con- has failed to present a complex orchestrasciotisness contemplating it. Such literary tion of theme and problem, she has achieved
influences could easily be characterized as an intensity which can only come . from a
a weakness in a work, but somehow they single-centered vision. It is in this sense that
seem to succeed. Mrs pesai manages to . Mrs Desai's novel takes us a step forward;
make us feel that it is very much Sita's world it is not only a sign of growth in her own
that we are looking at.
work, but in the Indian literature of our
The great pitfall of this method, and the time.
one that 'Woolf hers elf falls into, is that the
view of reality is continuously emanating
from the consciousness of a single person.
•
Except for Moses, the island caretaker, who
Bad English
has waited these twenty years for someone
in the family to return, and then only at the Scavenger's Son by T. Shivashankar Pillai. Translated f rom the Malayalam by R. E. Asher (Orient
beginning and at the end of the novel, no . Paper_
b acks 142pp. price not mertioned).
other character is 'seen from the inside. One
The Flirt by Rajendra Yadav. Translated from
is led to ask what it must be for Raman when Hindi by Jai Ratan (Orient Paperbacks 1OOpp.
his wife of twenty years refuses to have her Price not mentioned).
baby, or for the chilch-en who are caught up ·
in what they obviously see as the 'madness' BOTH these are vernacular novels in the
original; they have been translated into
of their mother. It is not possible that the
total vision of-truth can lie with Sita; it can English. Conclusion: the translations are
only lie somewhere between the -various bad.
Shivashankar Pillai and Rajendra Yadav
lives caught up in the events occasioned by
have sound reputations in Malayalam and
Sita~s escape. The weakness of the novel is
that it fails to develop the complexity of the Hindi respectively, and the reviewer must
give. these novels the benefit of assuming
reality envisioned.
Possibly it is because of the density and that both are worthwhile works in the
endless variety of the Indian scene itself original. Indeed, in Scav.enge1''8 Son the
that one often misses the quality of self- toughness and complexity of the story is
absorption in the characters of major works apparent in spite of the translation. I should
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like to try and explore what is wrong with
the English rendering, arid whic..~ faults are
common to many translations of Indian
writing.
Scavenger's Son begins with the d eath of
a scavenger, i.e. latrine-cleaner, who leaves
a bewlldered son- in the empty hut among
the hollowringing pots and pans. On that
day the son has not even been able to collect
the usual waste from hotels which is their
food. I would give much to be able to read,
in the original, the scene where the son finds
that his father's thinly buried body is being
dug up and gnawed· at by dogs. (The
scavenger's graveyard is overcrowded.) TI1e
rest of the novel is about the son's struggle
to cease being a scavenger so that his own
son, in turn, does not have to be a Scavenger's Son. Chudalamuttu's attempts include
scheming, betraying his friends, fo~in g
unions, remorse and weeping, and, with
equal intensity, the refusal even to touch his
own son so that the boy is spared the lifelong taint of the scavenger's smell. All this
is defeated by the simple advent of cholera.
Once a scavenger's son, always a scavenger's
son.
The narrative is complex and unsentimental, and as firmly grounded in the life it describes as the excreta which is its main realityturned-symbol. In the Malayalam it probably has an impact like a box on the chest.
Why then does it fall so limply in the
English? First, in the English of this translation the speed and pace of the writing is
all wrong. The Indian languages have a
different and more distant relationship to
time than English has, and in them major
events can be reeled off one after the other;
when literally translated into English, these
sound absurd:
So within the space of a week more than
twenty people in the sca~nger colony
caught smallpox. Almost all were serious
cases. Chudalamuttu started looking for
another house.
In the English that paragraph would only
work if Chudalamuttu 'gradually realised
that they needed to move away from the
colony, and in fa ct began to keep a lookQUEST

out for a house on the other side of town',
or something of the sort.
.
The same insensitivity to the different
pace of English is apparent in the describing of emotional states. A stinging remark
by her husband makes Chudalamuttu's wife
11eart-broken'. Now, in an Indian language
you can break your heart in a second, but
in English it takes months.
Also, because of its more intimate relationship with time, the English obviously
needs more variation in the speed and length
of sentences than our languages do. Sentences of the same length are fine in vernaculars but sound staccato in English:
That was how his thoughts were running.
And now his wife comes up with this
demand. Chudalamuttu undertook to
have Lhe aunt sent for. And so came yet
another victory.
· Exclamation markes are another luxury
which are permissible in the Indian languages. Perhaps this is because a tone of
theatrical sweep and gesture is more acceptable in Indian art forms than in the English.
At any rate, they are nearly taboo in
English, a fa~t which all translators would
do well to remember.
It is impossible to analyse bad English
more precisely. Ultimately one can only ask
that a translator should be one who cannot
bring himself to say, 'When he saw lots of
coloured lights, . . . Mohan thought it was
·
really nice'.
With Rajendra Yadav's novel the very
translation of the title is inaccurate. 'Kulta'
should be rendered as 'adultress', not as
'Flirt'. Yadav does not deal with a wide
sweep of events like the traditional novel
Scavenger's Son; he is, as always, concerned
with detailing conversations and scene.s, and
. through them, suggesting the tones of relationships. As I have implied above, this
closer focus should make the novel more
congenial to the English translator, but Jai
Ratan has not pulled it off. The theme is a
Misunderstood Vvoman, and presuniably we
are to understand her by the end of the
novel-but we understand nothing at all,
and are in danger of wondering what the
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book is about. Only the front cover informs
us that it is about a marital shake-up which
was 'talked about, laughed at, scandalised
(sic) but never quite understood'. Agreed.
At least the translation of Scav enge/s Son
has the merit that wherever the English is
good it is good Indian English. The Flirt,
in contrast, keeps trying to redeem its wrong
grammar 'vith the latest Americanisms.
·
To end, I might add that A. K. Ramanu-·
jan's translation of Anantamurthy's· Samskarn is a model for all Indian tninslato1's.
Here is a sample:
The Lord definitely means to test him on
his way to salvation; that's why He's given
him a brahmin birth this time and set
him up in this kind of family. The acharya
is filled with pleasure and a sense of worth
as sweet as the five-fold mixture, nectar
of holy days; he is Riled with compassion
for his ailing wife. He proudly swells a
little at his lot, thinking, 'By marrying an
invalid, I get ripe and ready.'
SHAMA FUTEHALLY

Mr. Narayan's Last Novel
Vendor of Sweets by R. K. Narayan (indian
Thought Publications, Mysore)

K. NARAYAN began to write when
R' India
was still a part of the British Empire, when the natives of this country had
the status of second class citizens, and their
languages and cultures were accorded a
subordinate place. From the point of view
of a social historian it is even more important to note that the impact of industrialisation and urbanization was only beginning
to be felt by the citizens of this country.
This was faithfully recorded in Narayan's
stories and novels. The impact of the railways, the telegraph, banking, the films and
so ' on was recorded on the consciousness ·of
rural and suburban India.
These generalizations cover the first, and
in my view the most authentic phase of
Narayan's career as a novelist-roughly up
to The financial Expert .( 1952). Admittedly
there are a few lapses in Mr Sam path ( 1949)

and a certain softness in The English
Teacher ( 1945); yet on the whole, it is fair
to say that Mr Narayan in these works is as
sure of his ground as Hardy was of his
Wessex. Although Waiting forthe Mahatma
( 1955) has a distinctly post-Independence
feel, the novel does not betray any slackening of the writer's hold on reality. But with
The Guide ( 1958) there is definite evidence
of the writer's failure to prove equal to his
ambition. I do not mention The Man Eaters of Malgucli ( 1961) because although it is
still firmly rooted in Malgudi it is a diversion. A taxidermist as a protagonist was an
anti-ciimax after the English Teacher and
the Financial Expert. I am aware that the
novel has been defended in terms of Indian
myths. But this particular myth turns the
story into a fantasy instead of reinforcing
its relevance to our contemporary situation,
which is \'vhere Narayan's strength lies.
It was inevitable that with the passage
of time Mr Narayan's focus should shift to
other types and features of Indian society.
The appearance of tourists from abroad,
journalists with caineras and taperecorders,
reporters seekiug to broadcast or televise
· the sensational, has complicated the Indian
scene. The portrayal of the society that has
emerged in the last ten years or so calls for
more sophisticated narrative tools, but
Narayan's progress has not been accompanied by _greater sophistication as a
novelist.
His narrative techniques in 1967 are
essentiallv the same as in The Bachelor of
Arts ( 19S7). For example he betrays the
protagonist through interior monologue,
undermining his public posture in the eyes
of the reader. Vvhen Jagan, the- Vendor of
Sweets, compares his son's failure to get a
university degree with his own he makes
out that he, unlike his son, was a martyr t<:>
the cause of India's freedom:
'I had to leave college when Gandhi
ordered us to non-cooperate. I spent the
best of my student years in prison', said.
Jagan feeling heroic ....
But the narrator does not permit him to
feel superior for long because he adds:
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his reminiscential mood slurring over the
fact that he had failed several times in
the B.A., ceased to attend college and had
begtm to take his examinations as a
private candidate long before the call of
Gandhi. ( p. 33)
This is an oblique way of diminishing the
protagonist, of exposing him through his
own consciousness. Here Narayan combines
the advantages of two different narrative
techniques. Normally such exposure is
achieved through the writer's comment on
the character or through another character's
comment. Narayan betrays the protagonist
through introspection. This is a technique
that Narayan has adhered to throughout his
career.
In the matter of characterisation Mr
Narayan has tried to include more complex
. types than before but his treatm'e nt continues to be uncomplicated. For example,
we are told that Jagan being a follower of
Gandhi wore sandals made from the hide
of an animal which had died of old age. (p.
15) He did not like to think that a living
creature should have its throat cut for the
comfort of his feet:
This occasionally involved him in excursions to remote villages where a cow or
calf was reported to ·be dying. When he
secured the hide he soaked it in some
solution, and then turned it over to an old
cobbler he knew.
It is consistent with his character to be engaged in compiling a book on nature cure
and natural diet ( p. 21) -a typical hobbyhorse which eyery educated Hindu rides
after his physical constitution begins to
show signs of wearing out. Jagan's way of
bringing up his son is again typical of his
class. The pampering, the indulgence, the
bribing will ensure that the boy will be
thoroughly spoilt. The boy's tantrums are a
logical result of all this. This is the world of
Narayan's earlier stories and novels in which
people still belong to the pre-industrial age
where fads, taboos, folklore, superstitions
and pseudo-science flourish because the
people are sealed off from modern science
and industry.
QUEST

The weakness of the novel begins to show
up after his son, Mali's, return from America. He arrives at the railway station with
'an overcoat, an air bag, a camera, an
umbrella and what not on his person'. ( p.
63) He displays 'his gramophone, tape recorder, polaroid camera or one or other of
the hundred things he'd brought with him.'
( p. 67) He and Grace eat their meals out
of 'hennetically sealed tins'. ( p. 74) They
continuo_usly talk of telephones, cars and
washing machines. The crisis comes with
the announcement of the scheme for setting
up a factory for the manufacture of storywriting machines with theil: knobs for
character, plot situation, emotion and
climax.
Narayan no~ descends to the level of the.
Indian cinema of about twenty years ago.
The East is spiritual, the West is materialistic. People in the West are supposed to be
money-making robots. In India they swear
by the Bhagvad Gita. An Indian who goes
abroad is just such a figure. 1nere is no
suggestion that he is human. His sole intention is to extract money from his father. He
is a snob who is ashamed of his father's profession. He is a master of publicity, of manipulation and shady transactions. Surely Mr
Narayan knows better than that. Hisreaders
have a right to expect something more than
this caricature.
The novel makes a recovery when the
author depicts Jagan's reaction to. his son's
demands. It is in conformity with Narayan's
presentation of the traditional Indian character in his earlier novels. From the
unbearable situation at home he seeks
a refuge in the company of Chinna Dora,
the hair-dyer. The manner in which Chin~a
Dora acquires a complete hold over Jag~n
is convincing, and yet Jagan's surrender to
his master is only physical. At heart he has
reservations and doubts:
' 'Cold water may be good for rheumatism,
but I am not rheumatic', he told himself.
(If I do not perish in this water, I shall
perish of pneumonia. In my next life I'd
like to be born .. .'. His mind ran through
various choices. Pet dog? Predatory cat?
Street corner donkey? Maharajah on an
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elephant? Anything but a money-making
sweet-maker with a spoilt son. ( p. 122)
This is in the vein of Waiting for the
Mahatma. Religious piety is seen through
the eyes of le moyen homme sensuel whose
endurance of cold water is strictly limited.
The belief in the transmigration of the soul
is embraced out of the desire to escape from
a domestic muddle. This is very authentic.
But the failure of the climax-the confrontation between father and son-remains,
and Mali and Grace do not come to life.
Grace's decision to return to the United
States because of Jagan's refusal to support
the story-writing project confirms the earlier
impression. The novelist's sole intention
appears to be to make them conform to the
stock notion of the sordid commercialization of the man-woman relationship in the
West. To height"en the exaggeration, Mali
approves of her decision.
There is one ingenious defence of Niuayan's novel which I can anticipate-that
Narayan presents Mali and Grace through
the eyes of Jagan. To Jagan their ways are
simply incongruous and hence the reader
never sees them in any other light. If that
is Narayan's reason for making Mali and
Grace improbable it is a bad reason. He
ought to have found some other way of
indicating the third dimension of Mali and
Grace.
Another feature of the novel wh ·ch mars
its overall effect is that it is addressed too
obviously to the foreign reader. Now
Narayan, like most Indian writers of English, knows that his readers abroad are more •
numerous than at home. He also knows that
they appreciate a good deal of local colour.
Many writers of dissertations would like to
use Indian novels for documenting their
theses on Indian society. That, perhaps was
the reason for writing Ch. 12, which runs
into 30 pages. It is in the form of a flashback. Jagan recalls the details of his own
marriage, which is meant to offer a rather .
sharp contrast to his son who lives in sin
with Grace. That by itself would not have
been. out of place, but the length of the
. description is disproportionate. The demand

for Rs. 5,000 as dow1y, the eight hours spent
in examining gold borders, ( p. 166) the
taboo placed on menstruating women, (p.
171) the superstition about seminal waste
( p. 172) and the pilgrimage in quest of
fertility are out of place 'vithin the framework-of this novel. Such sprinklings of local .
colour for the benefit of the foreign reader
has been the bane of many Indo-Anglian
novels.
R. K..KA.ur...

' ... On Behalf of the Originals'
Snake-Skin and other Poems of Indira Sant.
Translated from the Marathi by Vrinda Nabar and
Nissim EzeKiel (Nirmala Sadanand Publications
79pp. Rs. 12).

SANT was in the forefront of the
I NDIRA
'new poetry' movement in Marathi in
the '40s. Her poems express a variety of
lyrical and very Indian impulses through a
specifically feminine sensibility. Though she
wrote a number of nature and love poems,
the real theme of her poetry, as Dnyaneshwar Nadkarni points out in his introduction, 'is neither nature nor love but herself
. . . that intriguing mixture of moods and
responses which is herself'.
The translators have ably captured these
moods and responses. In the poem entitled
'Snake-Skin, which is given the leading
place in this selection, the •poet struggles to
strip herself of all that is superficial in her
existence. At the same time, she does not
wish to see her own reflection in the mirror,.
since that might arouse 'the ashes of her
dreams'. The process of depersonalisation,
of teai:ing up the shreds of her personality,
culminates in this striking image: ·
Like a cast-off snake-skin,
The snake out of sight.
This emotion is echoed also in Castles,
where the poet speaks of wanting an 'existence without presence'.
In another poem, A Habit, Mrs Sant describes her tendency to draw a moral from
every event. But it leads her nowhere. Her
captivity remains. The poet magnifies her
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dilemma with disanning simplicity and
can dour:
I'm still concealed
Behmd the thick shifting screen
Of those old morals. Sometiilles I ask:
Who is this prisoner?
•
Sometimes I think, how secure I am!
There is a freshness of poetic expression
in these lyrics, without a tinge of morbidity.
Their' pristine temperament is intimately
associated with nature. In An Obsession,
'images of dense forests and hill-tops' remain in 'a framed photograph hung on the
wall'; where 'sea-birds on the sea-shore'
appear 'in the mirror of memories'. The
poem ends with a devastating· confession
which startles the reader:
Today,
Only darkness obsesses me ...
I want to put an end to dreaming,
To be a black stain on the darkness,
to be dissolved
In its obscurity.
It is thes e intricacies of thought and feeling captured in chaste lyrical rhythms which
make Mrs Sant notable in modem Marathi
poetry. The translator of such lyrics faces
the danger of over-interpretation. Again,
there . is the difficulty of finding English
equivalents for every Marathi phrase. The
translators are ~ware of this difficulty. In
the Translators' Note, they say: 'Fidelity to
the word or the spirit of the originals was
death; freedom tempered by critical judg·ment was life.'
Combining feminine sensibility ( Vrinda
Nabar) and creative craftsmanship ( Nissim
Ezekiel)., the translators have succeeded by
and large in reflecting the intuitive drift of
Mrs Sant's lyrics. In effect, we do have a
resurrection. of Indira Sant's poems 'speaking in English on behalf of the originals' as
the translators claim.
It must b e added here that readers of this
book who are conversant with both Marathi
and English will often discem variations of
meaning and sometimes feeling in the translations. For example, t..~e word 'bhatukali'
in the poem entitled 'Manora' is a highly
QUEST

sensitive word in Marathi. In translation, it
is merely 'chitdr'Em'. Again, 'Middle-Class
Jane' is too facile a translation of 'Madhyamvargi Gargi'. It is true that the translators
have usually kept the distance of the'English
from the original Marathi as small as
possible, but from time to ticle it tends to
increase.
Dnyaneshwar Nadkarni's Introduction is
comprehensive and critical. But he does not
·give the year of Indira Sant's birth nor the
year in which her husband died. These
omissions become irritating when the reader
is infonned of 'an untimely widowhood . . .
which contr,ibuted in large measure to the
genuine poet in Indu:a'. While Nadkarni
mentions the year of B.S. Mardhekar's death
( 1956), nowhere does he refer to the year
of Indira Sant's marriage.
D. B. KUNDARGI

Caste Groups
Minorities in Madras State by S. Saraswathi (lmpex
India, Delhi 209pp . Rs. 50)

a decade has elapsed since this
A LMOST
book was written and it is a period long
enough to destroy the worth of most publications. It speaks much for the quality of
Miss Saraswathi's book, however, that it
still merits attention by those who are interested in the impact of political development on the social structure. It is based substantially on the author's doctoral dissertation prepared under the guidance of the
late Professor R. Bhaskaran of Madras
University who was one of the pioneers in
the study of political sociology . in this
country. For one who has known him intimately, it is easy to detect his influence on
the work now under discussion.
The title of the work is apt to be misleading, for it is really concerned with group
interests in Madras politics since 1890. This
is indicated in the sub-title. The author
writes: '. . . our groups made up of castes
assume the nature of 'minorities' .which
evokes political approval and sympathy. A
study of minorities in Madras is vhtually a
study of caste groups. The numerous castes,
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each by itself too small to be effective in
the new political context, coalesce into
bigger groups, whereby each caste can by
association with similar castes, strengthen
its claim to certain political advantages. The
history of "minorities" is. therefore a history
of the formation and operation of politicised
social groups.'
The Indian approach to the problem of
the Scheduled Castes and the Backward
Classes h'"as laid stress on the reservation of
seats in administration and the provision of
concessions and other privileges to persons
from these groups. But it has given rise to
what has aptly been called a 'vested interest
in backwardness' and to new social inequalities. All this is too well-known and has now
been documented in scores of books and
research articles. What is not so well-known,
however, is that this policy which secured
statutory guarantees under the Constitution was a continuation of British administrative policy before Independence.
It is interesting to know that the idea of
'backwardness' and the policy of preferen:
tial employment in the public services as a
remedy to the social problem was accepted
by the Madras administrati?n in the third
quarter of the nineteenth century. The
Education Department, for example, offered
stipends to pupils from the backward classes
and the Director of Public Instruction was
authorized to add new groups to the list of
backward classes. The result was that the
number of backward classes which was 39
in 1895 rose to 128 by 1920, There was only
one case of a caste which had objected to
the 'indignity' of being classified as 'backward' and this was a fishermen caste from
Travancore converted to Roman ·Catholicism.
The social consequences of the old policy
had become evident, yet the policy was
continued after Independence and given
constitutional protection. In 1955 the
Chairman of the Backward Classes Commission saw the 'anomaly of- fighting caste
differences by according recognition to the
very principle of caste and tribe'. But such
is the frailty of human nature that the Chairman approved a report with which he sub-

stantially disagreed! Backwardness became
a badge to be worn and flaunted. In 1961
The Hindu observed editorially that 'a certain amount of glamour and respectability
appears to be gathering around backwardness itself. It would be a sorry consummation indeed, if in the process of eradicating
'backwardness' we ach1ally end up by enthroning if as a mark of distinction to be
achieved by political pressure and agitation.'
The account of the 'non-Brahmin movement' in Ma'dras shows in depth the process
of interest aggregation in the political
modernization of India's plural society. The
category 'non-Brah!J1in' included a large
variety of castes and sub-castes with differences in language and ritualistic practices.
Only one factor linked them together-the
feeling that they all suffered socially and
-politically by the domination of the Brahmins. 'Non-Brahmin' was thus a political
category. The author points out that the
formation of the Justice Party was not successful in binding the non-Brahmin 9astes
together. Beneath the surface lay suspicion
and fear. There was even a feeling that
Justice Party politi9ians in office and their
friends and supporters' took advantage of
their position. The advantages of political
power did not spill over the charmed circle.
There were strong allegations of favouritism
and corruption. The author points out that
lower non-Brahmin castes repeated the
same charges against the higher non-Brahmin leaders as had been levelled against the
Bralunins in the past.
The last chapter deals with the patterns
in the adjustment of ,castes to democratic .
institutions. The author argues that there
is no prospect of securing in Indian society
a numerical majority in the Western sense;
there can only be grouping on the basis of
political, social and economic interests sup-·
ported by caste identities. These are reinforced by political modernization. In the
initial stages the Brahmins had a vantaged
position but they-lost the advantages of their
social status with the extension of selfgovernment. Logically, the process s,hould
go on till the lowest c~stes acquir~ a domi-
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nant position. However, for a long time, the
'middling' social group of non-Brahmins are
likely to hold power.
The concluding chapter is riot on a level
with the earlier ones and suffers from .an
attempt to cover several aspects of the
changes which have taken place in caste as
a result of the introduction of Western political institutions. It seems sketchy and
denies the reader the benefit of a rigorous
analysis of the various aspects. Despite this
limitation, the book will be of great interest
to those concerned with the sociological
aspects of political modernization in India.

s.

P.
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Reprints
History of Asafu'ddaulah by Abu Talib (translated
by W. Hoey).
Dacoitee in Excelsis or the Spoliation of Oude by
the East India Company by Samuel Lucas.
The Garden of India or Chapters on Oudh History
and Affairs by H. C. Irwin, 2 Vols.
(All published by the Pustak Kendra, Lucknow,
Rs. 35.00 each volume. Editors, Nurul Hasan (1 &
2 only), Hiralal Singh, Ram Gopal and K. C.
Srivastava (all 3) , and Hamdi Bey (3 only) ).

RIGHT from its ·victory at the Battle of
Buxar, the East India Company r.egarded Oudh as an important buffer zone
between its possessions in the East and the
hostile powers on the \Vest and the Norththe Marathas, the Sikhs and the Afghans.
For Oudh to serve this function effectively,
it was essential that stability and economic
prosperity prevailed in the State. Unfortunately, most of the N awabs of Oudh after
Shuja-ud-Daulah were either too weak or
too dissipated to he able to nile their
country vvith any degree of authority. The
result was increasing lawlessness and an
empty treasmy. The British at first tried not
· to interfere in the internal affairs of the
State and contented themselves with instructing and admonishing. But by 1856 the
state of affairs had deteriorated to such an
extent that annexation was the only solution. Between them, the three books under
review cover a centmy of Anglo-Oudh relations, 1775-1880.
QUEST

Abu Talib was obviously an .official of
some standing during the reign of Asaf-udDaulah. His book, written soon af-ter 1797
and translated by Hoey in 1885, is, in effect,
a court chronicle. Like all court chronicles,
it deals with the personalities of the time
and that too as seen through the author's
jaundiced eyes. At the same time, Talib's
account lacks the juicy stories and anecdotes
that are the redeeming- features of books of .
this genre. He bitterly attacks various officials and paints Asaf-ud- Daulah as a
wastrel. 'The extravagance of ( Asaf-udDaulah's) expenditure was so great', says
Talib, 'that the waste could support an army.'
The Nawab maintained 1,200 elephants, two
or three hundred horses, 1,000 dogs, 30,000
pigeons and fighting cocks, and 'some snakes
a pair of which eat a maund of flesh.' How- 1
ever, interestingly, Talib always stops short
of directly condemning the king. To him
the king may have been a weak, vacillating
and negligent monarch but he was, on the
whole, hard-working, , upright and Godfearing. It was his ministers and officials
who were corrupt-an argument sh·ongly
reminiscent of the theory of the divine right
of kings.
While he does admit that some British
officials were in·efficient and injudicious,
Talib obviously sympathised with them and
speaks highly of most of those that he came
into contact with. In fact, Talib maintains
that the best way to rid Oudh of its evils
was to 'appoint some Englishman ... with
full powers to the administration of the
Subah ... and let (all senior) officials remain subordinate to him ... (and) let some
English officers be appointed to superintend the troops .. .'
Samuel Lucas has a definite axe to. grind.
\Vriting in 1857, he is of the firm opinion
that the British played dirty with Oudh, that
through a series ·of dastardly acts and by
reneging on previous treaties and commit- ,
ments they annexed Oudh with no moral
or other right to do so. The other side of
the coin is, of course, that Oudh was a wellrun State, that its Nawabs were noble and
able rulers who may have had their failings
but certainly not deserving of so . dire . a
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punishment as outright annexation. Oudh
had, indeed, been a 'faithful ally', supp01t~
ing the Company with money and troops
whenever the occasion demanded. But it is
far from true to contend, as does Lucas, that
the Nawabs ·were able rulers ..
In fact, recent historians have maintained that annexation need not have been inevitable if only the British had intervened
to a greater degree in Oudh affairs with a
view to removing corrupt and inefficient
officials and to forcing the Nawabs to introduce administrative and fiscal refonns.
Lucas aiso b~lieves tha t the Company
wanted to annex Oudh from the very
beginning. 'These trea lies and acts', he
says, referring to the various treaties between 1764 and 1801, 'were the earlier steps
in the consistent process by which the company has robbed the rulers of Oudh of
wealth, station and dominion .. .'. Unfortunately, the facts do not support Lucas' contention. The Company's po]j:ies towards the
Indian States were largely ad hoc and were
variously interpreted by different Govemors-General, with the result that they varied
from time to time and with the character
of each incumbent. In fact, 1834 was the
right time to have annt:xed Oudh, for
anarchy, oppression and mismLe were at
their · height then, and all remonsh·ances
with the Nawab, Nasir-ud-Din Hyder, proved of no avail. The Court of Directors
authorised annexation but Bentinck was
scared of taking the step and went out ·of
his way to make out a case against it. A
careful scrutiny of records vvould reveal
that the Company \Vas, on the whole, quite
scrupulous about keeping to the terms of
treaties with Ouclh and consistently refused to interfere directly in the affairs of
that State even though successive · Residents implored it to do so.
·writing in 1880, H.C. Irwin's main concern is to examine the working of the Taluqdari system which was introduced in Oudh
inl858. He devotes half of his book (fhe first
volume) to giving the background to the subject, covering such aspects as ~he society, the
economy and the 'history of the State. In the
historical section of his book, Irwin estab-

li£hes that there was almost complete economic and agrarian anarchy in Oudh in
1856. Immediately after annexation, the
British introduced the zamindari system
and Irwin was entirely in favom of this
system. But then came the 1viutiny and the
British realised that theii· major enemies.
in this uprising were the Taluqda.rs who
had been unclisputec;l masters of various
territ01ies during the Nawabi but were, in
effect, dispossessed by the first Summary
Settlement of 1856-57. Disaffected, they
contributed men and money to the mutineers. In an effort to appease this group, the
Bri ish instituted the second Summary Settlement in 1858 which .is known as the
Taluqdari. Settlement. The main drawback
of the Taluqd-;cri system according to Irwin
was that the peasant proprietor lost all
security of tenme and became more or less a
tenant-at-will, subject to the whims and
caprices of the Taluqdars. He was given
~vide discretionary powers over the smaller
proprietors , and his word had the effect of
law. As a result, many innocent ryots were
victimised and forced to leave their lands
or to borrow heavily.
Irwin argues forcefully that 'while the
arrangements made in favour of the Taluqdars oy the British Government should be
respected, the · subordinate rights of other
classes of people in the soil should be ascertained and defined'. He was enough of. a
realist to appreciate that the British had to
buy the friendship of the Taluqdars because
of their capacity to create trouble and that,
in a way, it was one landowning class supporting its counterpart in another country.
Yet Irwin feels that the cost of this friendship was too high in terms of the depressed
state of agriculture in Oudh in the 1870's. ·
In conclusion, Irwin makes some very
pertinent remarks. For example, he points
out that the British, while fonnulating the
Taluqdari system, completely overlooked
the fact that 'the agricultural classes (in
Ouclh). instead of being, as in England, onesixth of the population are more than 1:\:vothi~·cls'. It was thts ignoran ce which prompted them to support and, indeed, almost
crea te a class of capitalist farmers where
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none need have existed. Second, I1win historic times and the present-day mixtures
maintains that 'to have allowed individuals of racial types leaves room for endless
to acquire rights of property in the soil speculation.
other than rights of cultivating occupancy
Mr 'Coates presents some interesting
under the State, has perhaps been one of the speculations. He makes the assumption that
greatest misfortunes which have befalLen at some point in pre-history, the Pacific
the societies of ·western Europe. It was a Islanders were driven by population presm1stake from which India, in theory at least, sure to the Asian coasts where, he feels, eviremained to a great extent free, until, in dence of therr influence and success is still
an evil hour, we committed her to its theore-. visible. This is the weak pmt of th e book.
ti,cal as well as practical adoption'. Finally, His analysis of the 'transferred atoll' is cerhe makes a point which is valid even to- tainly interesting but it suffers from shaky
day: 'Vast sums have been, and are likely evidence when he asserts that atoll society
to be, expended in India on famine relief. set the basis for civilized society in much of
Would it not be well to devote more atten- Asia, in particular Indonesia and the Philition to . . . affording security to the culti- ppines. On p. 70 he refers to the 'racially
\,ator .. .? Let the peasantry of Oudh, or different' fishermen, with red hair, of the
of any part of India, enjoy for thirty years Coromandel Coast. Red and blondish hair
security of tenure ... and it is hardly too is common among the protein and vitamin
much to predict that the necessity for deficient lower castes and seems a more
likely explanation. He discusses the Malabari
famine relief will disappear.'
The printing and production of these influences on life in the Malay Islands, yet
b ooks leave a great deal to be desired. The 1ieglects considfiing the origin of the Malaprinting is very poor and the books re full bar ( Kerala) people who have so many of
of typographical errors-! counted 16 typo- the islander traits the author stresses -in
·
graphical errors in the first book, 27 in the other peoples.
second plus three cases of missing matter;
The author's discussion of historical. data,
while the first volume of Irwin's book had the impact of trade routes on all aspects of
53 typographical errors and ten cases of life, first among the islanders and spreading
missing matter and the second volume has from Eastern Asia to India, Arabia and
45 of the former and four of the latter. The eventually Europe is on more solid ground.
jackets and binding are ofvery poor quality. It is an interesting exercise to trace Hindu
Finally, I do wish the editors, most of whom ..influence throughout Asia. The standards
are eminent men, had done more than just and codes that the Brahmin order and the
lend their names to the series. They could Rajas established during the early trading
have provided substantial introductions . to days are basically the standards which existhe authors and the books. In addition, they ted throughout this part of the world, and
should use their influence to ensure a better exist to the present day. Only now, with the
quality · of production in the future.
advent of 'red politics' in China, Vietnam
TEJESHWAR SINGH
and North Korea, and 'vVestern politics' in
the rest of the world do we see the beginIslands of the South by Austin Coates (Heinemann , nings of a shift away from the pattern of
200pp. £3.50)
several thousand years. How far Mr Coates
HE problem of man's origin and the is correct in his theories remains to-be found
early distribution of peoples has been a out, or at least thrashed out.
A superficial glance at Islands of the
favourite subject for debate for the last
century and a half. These questions appear South leads one to great expectations, but
to be next to · insoluble especially in the on reading it one realizes that an extremely
region covered by Austin Coates' book. TI1e difficult and complex subject has been
spread of people from and to the Asian scantily dealt with.
R. WHITAKER
coasts and Pacific Islands happened in pre-
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The world had nothing before it got zero
India introd,llced the concept. The Sanskrit name for the
figure was SOnya meaning void. India was the first to use
it in the modern form. The earliest inscription dates back ·
to 800 A .D . But there is evidence in Indian scriptures that
the zero was used centuries before.
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the world. We at L&T try to continue the tradition'{)y
enriching life through industrial development. We design,
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industry-steel, cement, fertilizer, paper and pulp, nuclear.
leading companies like Toyo Engineering, Snam Progetti,
Hur;,r ll• eys and Glasgow, Davy Power gas have called on us
tor ~~plete engineering, manufacturing and construction
serv!ces in and outside India.
Who are we? A major industrial complex strategically
located to sarve the developing world . The success of our
service lies in the individual talents of over 10,000 people
. in our network of offices all over India.
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